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al time? For & moment he atempis to compare God's eteinal knowledge,
‘which in unmoved presence is always whole, with the way in which a song
we are singing i present © us, for as we sing, everything past and future
in it i known to us. The centurie le open before God as before us the song
we are singing. But it is not in the same faulty way as we know the whole
song, that the Creator knows the whole future and the whole past: Thou
knowest “ar, far more wonderfully, and far more myseriously.”

Augustine explsins what cterity s by contrasting it with time. God
“in the cxcellency of an ever-preseat cternicy precedes all times past, and
survives all furure times . . . [His] years ncither go nor come; but ours
both go and come, that all may come. All [His] years stand at once sinee
they do stand; .. but [our years] will be when all will have ceased to be™

‘Eterniy s the goal of all our sriving, not something that will come only 0
pass away, but something immutable that lies before us. There, in eternity,
s unity, permaneace, beatitude, unmoring preseace.

But etenity speaks even now, in the world; evea bere, God shines before:
Augasine, swiking his heart, “so that I tremble and take fire—tremble
in that I am unlike unto Him—take fire in that | am lke uoto Him."

To sum up: it is oaly through questoning thought that time becomes
wholly perceptible as the mystery it is. But 1 think it in order, through
this same mystey, t0 gain certainty of eternit, God's teraity and my own,
in which time is extinguished.

5. Intepretaion of she Bible: When Augustine moves, questioniag, toward
cerainty i pure thought, he docs not invoke revelaton. His most pro-
found speculations arc 2 concrete clarificaton of existence. Bu his philos-
ophizing doss not understand iself 25 a clarificaion of exisence or  thinking
of God out of mere slfcerainty; it secks its truth in a Biblcal interpre-
ation grouaded ia faith. The basic thought form of his speculation hinges
o revelation. The Confessions are writen i the form of 2 prayer, per-
peually giving thanks and praisc 10 God. In many texts insight is gained
through Biblcal exegesis or confirmed by quoations from the Bible.

‘The fundameatal belicf that the Bible i the sole source of essential truth
transforms thinking. Opinion is no longer based on reason as such or on
the esence of man as e is given o himsclf i reason, but along with
reason on the Bible. Though at times Augustine gets along without the
support of the Bible and arrives independenty at his insights in the area
of resson, he always recurns o it when he i in need of answers 1o the
byemal, nnawersble question that have presed in upon him i the area

reason.

‘The Bible became his never faling guide to the truth, With the help of
noabistorical mechods o cxegesis,this depost of the Jewish nation's rligious
‘experience over a thousnd years eaabled him, through productive under-
anding, t uocover inexhausible riche, to peacirate unfathomable depths.
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Augustine presses forward to every limit in order, thrown back upon him-
el to hear the voice of Another within him. “Go not outward, twm in-
ward ioto thysel; in the inoer man dwells the uth; and if thou hast
found thy nature 1o be changeable, transcend thyself” (Nl foras ire, in se
ipoum redi i inserore homine habisa veieas; t 5 fuar nasuram mutabilem
inoeners, ranscende et te iprum). Augusiae’s exploraton of the soul is
an exploration of God; his scudy of God i 2 study of the soul. He secs God in
the depbs of the soul, and sees the soul in relation © God.

This bond is not torn in favor of 2 mere psychology. Augustine has beca.
caled the first modern poychologist but his psychology, with al its descrip-
ton of real phenomen, is nok 2 scicace of empirical realiies; it scks,
rather, to clucidate our inner acton, the preseace of God in our soul s the
sarding poiat of our knowedge.

“The soul's bond with God is not cut for the bencfi of a mere theology.
Augusdies tleat for speculation has been much praised, but the meta-
physical, ranscending movemeats of his thiking are not s0 much insights
into someching other as fulfillmeats of his own upward striving, He has been
seen a5 @ great dogmatist aod accorded a leading position in the history of
‘dogrma, but his dogunas are not yet atices of faith 3 in lter theology; they.
are revelations of his own emotion, expressed in ratioual terms. Windelband
called this manoer of thiaking 2 “metphysic of inner expericace” rightly
because Augustioe was concerned i clarifying the supraseasory motivation
in ma, wrongly bcasethe erm sggess 2 e bicine ey of

Never before had a man faced his own soul i this way. Not Heraclitus
(“You could not find the boundariesof the soul, o decp is s logos”), not
Socrates and Plato, for whom everything depcaded on the good of the
soul. “Man,” ried Augustine, “is an immense abyss [grande profundum est
ipse homo], whaose very hairs Thou numberest, O Lord. ... And yet are the
hairs of his head more readily numbered than are his affetions and the
‘movements of his heart”

‘And he sums up the whole of his awe in one short sentence: 1 became
2 question o myself® (questio miki factus sum). Augustine often busics
himself with cveryday phenomeos. He finds wonderfully smple sentences
describe in a few words things of which 20 ooe before him had been 50
clearly avae. He thinks i the form of progressive questioning, of ques-
ioas that are not simply answered but open up 2 field. A few examples:

First example: memory. One of the so<alled peychological phenornena de-
scribed by Augustine s the way ia which our own iawardaess puts a world
at our disposal. Endlesly we visualize things we bave seen o the past, that
our imagination produccs. A vast inoer temple stands open  me. It apper-
ains to my nature. But such words, Augustine says, are casly spoie. They
do not bring a grasp of what be is rying to communicate, which is always
more than what I thiok of myslf. And o he continues: °T sy, it is
power of mine and sppertains uato my natore” aod yet, “I myself do not
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soul as what man himself i, his rational essnce. He thiaks of it in three.part
suructures (che rational, the courageous, the acquisiive soul, corresponding
to the three clemeats in poliical lie: the philosophers who rule, the war-
iors, and the working masses who nourish the community), or in the two-
pare division of a charioteer with two horses o different nature. He derives
“proofs” of its immortality from its participaton in the Idea of life, of from
its sef-given motion. He recounts myths about the lot of the soul in the
othes world. Once again, we must nok combine these notions and images that
run through his whole philosophizing into a theory of the soul (psychology),
though they scem to offer abundant material for one. But this is just what
was done by later thinkers, who in taking over Plato’s philosophy reduced
it 10 2 mere colletion of theorems.

. Poliical heory: A sketch of the best possible state and another outlniog
the laws for the sccond-best state provide the content of the two longes
dialogues, the firse written in Plato's maturity, the second ia bis old age.
They show how Plato's philesophical thinking moves in one with his
theological and politcal thinking. In these dialogues the movement is be-
tween God and the specific raliies of political lie; they disclose a wealth
of experience and an cxraordinary polica imagination.

In the true polis, the onc supreme goal, the good of the individual man,
gives rise to 2 perfecting of human nawe. Philosophy becomes  school of
rulers. As education, it becomes the foundation of 2 total scheme, in which
each man in his place docs his allotied part, while only the rulers (the phi-
Iosophers) know the meaning of the whole. Knowledge of the tue state
and the true laws points the way t the ulimate goal, through contempla-
tion of the prototype in the ctemal world of Ideas. The sketch is  refecton
of the Ides, not a program for esablishing and organizing @ souad practcal
‘government. This could be done oaly by philosophers educated in the truh.
Through their thos rooted in the cternal, they would promore the orders
anticpated in the playful fantasy of the dilogues. A pracical embodiment
can begin only with the establishment of a governmeat according to phil.
osophical education of the rulers, not with the sketches misinterpreted 45 3
program. Consequently Plto began building the goverameat in Syracuse
by educating the tyrant Dioaysius, first of all in mathematics.

Laws cads with the idea of God; the founding of a religion (cult) co-
incides with the founding of the stae. Religion is one with the aspect of
‘philosophy that i accessible to all men, that i, the constraiats to which they
submit through belief, while dialectic philosophy is resticted t the rlers,
who alone are capable of such knowledge.

‘Such thinking is ot intended as a program to be carried out by a powerful
despot, but 2s 2 guide to the actualizaton of the erhicalpolitcal<heological
essence of the human community. It s followed by those who dedlicae them-
selves to the earnestness of the task in their own actual community, who live
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understand what is said about poctry in the dialogues: Inspired by divine
madness, poets create something they themselves cannot understand o judge.
Pocts communicate much that is falsc. They imitate not only the good and
the beauful, but the evil and ugly as well. Even Homer—though honored
and crowned with laurel—is banished from the Idea of the best stat. Socrates
turns away with distaste from the interpretation of poetry. Different men
interpret the same passages from the pocts in different ways. “Reasonable
men waat nothing 1o do with such discusson. . . . Seting aside the poets,
selying on ouselves, we must st the truth and ourselves”

Plato himself was a great poct, unparaliled in depicting the drama of
ideas, the conflict between the powers of philosophy and antiphilosophy; 2
mastecful inventor of situations, scenes, igures; a creator of myths. But to
his mind the poct in him was purcly a function of the philosopher, who must
use every available meaas of communicating the truth. Plat’s philosophy
is not built on the unpredictable divine gift of madnes, but on thought.
Within himse he gives priority to thinking, and accordingly he claims for
philosophy the supreme authorty as a judge of the truth in poctry. Phi-
losophy alone can be relied upon, and even philesophy is reliable ooly at
the heights of its thinking.

But now it should be asked: Can philosophical truth be separated from
poctry? Or is not truth itself lost in such “purification”? Plato at all events
canaot be split into the poet and the philosopher. His truth would vanish.
Nothiag would be lfc bur irst 2 sum of propositons which taken by them-
selves would be incompreheasible and mutually contradiciory; secondly, 2
charming and often moviag richnessof poetic perception. Plao' philosophy
must be understood i the depths from which it speaks. As an inscparable
whole, it towers over any atempt o reduce it to mere science or mere
liteature. Any separation of “philosophy in the strce sense” from “poetry”
would destroy i force.

. Plato's greatness: Peshaps all of us desire 2 vision of perfect philosophy
personifed by a great figure. For Plato such perfection resided in Socrates.
Since Plato “the Western philosopher” stands configured in the duality and
‘unity of Socrates and Plato. With a view to visuslizing Plat's greatoes, this
truth that appears unique and. never to be surpassed, I shall sum up what
bas been said:

1. Plato won independence in thinking through thinking, with the knowl-
dge of nonknowledge. This power of thinking came to bim through Socrates
and was developed in_barmony with Socrates.

In all doctrine be gains free movement. Because noching that can be said
and consequeatly nothing that can be though 2 an object bas defniive
‘meaning in itclf, Plato made himself masir of His thoughis. He rose above
dependence on any content of though.

He anached great importance to didlectc speculation but recogaized its
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but according to @ new, mechasical kind of analogy (cg, the conception
of the stas as boles in the bowl of beaven, through which the outer fire
shines, or the interpretation of things as consequences of the pressure and
impact of tiny indivisble particls). There were 2 number of schematic
and mutually contradictory systems of total knowledge. Plato recast these
and other forms of knowledge without sacrificing their limited meaning.
By looking at them from a distance, b absorbed them into idea that weat
beyond.them. He transformed them into experiments and 1 set them in
moion. He cast off the fetiers which bind all thought that s uered as
though the thought were being itself. And be cat off the feters that fixed
ideas are always trying to impose on us.

By thus seting himself frec, be made possible an inner acton in thought
and for the firs time gave thought its exisential efficacy. By the freedom
with which he handled all the posible conteats of thought, be atained © &
fundamental thinking, to  thinking itclf, which, though communicable
oaly through the medium of the themes within its reach, does ot allow
them to draw it into new captivities

With Plat's method, truth tsclf took on a new character. It ceased
o be a content of discourse, an object of inviton, imprisoned i statement,
assertion, language 25 such. Up until then this had been the situation in
philosopby and by his awareness of it Plato became free as 0o one before
him. Magaificat 25 pre-Platonic philosophy is with its monumental struc-
tures, its closeness to the source, the endless interpretations to which it
gives rise—we can admire it but pot eater o it. For in their radicalty
these philosophies are ke a set of new prejudices. Despite the Romantic
longing with which one may look back at this lost world of primordial
revelation, one may well ute a sigh of rlicf on coming to Plato from the
pre-Socratics.

IL THE PLATONIC PHILOSOPHY

The Platonic philosophy can be described in ts doctrines: the theory of
Ideas, the idea of God, the doctrine of the soul, the politicl projecs, the
idea of the cosmos. In each case we find 2 comprebeasive toulity, aad all
these totalities are interrelaed. But in order to arive at the source from
which al this derives its meaning, we must adumbrate the new thinking
inspired by Socrazes. It s there that we discern the impulsion, unexhausted
to this day, which is the true power of Platonic thinking. It is therein—
and ot in any docrines, systems, personal portraits—that the Platorists
of the centuries are united, though to this day none of them has ever been
able to say what it acrully isHWe shall atempt t give an idea of it under
the heads: Platonic Thinking; The Question of Communicabity; ldes,
Dialectic, Eros.
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failure when it strove to become conclusive and ultimate knowledge. He
found its complement in the conscious language of myh and discovered
justiicaton of philesophy in myth; yet be overcame all mythical hypotheses
i the carnestness of his play-

In the mobility of the rasiona, he discerned the substantial, which is not
given by narure, which canpot be acquired by purposive fort but speaks in
thinking itslf, a¢ the limits of thinking, fom out of the thinker's freedom.
It can be eacouraged, obstructed, or wasted. In the groundlescaess of think-
ing itself, we can gain an intimation of the ground.

2. This ground is manifested to Plto in the realsy which no thinking can
fathom. Crucial for all succes in the world is divine decree (theia moira).
The froedom of his sutonomous thinking is grounded in a historic bood.
That is why he was able to attain the autonomy of thought, which in the
Sophists led directly to 2 rootless cosmopolitanism, and stil remain an
‘Athenian. In bis indictment of his polis he obscrved Limits; be idealized
his ciry's mythical past and, even while praising the qualides of Sparta or
Egypt, never denied the superioriy of the free intellctual lfe of Atbeas.
Gonsequently there s in Plto an atmosphere of veneration, of picy, of
Jove for his origins.

3. Plto found the fulfillment of philosophy i  philosophical life, and
ock, like cerain laer thinkers, in the selfsuficieacy of an iadividual con-
cemed solly with philosophy; he did not impoverish his life ke the Stoic
philosophers, who prided themsclves in their imperviousacss o joy and
sorrow. Platonic philosophizing lives amid perils and setbacks in the Eros,
the winged striving that rises from nonbeing o being. Plato’ philosophy is
the philosophy of a lfe of love, the love that briags forth koowledge and
consumes existencs, that draws men toward being. Oaly the shared striving
of men bound by the ineffabl, which alone has full cerainty, is rustworthy.
Ever since Plat, all Western philosophizing bas becn kindled by a spark of
this Platonic truth of the philosophical Eros. How 2 man loves, what he
loves aod remembers, that s what he is; through his love he perceivs bis
own true being. Dante, Bruo, Spinoza have borne witness o this funda-
meatal truth. When 2 man awakens, the sirrng of the source within him
scts him in 2 motion that knows o st he s spurred on by dissatisfacion
with cveryhing that is not a transcending.

4 Plao's greatnes is atested by the forms in which it is relected. If he
has becn seen s the teacher of 2 system, the scientist the poct of the myths,
the autocrtic founder of 2 state the religous prophet of salvation, i means
that there s something in him which can for 2 moment be interpreted in
‘ach ofthese ways. But pove of these pictures captures him, all ae exaggera-
tions. The lifclong movemeat of his thinking was allencompassing, ful of
ensions lke lfe itelf, ambiguous; be was an awakeaer, pointing oaly -
direcly to the path and the goal,  reator of unrest.
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action 15 good. But such awarenes s the beginning of pride. Without knowl-
edge T cannot become good; without knowledge I cannor remain pure. And
humility itself, once conscious of itself, s no longer humble but becomes the
pride of humiliy.

“The reason for this s man's selflove. He cannot escspe from i, except
incompreheasibly through the help of God, which enables him to do good
without becoming proud, which enables him to cxperience in the uamost
frecdom his beiag given t himaself by God. God's help gives him the full
freedom with which to atiain to God?

v. Against the Stoics: Augustine knows their doctrine. Man is free and in-
dependent as Jong as he conteats himself with what he can maser, He can
master only himself, his thoughts and decisions. Consequently, this is all
that concerns him. He lives exclusively for himselfy he is selfsuficent
(autarky). And the Stoic does nox doubt that we are indeed master of our
‘own thoughts. He belicves we can demonsrate such mastery by guiding our
atteation and carrying out our resolutons. Our freedom has no ground, but
is itself a ground. It is identical with reason. The opposite of freedon is
outward constaint. Hence the more indepeadent 1 am of ouside things,
a0d the fewer my needs,the freer 1 shall be. T remaia frec if 1 adape mywlf
naturally to the world around me. But i, despite my selfsuficieacy, 1 am
nevertheless struck by some outward constraini—and such constraints are
inevitable in this life—1 need not iawardly comply. I bezome unfree only if
1 allow my composure t be disturbed. Accordingly, freedom is imperturb-
able peace of mind (apatheia). Through it 1 remain free even under the
most violeat consiaint from without, evea as a slave under torure, even in
the most paiaful sickness. And in extreme cases, T have the freedom to take
my lfe.

In this Stoic artude Augustine ses nothing but self deception. Such
absence of emotion, such perpetual unconcern would be the death of the
soul. Furthermore, such indifference amid pain and constraint is mere imagi-
nation. To suppose I have achieved it can oaly be a delusion. But above all
in the frecdom of my decision, it is not through myself that 1 am fre.

. Against the Pelagians: In this last point Augustine opposed Pelagius. For
Pelagius man, because created fre, is by God's will independent of God.
Man bas freedom of decision (lbertas arbis). He has the possibilty of
sinning and of not sinaing. Even if he bas already decided o sin, there re-
‘mains  possiblit of conversion and henc of freedom. If he wants to, be
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time not be? The Ideas are not ocly prototypes, species, unitis. Ulimately
the forms of all xistents become numbers (not as quantites, but 2s indi
vidual primal forms). They arc articulated in differeat ways. In some of
the later dislogues they are not even mentioned, and in one of the lat
(Timacus) they reappear in their simplest form, namely as the models thar
the Demiurge contemplates while fashioning the world. A line seems to
run from the perplexities (partcularly in the carly dialogues) to the theory
of Ideas and thence 1o the ineffable. The frame seems to grow stadily
wider, the place of action more open and at the same time more richly in-
habited; as o the solution, i s never complete.

‘Historically, the theory of 1deas lived on in an attrative but inadequate
simplification. What remained of it was the realm of eternal essencs or
archetypes—the notion of the eternal truths revealed in the visions of pocts
aad ardsts and in the medications of the philosophers In the triad of the
§00d, the beautful, the truc (agathon, kalon, sophon), first uttred by Plato,
it passed into a familiar phrase.

. The parabl of the cave: The theory of Ideas i brought home to us most
forcefuly in the celbrated parable o the cave (Republic, Book VII), ilus
rating our human siruation and the knowledge and action that are possible
inie

Men live in an underground cave, thei legs and necks chained so they
cannot move. They can oaly see straight ahead, for the chaias prevent them
from turning their heads. Above and behind them a fire is blazing at 2
distance, and betweea the fire and the prisoners there is a raised path, beside
which russ a low wall. Along the wall men pass carying all manaer of
statues and figures. Some of them are talking, others are sileat. Of al these
things and of each other the prisoners sc oaly the shadows cast by the fire
on the wall opposite from them. They take the shadows of the objecs for
the truh and imagine that the words they hear are spoken by the passing
shadows.

And now a wonderful thing happens. The prisoncrs are unchained. Whea
e of them is compeled 1o stand up and turn his neck, be suffrs sharp
pains. His eyes are blinded by the glar of the fire. He is unable to

the things whose shadows he saw before. He belicves that the shadows were
‘more real and true than what s shown him now. I he were compeled to ook
at he fire, his eyes would hurt. He would furn away and take refuge in the
{hings o which b i scomod. Ad thee ol inded s clses 0

‘But e is et 0o peace. He is dragged up the steep slope issuing from the
cave. He comes out iato the sunlight. But he fels only pain, he is dazzled,
and he cannor distinguish anything at all in the light of the sun. He must
grow used to it gradually. Thea he sces the things of the outer world
in his order: first and most casily the shadows, then reflections in the
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ime. But if this movement is time, then 5o is al moson. If the heavealy
Iuminaries ook a boliday,it would be as though a pottr’s wheel bad come.
1o rest. But i any case, moton is oot time; rather it s by time that motion
is measured—as longer or shortr. The movements of the sars, like the
turning of the parter’s wheel, are signs of time; they are not themselves time.

But the queston under cosideration is not what motion is or what the
day is, but what time is. With it we also measure the cicuit of the sun.
And with it we measure not only moton but also the duration of pon-
motion.

‘Thus, says Augusine, 1 measure without knowing with what 1 am
measuring, T measure the moion of a body with time. And yet do I not
measure time? Wherewith do 1 measure time telf? 1 measure the length
of poems, the feet of verses, 1 compare them, 1 perceive that one lasts
wice 25 long 25 another, From this I conclude “that time s nothing cle
than an exteasion, but of what I know not”

The mind—this is Augustioe’s ulimate answer—i itself the extension of
time. 1€  read a pocm, I measure the sylables, but what I measure is “not
themselves, which now are oo, but something in my memory, which
remains fixed” Thus I measure in my mind “the impresson which things
as they pass by make on” me and which, “when they passd by, re-
maios. ... Three things are done by the mind: “it expects [expecsa, is
aware of [asendie, and remembers [memini, s tha that which it expects,
through that of which it i aware, may pass ato that which ic remembers”

‘Thus the problem seems to be solved. The mind measures iself in that
‘which is present to it. Thus it is abe to measure the transcnt. But then it
turas out that “we measure neither furure times, nor past mor present, nor
those passing by, and yet we do measure times."

Augustine thinks in questons. The question: What is dime? is answered
by new questions. The mystery is not dispeled but brought to conscious-
ness as such. “What then is tme? If oo one ask of me, | knows if I wish
o explin t© him who asks, I know not” “I inquire only, 1 make no
asserions”

Augustine was driven o the queston of what time is by the argument
against the idea of Creation: What did God do before He created heaven
a0d carth? If He was resting, why did He not remin in inactivity? I 2
‘ew will rosc up in Him, can we speak of a tru ererity in which 2 will
comes into being that was pot there before? But if the will was present
from all ternity, why is the Creation not eternal?

Augustine resolves this objection to the idea of Creation as folows: With
the Creation, God also created time; before that, there was 0o time. The
question is meaniagless, because, for Hlim who created time but s oot ia it
there i 0o temporal “before” Tieme has 2 beginning, sys the Bible; but
there was o time before this beginning, says Avgustine.

‘And yet Augustioe himself ask: But what is the ciernity that preceded
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philosophizing takes up its task in the world. However, Plato is equal o
his work in the world only because be i at home in the supracelestial realm
that i the source of porms and guidance.

5. piatEcTIc

We have spoke of the Ideas and have cied parables. To stop here would be
o pass over the core of Plato’s philosophic cadeavor. Mere siatement is pot
enough, for at crucial poiats the inquiring mind runs int diffculsies. Thus
the cleavage (chirismos, iméma) berween being a0d becoming leads us
cither to conclude that they are unrelated or t0 ask how the gap is bridged.
The answers in turn Jead to impossible conclusions. If everyching that is
bas ts 1de2, the Idea loses ts character of goodness, for then it must include
also the ugly, the evil, and the false. But according o the theory, what bas oo
Idea can have no being. Each Idea is sid to be independe, yt the Ideas
are interrelated. They limic one another or depend on one another. This
raiscs the question of what Ideas have in common.

In order to solve these diffcultes we muse shink philosophicaly. Such
thinking is what Plato calls dilectic. But it is not as though we first ran
into difficlties and then had recourse 1 dialectic o, it i in the methodic
operations of the dislectic that we first become aware of what is at stake in
philosophy. Dialectic s the thought dynamic of the thinker who transforms
himself in rising to_ higher knowledge. Thus Plato calls it the supreme
scence. Dialecic and philosophy are the e, the one sresing the method,
the other the conteat.

. What is Platonic dialectic? There are many brief and simple statemeats
of what dialectic is, though they approach it from differcnt angles:

T i the touchstone by which to determine who, forgoing the se of his
eyes and al other seasory pereeption, s capable of advancing, in bond with
the truh, 1o being itself (Republic). Dialectic is directed toward being,
toward the always ideatical (Phileus). All other knowledge and abilty
serves only to bring in the spoils, which sbould be givea to the dialecician
to make wse of (Huthydemus). Dislectic is the keystone o the cdifie of
knowledge; here the imit of all knowledge is atained (Republic). The
knowledge of the dialectician is the mastery of all other knowledge
(Philebus). Dialectic isthe royal science (basilié epismé) (Euthydemus);
it s the knowledge of knowledge (epiniémé epinieman) (Charmides)

In its ris to pure thought, in its appesception of being itself, dialectic
transcends all provisional ixations, which without it would become dogmss.
It opens up a free space where it moves in the play of ideas, and o, pasing
beyond the question of being, touches on the decp secrec contained in it
(particularly Parmenides). Dislectic is both thinking in its ascending move-
meat and thinking in being itel; thus, it i cither a dynamic that drives
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for his philosophical construction o the true state. Instead of leting the laws
develop from concret tasks through the partiipation of the community, in
2 sate perpecually changing in sccordance with justice and legalicy, Plato
drafted laos for an immotable sate. The leap from the eterniy he discermed
in bis philosophising to the existeatal realiy of a unique, irevocable history
did not ke place. Plao elucidated profound. impulses, perceived lofry
norms, but he filed 1 se¢ the necessicy of 2 bond with the reality given
here and now, in space and time. This limitation, as Plato himself under-
sood, made bis ideas inapplicabl. Ye these same ideas made possibe the
growth of an area where poliical impulses could spring from the politcal
ethos grounded in God.

It has to do with this limitation of his politcal thiaking that Plato, think-
ing unhistorically, could so casily neglect the prescat tasks of conerte politcal
seality, preferring a philosophical retirement from the evil world. Since
hisorical continuiey did po eater his field of vision, be felt that the ideal
could at some moment or other in the infinite course of time be realized
by “divine decree” (theia moiva). There was always pleaty of time, and some-
day perfection would set in. This was all that mattered. He gave no
thought 1 polical action within the realm of the possble, t the education
of men i the art of lving together through the ethos of 2 democracy. To be:
sure, be saw the problemas which for every democracy remaia problems. But
in conceiving the ideal prototype, he saw only the authoritarian and tali-
tarian solution, which in his hands developed grotesquely inhuman features.
Though the speakers i the dialogues represeat it s 2 sate to be founded
intcadionally, he did not acoually see it in this lght, knowing that for lack of
philosopher-kings any such project was doomed to filure. But Plato devised
‘norts which were a grea inspiraton to political thinking and cvea took on
a pardal realiy i certain aspects of the medieval Catholic Church.

Plato can be credited only with th idea of personal freedom based on
philosophical reason, and pot wich the idea of politcal freedomn.

. The standard.of modern science: The term “scicnce” (epictémé) means
something very differat in Plao from what it docs in the modern scinces.
Foc Plato sicac i the tre thinkiog in which man himsef becomes differ
cat, in which be @es o resemble the divine—for us it is 2 compelling
insight which iavolves oaly the understanding and leaves the man himself
ousde (the “private” and “personal” has pothing o do with i0); in
Pato it s a profound satistacsion, while in modern science, in the endless
progress which merely creates stcps for successors to stand on, which leaves
men dissisfied unles they can conteat themmselves with the work el
with the busincss of advaocing into uncerainty, there remains the un-
answered question: To what end?

In the Academay, Plto noc oaly took an interes i the contemporary
scicatific movemnents of matbematics, astronormy, medicine (in which be-
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Ia all his writings, the mood
his passion was accompanied
by 2 sense of measure and responsibilty. For Augustine speaks in the
name, and under the authority, of the Christian community of fith, the
Church. The freedom with which be did s0 was possble oaly at that
‘momeat of Church development. Kierkegaard and Nietzsche wer solitary
individuals, exceptions, and they knew it. Augustine was a founder; loyal
subject of 2 world power, he served the Church. Al his thoughts were
anchored in  single truh, and he himself entered oo a radition secured
by authority. Kicrkegaard stood in solitary oppositon to the Church, a police
spy in the service of God, as he put it Nictzsche was a lone individual,
without a God, boundlessly questoniag and questionable, vaialy secking 2
support in “cternal return,” “will to power,” “Dionysiac life” Augustine's
Toncliness, though unrelived in bumaa terms, was overcome by his member-
ship in the Church.

3. Ealesastical Thinking
A Augustine's greatness and limitation li in the originality of his concep-
Gon of ecclesiastical authoriy. Dissatisaction with philosophy made him 3
Chistian, obedieat to the authority of the Chusch: “I should lead no
credence t the Gospel if the authoriy of the Catholic Church did not impel
me to doso”

Perhaps it wil be asked whether Augustine was a philosopher or 2 theolo-
gian. In regard 0 @ man of Augustines day, the distinction is not yet ap
‘cable. He was both in one, not one without the other. He knew that hs think-
ing wasfrc only by virtue of his faith i divine revelaion. For him there was
10 a prior antagonism betweea authority and reason, aith and knowledige.

In Augustine’s expericnce free philosophy was empty and conferred no
bappiness. He abandoned it in favor of revealed fath, whose meaning and
blesing he conceived to be embodied in theological dogma. But for Augus-
e, ualike Jater dogmatss, theology was st in process of development.
He'did nox deduce his ideas from dogmatic principles. For be was sl
faced with the task of claborating the dogmatic conteas of faith, of develop-
ing the nclear sources into a defnite faich. His thinking is often inde-
peadent, philosophical, oiginal, thovigh moving in the area and atmosphere
of revealed faich. I s a thinking that penetrats and makes for awarencss.
Its philosophy.

As a Chrisian, Augusine became 2 philosopher who interpreted the
Church and the Bible. He did pot forsake reason but used it to build vp 3
knowledge rooted in faith. With him the auhorarisn thinking which we
ase bound to regard a5 opposed o philosophy, becomes philosophical, that i
o say, original. His atitude raiscs questions that are sl alive todsy, only
seemigly solved. Evea whea philosophy opposcs this atitude, cven when it
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many aspects, is one man. The reader always sees the one Socrates even
when he i porrayed from diffeeat poiats of view. Io most of the dialogues,
Socrates is the main character; in some of the late dialogues, he becomes &
secondary figure, and in Laws he disappears, because the subject matter no
longer fits in with the individualiy of Socrates.

Can poctry disclose rality? But what i objective truth in our picure of
 man? Only externals can be demonstrated t0 the satistaction of all. What
2 man really is, is inscparably realty and idea, realization and poteniaity,
succes and falure in fnding himsef, the process whereby he becomes what
he is. Only modern psychologists suppose that they really koow the man
they submit a report on. What a man is, is a light in the eyes of one who
oves him; for true love is clarsighted and not blind. What Plato saw in
Socrates was really Socrates—compounded of the idea, the visble embodi-
‘meat, and the man who looked a5 Xenophon describes him.

Itis not possible to draw an objective line between the ideas of Socrates
and those of Plato, Where there s a personal bond between two men, that
is never possible. In such cases there are 0o rights of ownership. Plto
develops what is implicit in 20 idea, what can spring from 2 philosophical
realty. Socraes-Plato is the only case in the history of philosophy of 2
thinker who is great only in bond with another, of two thinkers who exist
through cach other.

Plto's profound relaon to Socrates has three main consequences for
‘Plaw' philosophy:

1. Plto buik his thinking on the philosopher and pot merely on an ab-
strace, vaiversa, free foating truth. His presentation of the philosophy in
one with the phillsopher maintains a unity of thinking and existence. That
is what gave Platonic thinking its enduring historial concreteness (though
Plato, who had no sense of histoy, fouad the source and meanig of his
philosophy in its appreheasion of the universal). And it enabled Plato ©
do what is imposible for any thinker who merely follows out a doctrine:
© think ia perfect freedom while maintaining a historical bond; to veature
every idea, because his ideas, sustained by 2 man and his living reality,
‘would not lead hirm into the void. This accounts for the measure and limit
in Plato, his avoidance of all philosophizing that would have led to mere
uiversals. But, what is most astonishing in al thi, the person of Socates
is not dogmatized. Love was no check on freedom. Plat's thinkiog was
subservient neither to a fixated doctrine or to an idolized man, but only
2 sprit of endlesly burgeoning discovery rooted in human companionship.

2. This method of thinking exempted Plato, in certain situations, from
the need o st his name to statements that he might not have veatured
on bis own authority. He lets the transfigured Socrates say these things, just
a8 Soctates, beyond certain limits, lets otbers speak, Diotima or the narrator
of the myths. With this device Plato seems to be saying: The claims of
‘philosophy are 50 geeat that I should not dare to call myself a philosopber.
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of Augustine. Augustind's thinking is far w0 passionate to swive for the
anquillty of systematic twal koowledge, far o much interested in the
particular 1o perceive the totlity otherwise than in God's vafathomable
‘unity and in the universal love of God. But in his many systematic opera-
tons and in the actual contradiction that extends o every sphere of his
thinking, Augustine gave ecclesiastcal thinking its most valuable and effec-
tve tools.

(3) 1 the Church i to embrace al men, it corporeal manifessaions must

meet all needs. By his ccclesiastical thinking, Augustine increased the cur-
sency of superstition. With his doctrine that the sacrament of baptism gives
even the newborn babe purification, rebirth, 2nd eternal blss (which are
denicd the child who dies unbaptized), be promoted the magical coneeption
of the sacrameat.
2 Along with is world renunciation, the model of lfe provided by Augustine
signified a sriving to show all men the way o eternal salvation, to work
for them a5 a pricst, and through the authority of the Church o rule over
them. Augustine said yes to the world—at the end of the Creation, God
saw that it was good—but never to the point of expericacing worldly
actuait, even the worldly acualiy ilumined by transcendence, a5 a ful-
Fllment (except for the things of the Church); he never weat so fa 35 t
develop an. inaer-worldly ehos springing from the realtes in this world.
He saw the virtus of the Romans, their spiic of sacrifice and thint for
glory in devotion t the sate, but these remained beyond the pale of
beatitude. He did ot sec or know human warmth and loyalty, human love
and friendship. For him the individual was replaceable, not before God,
but for other men. Community existed oaly ia faith or the duty of murual
aid. Each man is uterly alone, because be is himself only through God
and with God, not with and through another human self. Loncliness is
overcome not by communication, but through God. Selflove comes before
love of others.

‘Communication tslf becomes subjct 1o the conditions of authority. Tn
an carly work, Augustine expresss his desire to convince rather than o
command. When he spoke with the Manichacans, he insited that if the
dialogue were 1o have any meaning, aciher party must chim t be in
definitive possession of the truth. But nothing remained of these intimations
of another possbiliy.

».In the reaity of Augustine and the Church there lies an immense ques-
ion. For through them the siriving for the srush which binds and brings
peace s not only attested bu alio pervered. The great stiving is attesed
by imposing figures: Augustine created the arca of thought in which
Gregory the Great, Anselm, and Thomas Aquinas became possibl. It was
perverted, because it beought more viokat, more ruthless, and more treach-
erous strugges oo the world than there had ever been before; because
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Ianguage to probe the idea of the absolute beyond which no furter advance
or quesdion s possible, he is secking & language of the abslue uelf
That is why all finite definitions end in impasse, perplexicy. But in these
perplexiies the ditection of the goal s sensed all the more acuiely, though
Sur ignorance of what it is becomes increasingly cvident.

‘Measured by 2 knowledge which provides meaning and measure and
aecision in outward and inner action, th prevailng knowledge which sup-
ores it s the thing it knows,is coogealed, incomplet, and usjusifably
Fomplaceat. It can acquir its ruth only by bursing is limis, by under-
‘“randiog it in the knowledge of nonkowledge.

“Fundamental knowledge is po, like the prevailng kiowledge, a knowing
of someting; i i one with the realiy of the knower. Through the richest
unfolding of the knowledge of wmeting, fundsmenal koowledge finds
el in & realm where it need 2o longer know any somethiog; this is the
realm of knowledge, where knowledge is at bome.

municated 25 2 dogmatic fnding; it cansot be developed ioto a system. But
‘what docs become possble is an orderly speaking in questions and sswers
(invesigation) in the hope of finding a path (metbod) upon which the
foal llumination provides guidance witbout bezoming 2o object. To ive
Knowingly is man's supreme possibily. The injuacion o lead the right
life coincides with the clim of such thiking.

“What makes this knowledge that i always ia motoo s bard o grasp
i that the hinking it demands is somethiog more than the object hinking
mplcd in the prevaling copcept of knowledge. It akes up defints, logi-
all formulable contens of knowledge and operates with them 1 pas be.
ond therm. This path seems to atain both at once—ic demonstates aad
educes cogent object knowledge and at the same time opens up accet to
he eternaly actual origin. Such thinking s impenctrable o the mere under.
“nding, which grasps only the immedisely demonstrated conteats, and
T 1kt 1 e, witboue background and guidance, moves endlesly and
simlesey from fact to fact

Platonie hinking is not based on the inveation of a method, & techaique

for fundamental knowledge exerts an immense atactve force.
Plto became aware of the power and limits of thinkiog. If truth is to
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while in connection with carthly things only an ws is in order. Thus the
essence of all perversion of love s t use wha should be enjoyed and cnjoy
what should be used. Ia other words: love for people and things in the
world s true oaly if they are loved for the sake of God, not for their own
sake. And the worst perversion of all would be to make use of God in order
o enjoy people and things in the world.

5. The order of love (ordo amris): We are in the world and it s as beings
in the world that we love. If love of God and worldly love were catirely
separate, they would exclude one another. But worldly love is forbidden
only whe it i a jru rather than an «t;, that s, when any being other than
God s loved wholly for his or its own sake. It sin such cases,says Augustioe,
that the soul is sulled by love of the world.

“Thus the esseatial is an order of love (visus e ordo amoris) in which the
Tove of God and worldly love are combined in the right way. This order
implies that wi and frui must not be confused, that all things i the world
should be loved oaly in the sease of an w, not eajoyed for their own sake.
Tt turns out, however, “that God, even here in the world, gives us goods
which are desirable for their own sake,” such as wisdom, friendship, while
others are necessary for the sake of somethiag clse, such as docirin, food,
drink. We cannot do otherwise: This frui is cum delectatione uti, 30 ui
with enjoyment. When the object of love is present, it necesarly brings joy
with it. In the Rewactaiones, Augustine explicidy modifies his orginal
judgment: He had said that to love the visible body was alienaton from
God. But it is no alienation from God o love corporal forms da. praise
of God.

Or stated differently: All things in the world arc worthy of love: “As
with the beauty of the body, 10 it is with every creaure. laofar as i is
good, it can be loved in a good or evil way, in 2 good way if the order s
observed; in an evil way if it is reversed.” Augustine even thought it per-
missble  love one's own. body. “No oae hates his body.” To love some-
thing more than the body docs not mean to hate the body.

Augustine employs the parable of the wayfarer t indicate what love in
the world means; to show how, because of s drve to go farthe, it &an
yield stsfacton but not fulfilment. Loved anes sbelter us when we are
‘weary and needful of rest; they refresh us, but then they sead s on our
way toward God, who alone s lasting peace. The foot rests whea the way-
farer lis downs this gives bis will a repite and provides 2 certain wellbeing,
but that s not what he is striving for, The resting place is 2 source of true
satisfaction only f it is looked upon as a night lodging, not as a home. To
rest among fricnds profis the wayfarer’s movemeat toward the eternal

. The love of God, of self, of our felow men: SelFdove and love of our
ellow men have their place in workdly love ordered by the love of God.
Selflove is right and necessay. It is not possble that 2 man who loves
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1 LIFE AND WORKS

1. Biography
Augustine was bom in 354 in Tagaste, a small Numidian town in North
‘Africa. His father, Patrcius, was 2 pagan and a leser official; Monica, his
‘mother, was a Christian. He acquired a clasical education in his native
city and later in Madaura and Carthage. As 2 young man be led the licen-
ous lfe of a pagan. In 372 an llegiimate son, Adeodatus, was bom o
him. In 373, when he was nineteen, Ciceros Hordensias inspired him with
a passion for philosophy. He becare a Manichaean but in 3fa perceived
the untruth of Manichaean thinking. He taught rhctoric with considerable
success in Carthage, Rome (32), Milan (38s). Under the influence of the
great Roman Christian Ambrose, Bishop of Milan, be became a cate-
chumen in 3. Tn 386 he gave up his post s 2 teacher of rhetoric, and
‘weat with his mother and son 1 live in the country home of a fricad av
Cassiciacum, near Milan, where he devoted himself to philosophy. In 37
he was baptized by Ambrose. Shorly before his return to Africa his
‘mother died at Ostia. In 388 he went to Africa, where he spent the rest
of bis lfe. In 391, at Hippo, be was consecrated priet “against bis will”
by Bishop Valeius, and in 395 he became Bishop of Hippo. From this
t diocese be exerted a world-wide influence.

As 2 boy, Augustine had experienced the at-Christan resction under
Emperor Julian the Apostae and the resioration of Christianity by Theo-
dosius, who had abolished the pagan cults. He was in his prime whea
Alaric sacked Rome. Augustine died during the siege of Hippo by Gen-
Seric's Vandals in the year 430.

2. The Writings

The cleven folios of Augustine’s works are like a mine. The jewels and

el of gold are embedded in great masses of barren rock. It i in the midst

of endless repetiions, interminable szeams of rhetoric, that we fiod the

succing, self<ontained, classical picces. To stady the work as a whole
3
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ot have been possible without Augustines youth; hence it was determined
by his carly life. His conversion is so esseatial to many of his ideas that
without it they lose their truth. Those who have Dot experienced such 2
conversion cannot find a model in Augustine.

‘The life of one bor into the Catholc faith and raised in it from early
childhood is bound to be more natural, more tranquil, less problematic
than that of Augustine. Thus, among born Catholics, it s only the priest
or the monk who can fully perceive Augustine’s realicy and the radical
consequences of his ideas.

Tn our search for an idea of man that can stand up under embodiment,
Augustine represents only one possbility. For men whose lives are e
sentially of one piece, who experieace no conversion but perpetually renew
the philosophical turn, Augustine represeats an opposite. He awakens, but
be s not lovable in the same sease 2 2 friend or mentor. He cannot be
aceepted as 2 guide to life.

Friendship played a pare in his youth; we scnse 2 common ardor at
Cassiciacum, where he lived with Monica, his son Adeodatus, and a number
of friends. We discern a kind of philosophical community, but ther i some-
thing strange in Augustine’s atiude toward i. For what he was seckiog is
what he subsequently found in the universal Church. It was oot th fricod-
ship of a philosophizing in common. For later it becomes perfecly clear
that for Augustine fricndship had it source in the soliude of selflove
before God and was nothing more thaa 2 meeting in the common faich
He knew the passion of friendship, not the loyalty. In his subsequeatly
erysallized ecclesiastical faith, friendship is prescat as & sease of being
unied in the objective community. But there is loyaty only toward God
and the Church; otherwise the individual s alone.

Augustne discloses inbuman raits that are too readily overkooked (I
choose the word “inhuman” deliberaily; one might alio speak of un-
fesling bebavior toward women o of 2 cold-hearted trampliog on human
reltions). He himself shows an amazing indifference in_ describiog his
dealings with womea, and his lack of any sease of guilt is al the more
sriking in view of his constant self accusaron. Whea his mother held out
the possibilcy of an advantageous marriage, be simply dismissed the mother
of his son, who bad been his concubiae for years. But his bridetobe was
sl a child; while waitiog for her to atain a marrisgeable age, he ook
‘another concubine. Speaking of women o recrospect, Augustine i horrified
at his sensuality and at his desie for a beautiful wife (wror) belonging
the upper classs. He puts down both these sentiments as worldly lus. One
senses that for Augustine as 2 young man the enjoyment of women was
mere habit, that he felt 0o love for them.

It seems impossible not to regard Augustine’s atitude twward his con-
cubines as base, and the same may be said of his calculatingly projected mar-
riage (though every cpoch has witnessed such behavior, though there are
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solute. What it docs no see it treas as ponxisent. In judging Platonic
thinking, Aristoe must first seduce it to a ratonal statement within the
grasp of his philosophy.

. Neoplatonism: Neoplatwnistm, founded by Plotinus (c. A, 203-370), is
the form which Plato's tinkiog, losing its original character, assumed for
e antiquity and the Middle Ages. For more than a thousand years
Platonism was Neoplatonism rather than Plato. The active aspect of Plato
was submerged in contemplation. Plat's sober hardaess, his citheror was
blunteds the cleavage (sméma) was bridged over in the doctrine of degrees;
the cool Eros was lost in mysicism and finall in magic. Now philosophy
chaimed to be a religion. It preserved its independent existence, but the
philosopher became the “bierophant of the whole world” (Proclus, 410-485).

Tt never occurred o Plato that he had founded a religioo. But be had.
Proclus filled in the frame of Neoplatonism with all the gods of late antiquicy
and created a Grezk theology; Origen peopled the Platonic area with Biblical
and Chrisian figures and, aided by Plawo, founded Christsn theology. In
this, Proclus and Origen ac akin, and it was from the Greck theology of
Proclus that the Christsn Pscudo-Dionysius the Arcopagit (c. 5%) largely
derived bis ideas.

Augusine was 2 Neoplatonist. He wransformed Plato's Demiurge, who

‘made the world from the matter of space, into a Biblical Creator who called
it fort from the void, ransformed the Ideas o the thoughts of God from
whom the Logos emanates, replaced selfiberation through thinking by
redemption from origioal sia through grace.
5. Platonicrs in the Middle Ages, the Rendissance, and the Enlighienment:
“The Pltonism of the Middle Ages, from Scorus Erigena and the Chartres
school to Melster Eckhart and Nicholas of Cusa, s in large part Neoplaton-
ism, derived from the pagan Proclus by way of the Chrisian Dionysius
and ranslated into Latin by Erigena. Beginning with the twelfth century,
the Timaeus, a part of the Parmenides, and later the Phaedo aod the Meno
became known. It was only in the fiftcenth ceatury that the Republic
and the other dilogues came t light.

In the Rensissance, the Florentine Academy centered around Marsilio
Ficino honored Plato as the man who had combined the two ways of
beatirude (lamblichus), that of the philosopher and hat of the pricst. For
Ficino he was the acute dialectician, the pious pries, and the great orator.
The medieval tradition was enriched by the new knowledge of all the
dialogues, but no radical break occurred and a knowledge of the true Plato
was not achieved. Late, in the scventcenth century, the Eaglish Platonists,
Cudworth and More, took part i this movement. Love and the Beauiful
took their place among the old relgious conteats.

On Kepler and Galleo, Plato exerted an entirely diffrent influence—
based on Meno, Theacctus, aod Sophisi. It was from him that they drew
their impulsion toward 2 new, moden, mathematical scieace of naure,
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Speaking of liteature, be ironically disparages his own acivity as 2

writez. His own literary works, be declares, are not the seed,
which is what he takes scriously, but mere bowers of Adonis (baskets of
Bowers for the festival of Adonis), planted in play and quick o fade; while
others distract themselves with other pleasures, he amuses himself for 3
‘momeat watching his plants sprout. There s always aa clemeat of play in
the written word, he says, and never was 2 word written or spoken, in poetry
or prose, that deserved to be taken quite seriously.

Al men's occupations are viewed in an ambiguous light. “Human affirs
are bardly worth considering in carnest, and yet we must be in carnest
about them,” though there is 0o great happiness to be derived from it. Ouly
the serious deserves to be taken seriously. That is God. Man is God's an-
fully construced toy, and that is the most 2 man can aspie o be. Conse-
quently, men and women should do nothing but play the best possble

For the most part we are mere puppets in the hands of the gods,
with only the barest fragment of truth and realicy. When, having spoken
these words, he was accused of holding the human race in very low esteem,
be replied: “Forgive mei—I was comparing them with the gods, and under
that fecling 1 spoke.” In this light, mankind is deserving of 4 certin re-
spect. Thus in the irony of his disilusionment with men, mea arc puppets
only in comparison with the gods. And this irony has it limics: an area is
ek open for man.

3. ldea, Dialectc, Eros
A THE “THEORY OF DEAS”

. The ighest aushority, she agathoo: From the very outsee Plao searched
for the supreme authority, knowledge of which first lends meaning t all
thought and action. He aalls i the highest science (megision mathéma).
To atain it 50 effort s to0 great. I is the only important thing. Is object:
i the good (agathon). A Platonic parabl gives an idea of what the good
s: The good in the realm of though is like the sun i the realm of the
visble, We do not see the sun, but we see everything in its ight. What in
the realm of the visble the sun is to the eye (the most sunlike of all the
organs of sease perception) and to what s seen, the good, in the realm of
the thinkable, is @ reason (man's highest faculy) and to what is thought
If the miod is undeviatingly directed toward that which is illumined by
the light of the good or of truc being, it knows and scems to be in pos-
session of reaso. But when it looks upon what is mixed with darkness, on
things that come into being and pass away, it becomes dullsighted and falls
2 prey to mere opision, devoid of al reason.

Just 28 vision s sunlike but not the sun itself, so true knowledge is re-
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Africa was a relaiively rich province, and Carthage was 2 large city, rife
with luxury. But decay was everywhere. There was no organic solution to
the rising discontent (the schismatic Chrisian Donatsts were in league with
pillaging rebels, the Circumcelionss), and the Empire lacked the power
withstand the barbarian invaders (the Vandals were besicging Hippo at
the time of Augustine’s death). Amid the politcal and conomic decline
of the Western Roman world, it is 25 though Augustin, a the last moment,
1aid the spiritual foundation of an utterly new futwre. He was the lae great
figure of Western antiquity. Transforming the past in his work, he passed
it on t0 2 new e, in whose spiritual development he played 3 decisive

part.

But chis is not how Augustine himself saw it. He did not foresee the
end of Western culture. To him Roman culture was both selfevident and
indifferent; there was 0o other. In reading Augustine it is the ancient
Roman world, not that of the Middle Ages, that we must bear in mind.
Amid increasing distrss, mounting vioence, and widespread despair, Au-
gustine conceived a courageous atitude with which it was posible to live.
It was not meant polidealy or economiclly, pot based on worldly bopes,
but rooted in transcendence and oriented exclusively toward the svation
of the soul i the eternal kingdom of heaven. Thus Augustin, in writing
fnis 10 an era, achieved what the philosophers of the preceding centuries
had sought and desired and thought they had achicved. But tis be did in
an endrely different way, as 2 Christian, rejectng the great, purc, inde-
pendeat philosophy of antiquity. And thus Augustine became the creative
thinker who, though he himself did not conceive of anything beyond the
anciat world, provided the medieval consciousness amid an eatirly dif-
fereat sociological and polical reality with its foundation and spirtual

wespons, Augusine hiclf did pot e and think witin te wold-
Gominating Coutc of the Mo Ages

Both a5 a philosopher and 25 2 Chrisian, Augusine belooged o an
immense traditon. Effective greatacss has never risea singly from the void,
but is always susained by 2 great tradition that scs its tsks. It s new
because 20 one cls has done what it succeeds in doing. I s old because it
works with materials that were alrcady there, avalable o al I is 2 mistake
1t exaggerate Augustine’s originalicy, for he is great preciscly because of the
essentials that b took over from the past; he was sustained by the spiritual
‘whole that was there before him and made up his cavizonment. It is equally
wrong to underestimate his originality, for he could not have becn fore-
seen he melied down the ideas he found and in recasting them breathed ncw
Iife into them. His original rligious experience seems to lend new weight
o the traditional doctrnes of the Church.

Augusine’s spriual development took on an exemplary character for the.
West. In a personal form, he embodied 3 spiritual process extending over
several centurics: the transiton from independeat philosophy © Chriian
iecenbr o Ammtine tho form of ancient ohilosoohy are adspeed to 3
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the dialogue form, through the relaton of the content to men and situations,
makes it possble t actualize the existential meaning of ideas along with their
Iogical meaniog.

‘Evisic speeches, the tricks which seem to crush the adversary by logic,
are_possible only because of the contradictions in thought itself. Platos
dialogue shows the fundameatal truth of the contradictory movement of
ideas. Not obstinate insistence on one’s asertions, but only the art of mascer.
ing eontradictions helps o combat truthless eistics. The danger is implicit
in the nature of discourse and can oaly be combated by knowledge of it
A man unskilled in the understanding of discourse (Jogor) may first be full
of confidence in 2 specch and regard it 2s true; a lce later he may, some-
times rightly, sometimes swrongly, decide that it is false. In the ead,
partcularly where polemics are concerned, he may conclude that he has
gained great wisdom in the insight that there is no truth in anything or ia
any discourse, but rather that cverything keeps twisting and turning, so
that there s nowhere any sabilty or ceruioty. This leads to misology, jusc
asthe disillusionment of those who do not learn how to deal with men leads
to misaathropy.

The demonsirasion of contradictions has two essential consequences for
all philosophizing.

1. As an “art of purificaon,” it opens the way to knowledge by showing
men what they do not kaow. People who think they know refuse o learn.
But when a man who pratles on, confident in the soundness of his judg-
meats, is subjected to questioning, here is what happens: he replies st
one way and thea ancther. By juxtaposing his contradictons, the dialectic
art proves that his changing opinions “ferring at one and the same time
to the same object are in contradiction with each other.” He is taught 1
know oaly what he really knows. For with allthis poiating out of contradic-
tons, “the truth is never confuted.” Openness to correcton is acquired
by ducation and i a sign of distinction, whereas the man who is insc-
cessble o correction, be he the king of kings, must be regarded 25 an
unculdvated mas, whose mind has sulfered hideous neglect.

2. The demonstration of contradictions brings thinking into its natural
movement. 1ts consequence in the dialogue form i that the thought content
i suspeaded in the movement of thinking. While in an expositon thoughts
are et forth ss defaidive, in dialogue the truth develops sponiancously,
in the cours of the exchange, s an objective reality that is not contained
in any one positon. It is not 35 though a trurh that might be expressed
direcly and more adequately in an exposition were superfluouly cloaked
in dilogue form. For in didloguc my opponent also makes an indis-
pensble contrbution to the trth in its entirry.

5. Irony and playfulness: 1 Socraic irony could be replaced by directcom-
‘munication, there would be 2o pecd for i. A proper undersuanding of the
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Plat's place i the history of philosophy is unigque: he stands between the
PreSocrtics with their profound intuitions of being, their naive boldness,
their monumental visions, and the Hellenists with their didactic, nterpre.
tive, dogmatic systers, which became the philosophics of individuals reduced
t0 impoeace in the new bureaucratic empires. Plato i the unique summit
of fardightedness and clasty. With him, for one brief moment, the world
secms  opea.

Since Plato there have been Western philosophers. “The Pre-Platonics,
ke the philosophers of China and India, lived in the axial age.® Plato took
2 step beyond it. What is the new facor? It is the opening up of non-
knowledge by way of knowledg, but pot in the mere rudiments of 2
briely spoken maxim which, though implying verything, devclops noth-
ing. For Plato follows the paths of defnite knowledge and, through the
proces and content and limits of such knowledge, attains for the firt time
2 fulflled ponknowledge. It is through the inezhaustible richoess of the
world that this philosophizing leads to being.

Plato gave to philosophy its widet scope. He opened up new possblies
and samped it with the idea of unity. This uaity is 0ot the syathesis of all
knowledge in 2 whole, but the essence of Plato's thinking, orieated toward
the transcendent One. He assimilate the whole past, and knew himsef to

Nearly all the themes of philosophizing converge in Plato and spring

tory stage but an indepedeat force. And subsequeat philosophy is ot an
unfolding of Plato but independeat cxpericace of world, man, and God.
philosophy 2 moment comes when it is mirrored in Plato and
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in every realiy. This tiple measure in all man's thinking, regardies of
cbjec,Is n image of the Godhead. Augusine’s triads are almost innuraer-
“ble. For cxample: In the soul: 1o be, 1 kaow, to live (ese intelliger,
Vivere); t b, 1o know, o love (e, nose, diligere); memory, ntelligence,
Wil (memeris, inelligenta, voluns). In connection with God: God is the
ground of nsight, the cause of cxisteace, the order of lfe (rasio insligend,
Sta existends, ordo vivendi); He is the truth of doctrine, the origin of
aature, the happiness of ife (veritas docrinae, principium naturac, felcites
vitae). In all created mature: permavence, diferenc, congruence (in guo
ves constat, quo discernitur, quo congria); ® bt t know, w will (esse,
ost, velle). In God Himelf: eternity, wuth, willdove (aeteritas, verises,
voluntas<aritas).

“Since Plato it has been usual to thiok of the Godbead in threes. Plato bad
conceived “the being of the good” as a unity of the good, the trus, the
‘beautful (Symporium); and another twiad embrices God (the Demiurge),
the ternal world of Idess, on which He gazes, and the cosmos of becoming,
‘which He brings forth. Plotinus has the tiad of the One who is above bei
the realm of Ideas, the workdsoul. Aad, fioally, the Christian Trisity:
Fathes, Son-Logos, Pacuma (Holy Spirk).

‘We may sress the diffrenees: In Plato aad Plotinus the Ideas are an in-
dependent realm, while in Chrisan thinking they are the thoughts of God-
We may disinguish a triad of the suprasensory (the Ouc, the 1deas, the
‘world-sou, these three Plotinian hypestases—or Father, Logos, Holy Spirit)
fcom a tisd that includes the world. We may conceatate on the categories
in which the reltions amoag the three persons are conecived (cquality,
‘subordination, juxtaposition, interpenctration) and then decide that mere
relation is the simplest, the Ieas weighted, and therefore the most appropri-
ate category for the purpose. None o this helps: no mode of thought o rep-
reseatation his any advantage over the others, though some have & peculiar
<loquence. All in all we are dealing with permutations and combioations
of the concepts and metphors with which Occidentals hase concerned
hemselves for ifteen hundred years in their efforts to tanshae the mystery
into cogaitive knowledge or to fight one another with the radissheologorarm.
‘Augustine s 2 mine where all the posiilides can be found. The tsk had
bee set; Augustine took it up 20d rang the changes on it over and over
again. The tack was o make the orchesira of ideas play together, to harmo-
‘oize ll the diferent instruments i the transparent srucaure of 2 work to
Play the one melody over and aver i innumerable modulatons, theren
£od the logical drama (including the intellecual battles over means and
basic tenets) and, finally, to regain the summits of pesce in great calm
movements that et their eal on the whole.

“Augustine never forgets—and he says repeatedly and insstody—bat God
s unthinkbl, inefable. All thinking and speakiog are in vain, but they
are indispensable. Thus at the end of his great work (De Trinitee), Av-






index-107_1.png
AUGUSTINE M

can cut across time to become an cteral presen, neglected in favor of an
unbistorical, universal, impersonal, abysmally loncly love, which knows only
God and knows Him only in the Church and the revelation guaranteed by
the Church? (3) Are these two questions grounded in a theme to be found
i all Auguscne’s thinking, a theme which transforms the possble momen-
tary experience of ternity into something situated in the furure, in another
world, a kind of future time tanscending time? And is this, rather than
the philosophical propositon tha the reward of 2 good action i the scion
itslf, a source of the dissociation of cthical acton from ensuing reward or
punichment? Does this mean that world and other world are divided into
o realiies?

“These questions are hard to answer in relation to Augustioe. From him
‘come impulses that we regard as true, but ofica a clear sign degenerates ito
opagque objectivity and the resul is a perpetual narrowing. Such conceptions
of future and other world can be true—they need pot be materialized joto
reality or result in the scparations of which we have beca speaking. But,
o the odher hand, such degeneration can easly take place.

. womD msTORY

A. Augustines schema and its consequences: The history of mankind is the
story of Creation and ma's original estate, of Adam's fal and the original
sin that came with it of the incamnation of God and the redemption of man.
Now we are liviog in a period of indeterminate duraton, to be concluded
by the ead of the world, after which there will remaia oaly hell and the
ingdom of heaven.

‘The interveaing history is essendally of 5o importance. All that matiers
i the salvation of every soul. But the great realites of the Roman site and
the Catholic Church are preseat. Afir the conquest of Rome by Alaric
(410), the pagans blamed the Christians for the catastrophe. Because they
have forsaken the old gods, the gods hase forsakea Rome. Augustie under-
o0k 1o vindicate them in hs great work, The City of God, in which 2 view
of history plays an important part. From the beginaing, since Cain and
Abel, there have been two states, the worldly stae (cirtas frrena), which
gocs back to Cain and sin, and the divine satc (cisas Dei), which
goes back to Abel and his it that was pleasiog to God. Since Christ these
sates have becn manifest.

Al human existence is twofold. The fall of Adam ushered in 2 socety
based on narural reproduction, in which men are dependent on one another
and bave combited one another since Cain. Men form communities that
wage war. They organize the sinful lfe, Yet at the same time cach in-
dividual exits 2 2 creature of God, in an immediat relaion t© God. These
individuals gatber together in the community of fith. They cacourage oo
‘another to Jead the true lfe according to the will of God; boweres, ia 50
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2 Plto knew nothing of historicity. He koew nothing of 2 istory in
which irrevocable, eternal decisions are made, but looked calmly upon @
never-<nding temporal process in which what docs not succeed today is
somedsy scomplshed by divine guidance, He had no awareness of the
unique, concrete, historical time in which there is not & momeat to be los,
in which every opportunity must be scized upon, in which men, accepting
the concrete conditions, standing on the historically given ground, srive for
an infinitely remote goal. Nor did Plato know the historicity of the indi-
vidual mas, wherein time and eternity come together in my decision and,
i bond with the historically One, I take upon myself what 1 have become
aod what 1 have done,the lucid memory that obligates me to absolute loyalry.

‘This applics to the conscious development of his ideas. But Plato knows
of the momeat, the spark that suddealy flares up among men who have long
lived twgether, the unanimous cerinty of the truth. What Plato really was
i his Jove of Socrates did not entr into his philosopbical consciousness. He
though of this lov, as of love in general, only in universal terms, and not
in is historcal uniqueness, In Plato's work the tension between the con-
creteoess of dialogue and the conceptual universality of his thinking may
be aken 25 an expression of hiscricity.

3 Plato has 50 consciousness of evil in its terrible, ineviuble realicy.
Consequeatly, bis psychology may strike one as superficial. To be sure, the
plscic cariy of his psychological views cnabes him to disclose fundamentl
tritsof peychic reality with a fie simpliciy. But in 50 doing he recogaizes
only what is conscious. The unconscious is identical with ignorance. Self-
‘examination is quickly accomplished, it never encounters the abyss of invrard-
s, which first opens up to the light of dialecic understanding. Plato
maintains an arisioratic aloofaess toward bis own inner lfe, and passes over
in severe slence anythiag that might be disturbing. He does not seck inde-
fatigably to_penctrate self delusions; he does nor, afficed by the terrors
withi, do his utmost to dispe them; his peychology s concerned solely with
the consequences of ignorance.

But here again Plato sometimes softly says something clse. He knows of
something more than the evil world soulthat modern critic tend o interpret
away. In Gorgias,after evil has been exorcised s ignorance, Callcles stands
there i the flesh as the positive embodiment of the evil will. In Philebus,
Plto speaks in pasing of the pleasure men derive from the misfortunes

4. In his projectfor a state, Plato eavisaged 2 number of sarding possic
bilicis: the aboliton of marriage; the communal rearing of childrea; eu-
genis; the judgment of slaves; the baaishment of the aged to the country,
on the ground that they could 0o longer be educated; the degradtion of
the vast majoriy of the ciizens to blind obedience and their exclusion from
development in the sriving for the agathon. Chronic incurable diseases
should pot be treated: “T think it is of no profi to & man to live if he is

}
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them, except in 5o far as they can idenify what is good with what is their
own, and what is bad with what is sot their own.”

3. The new thinking is not esseatially an acquisidon of somethiog other,
but a soaring of onc's own being: with this knowledge man is transformed.
A wanscending of onc’s own nature through thinking, guided by whatever is
revealed in thought, is the basic trait of philosophical relecion from Plato
down to Kants formulation of enlightenment 25 “man's exodus from a
state of tutelage for which he himself has becn to blame.”

Thercfore no knowledge is indifereat. Even in its scemingly most ir-
relevant forms, it may well become a facor of transcendeace. No knowl-
edge is without it cffect on the soul. Knowledge is not like a foodstuff. You
can take a foodstuff home in a bag aad, if you wish, ask an expert whether
it is it 1 cat. But you cannot put knowledge into  container; you can
take it home only by incorporating it in your mind, and you have bo way
of knowing whether you have done yourclf good or harm in the process.
From philosophical thinking ariscs the conscience that makes me responsible
for what 1 allow to eater iato myslf, for what 1 concern myself with.
‘What I read, hear, see, what work 1 do, the possibiliis of kaowledge and
fecling that I encourage, how 1 choose and how I keep my distance—aone
of all this s indifferent; everything takes on realiy in what I am and be-

. Two propositons that follow from she ldea of fundamental knowledge:
Only in view of this Platonic concept of knowledge in contradisincion to
the current one, can we understand and recogize the truth of the following
two strange judgments.

1. “Ignorance i the greasest evil?” The accursed murderer of Dion is in-
decd accused of lawlessness and godlessmess, but above all he is accused of
‘presumpruous ignorance, that root of all vil among men.” If ignorance is
mere folly, it eads only to childish misdemeasors; it s only weakaes. But
i igaorance is combined with 2 fale claim o knowledge and with power
 boor, it becomes the source of the gravest crimes. Presumption i knowl-
edge is the worst of cvils. It is ignorance to suppose you have knowledge
itself in the knowledge you can acquie by learning, t suppose that knowl-
edge resides in the endiess inventory of koowable things. Koowledge is
knowledge in nonknowledge under the guidance of the good. A philosopber
a.mwhmamfmkmwmgmh-nmmgb\;mmgmm
knowledge to which finite knowledge is a means. Hhe acquisiion of finie,
limited, and, as such, misleading knowledge has meaning aod truth and is
an indispentable path if it is guided by fundamental knowledge. This
knowledge is one with its effct, which is always salutary. Where there is
D0 effet, there is no knowledge. Where the cffect is evi, the explanation
lies in the ignorance of limited knowledge that makes fase clims..,

2 “No one can do wrong voluntariy.” We say that men are overpowered
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s adversary, it i not o command, but to onvince him. What arouses ideas
of sinceriy or insinceriy in us is on the one hand an abrupt turnabout thar
Augusine effecs over and over again: from a searchiag for the truth to 2
having-found the one truth and, on the other hand, an atitude which per-
petually transforms having-found to  thinking search. This conradiction
makes possible both the sternest. intolerance and a readiness to meet the
other balfway. The turnaboue anouls communication by restricing it 1o
limits that destroy its meaning; esseatiall it decides everything in advanee.
Let s take a closer look at it

“The question is: How shall I find, in the other and in myself, the hall-
mark of the particular, of that which is not coramon to us, hence of the lie?
Though Augustine sees the truth in the common freedom of reason, in the
atenpe of two men to convince one ancther, nevertheless it is present only
in revelation, Church and Bible. Hence in’ practice, Augustine, contrary
to his carlier demands, concludes that force should be sed against those
of differeat faith. This same trnabout from open communication o the
right of the sole authority t employ vioknce may be observed in the
following: In pious thoughts, Augustine forbids setting anything cse in
the place of God. To see the authority of faith in the surface of things is
o take t00 short 2 view. For then, “we remain standing along the way and
set our hope in men and angels” (rather than in God). Not even Jesus
desired t0 be anything el for us than a way; be demanded “that we should
pass him by.” Authority i oaly in God. Everything cle is along the way
and becomes idolamy if taken in God'sstcad. But now comes the urnabout.
To the queston: Where docs God speak? the answer is always: In revela-
Gon. With revclation we do not remain on the way but, through the love
with which God scizes hold of us, we atain to God in the faith of the
Church, to which we bow in obedicace.

Or the trmabout may take this form: on the way, an independent life of
reason is reflected in rational endeavors. Such endeavors require justification.
I De musics, Augustine declares that be would never have undertaken such
a veature had the need to refute the beretics not compelled him “to sacr-
fee 0 much swreagth to such childish occupations s discourse and dis-
cussion.” Thus thinking i an aid to those of weak faith. To do what holy
‘mea accomplished by a swift ght of the spirit required long and tedious
‘ways on which they would not have deigned t se foot. For they worship,
in faith, hope, and charity, “the consubstantal and immutable tiunity of the
one supreme God. They are purifed not by the fickering lights of buman
reason but by the mighty, burning power of love.” Over and over again,
this deprecation of thinking and single-minded devotion to faith and love,
‘which surpass all thought and can do without it this sharp view of the
fundamentl difference beoween thinking and fith, resuts in 2 turnabout
from thinking to fath. But though the highest, fullest truth speaks o the
belicver alone, though reason in its endless sarching can never attin o it,
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Indeed, he shows o trace of the ancient philosophers’ tendency to inde-

pendence. He needed and desired something other, somethiog coming from
cutside to which he could hold. This otber, the Church, is so powerful in
Augustine because he did not find it ready-made, but belped with bis
thinking to construe it. It was his freedom that supplied the movemeat
of truth ia this thinkiog.
. Both ecclesiassical faith and philosophical faith profess their nonknowledge.
Through it ecclsiastical faith adheres, amid all contradictions, to the reality
of the Church 2s corporeal preseace, and through it philosophical faith
holds fast o the uterly hidden God, who speaks an ambiguous language in
the world and whose very existence is doubtful. Philosophical faith stands
in the conarteness of its always unique, noncatholic, historical actualiy,
through which it s able to ascertain the true reality, for which there is no
guarantee cxcept in the freedom of man and its communicative realization
on the brink of the abyss of failure in the realit of the world.

‘Nonknowledge finds its ecclesastcal fulfllment in the concrete exisence
and many manifestations of the one Church, and its philosophical Fulfil
ment in the venture of its existeatial historiciy, springing from many
converging sources, drawn toward an absolutely transcendent One that has
20 universally valid embodiment.

Augustioe had takea the scp from a materalisic, Manichacan, skeptical
atitude to the transcendeat spiitualicy of Plotinus, he reality of the spiritual
25 such. But his nature demanded somehing tangible even in transcendent
reality. A e in the unceraanty of nooknowledge drove him to despar.
He did not wish to seck without finding, And he was not satisfied to forget
the corporeal and live in the pure spirc. The spicc itclf had to take on
body. ‘This it did through the authority of the Church and through the
Church in Chist the incarnate God.

‘Hithertoall philosophy had sddressed itel to an obscure and unorganized
world of individuals. Poliical philosophy bad been the quest for a sate in
which iodividuals might thrive. Augustine was the greatest of those who
wished t think for all, o take responsibilty for the thought and practical
acton of the whole community.

In this suiviog for “catholicity,” was philsophy renouncing itslf or
rising o new beights? In Augustine we find no sign of inellecrual suicide.
He looked upon o thought as forbidden and surcly a saeificium insellecsus
was 0ot in bis inteation. But he did not bring about catholiciy in men's

. What he regarded as “catholc” has splic historicaly into many
churches all of which together cocompass only a fracton of mankind.
5. By his philosophy Augustine contributed appreciably to three charac-
teristics of the Church: its power, its methods of though, ts magi.

(1) He believed that God's sovercigaty 2s embodied in space and time
should be ualimited. Paradosically, an expericnce of man's helplessness gave
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every step, though in diffcreat ways: The highest good is beyond
before being and nonbeing. The world of Ideas has being in every Ides, but
in its divergence from another Idea, from otherness, every Idea i also non.
being, which is expressed in the negaive judgment “is not.” The world of
becoming is on the one hand being through participatin in the Ideas, on
the other hand nonbeing, insofar as it merely particpates but docs nor fully
“be.” Matter or space is radically nonbeing, but with ts potentil bezoming or
cominginto-being, it is also an eternal potentiality toward being.

Plto describes (in Sophisr) the “battle of giants” over being, between
those on the one hand wha regard all things as bodies in motion, who regard
corporcity in space and time as identical with being and, on the other hand,
those who regard only incorporeal, nteligble Ideas 2s tuly rea. The former
are always Jec with something to which they cannot arribute corporcity:
their insight, for example. The later are driven into an untenable position.
For: “Can we ever be made to believe that motion and ifc . . . have no
place in perfect being? that it has ncither lfe, nor thought, but stands im-
mutable in solema aloofness, devoid of inteligence?”

Soitis with the One and the Other (keteron), or with the one and the
many (hen and poll), also with the immutable and that which is “big.
and licde,” and also with the One and “che indefnite Two” (aorios dyes),
the limited and unlimited (peras and apeiron), or with the good and the
many good thinge—ia every case, we must search for the connection, the
Encompassing wherein they unit, the intermediate links, the “becween.”

Let us try to sum up the substance of the dialectic:

Contradiction becomes a spur to mation, the medium in which opposites
occur i beiag developed, and in both a “driving power toward being” is
experienced. The objects of thought areordered by differentiation and combi-
nation (disiresis and synopsis) in such a way that every meaning derives its
defniton from its place in the pyramid o family tre of concepts (in con-
tinuous dichotomic division); but all this s inteaded 25 an astrument of
thinking toward beiag. Thinking on the basis of assumptions (Ayporeses)
and the queston of the presuppositions of 2 statement strve to devclop the
connections berween consequeaces, but with a view to rising above al pre-
supposiions to that which has nonc. The thinking of opposites secks the
“betweea,” in order, by clariying the aticulations, to penetrate to the ground
‘wheace they come or o the Encompassing that contains them all.

Of such dialecic, we may say: (1) The accual abjec of its search s ot
the universal relations it elaborates, for these are not sclfsuficieat, but in-
strumeats by which to ise higher. (2) According to Plato, it bas ven greater
ceraioty and clarity (precison) than mathematics (for mathematics pever
achicves rational insight into its own premiscs). (3) For such dialetic, all
arts, skills, scences are mere prologues. The nonsensory nature of purely
conceptual relations s held to cleanse the mind, preparing it for the journey
0 the suprasensory. For the thinking man the purpose of this actvity is 3
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us forward or the cternal circular movement of speculaton (particlary
the second part of Parmenides).

5. Wustratons of dislectic: Let us try to darify the essence of dislectic
by cxamples of thought operations which Plato carries out and whase
‘metbod he explaias.

1. The movement of thought is kindled by opposiions: When we dhink
of the world of sense perception, contradictions appear at once (as for cx-
ample the paradoxes of motion). The contradictions clash like fint and
stel and the spark they stike is the sought-for knowledge (Republic).
“Serious things cannot be understood without laugbable things, or op-
posites at all without opposites” (Laws). To know the noble we must know
the base. In acton, t be sure, we must not follow the base, but we must
kaow it if we aze not to make oursclves ridiculous by sheer ignorance.
Opposits are combined in al seasuous things, wherever there is space and
time. But they are mually exclusve. For 5o opposite can “ever be o be-
come s own opposite, but ither it passs away or perishes in the change.”

But then Plao (in Parmenides) achicves the amazing insight that not
only sensuous things, but the Ideas themselves contain contradictions.

Tn cither case in the world of things and the world of Ldeas, what at
frst ends in perplexity becomes dialectically 2 means of speculation by
which, with the contradictions themselves, one penetrates to deeper knowl-
edge. Contradicton is the dynamic factor. It leads the erisic thinker
through the decomposition of thought straight to nibilism. It “draws the
dialectician toward Being” (Republic).

2. Diffrensiation and. synopsis: Mere listing (the endless ciing of ex-
ample) brings no insight into any queston. The essence can be grasped
caly through an overall vision (synopsis). In many individual cases the
physician sees the recurrent form (cidos) of the sickness. To know a thing
we must, by means of the logical undersanding (logismos), gather its
form (cidos), which is always one, from the many perceptions (Phaedracs).
‘Plto is not yet thinking of the absracting of a universal from many io-
dividual case; what he has in mind is an apperception of ity of esence.
“The chief test of a naural gif for dilecic . . . [is] the abilty o see the
connections of things” (Republc). But the truth o the overall vision is
always dependent on clasit of distincons (diaivesi). It the diffrentiation
hat fist gives thinking in oppositons ts sharpness, Hence Plaw's delight
in ditinctions, clasifications, genusspecies relations, in diffeentiaion in
all s forms, which “s 2 gift of the gods to men” (Philebus). It is this
aptitude that leads the manifold to the unity of the type (in synagogd). It
defines the member of 2 clas by bringing out the superordinate character-
isics of the class and the particular diffrences. It leads o the reciprocal
determination of ideas and thus to insight into what they have ia common.
(their koinonia), the one being 2 factor in the meaning of the others. The
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infrequently preserved some spark of Platonic transcending, that music of
thought designed to confer an intimation of being.

‘With this in mind, we shall avoid taking any Platonic idea as an sbsolute.
Each definite movemeat of his thought is part of n attempt t fashion an
instrument for the communication of an independently achieved awareness
of being—not of a selfsuficient body of objective knowledge. When these
instruments are transformed into doctrines, the resul is a dogmatic pseudo
knowledge, in which the power of transcending is lost. Plato himself never
denics, and ofien speaks of, the limits of man's knowledge and coitive
faculty; nor does he ever deny the sublime possibiliy of transcending. His
thinking bears less analogy to scientific inquiry than t0 exercises in medita-
ton. It cleanses the mind by rationality and in its operations yields a limpse
of being itelf. It remains in motion. Every answer turns back 1o become
2 question. The meaning of these operations i t be sought in the discovery
of something that 1 show my confidence i by lookiog for it, something
whercin I already am if 1 am on the way t0 ic.

Plawo's philosophy never becomes a doctrine, but it is always concerned
with the same thing. This same thing cannot be stated once and for all, but
it discoses tself in differeat ways in the paths of thought that Plato in-
ventively pursucd.

The three objections we have discussed atack something of which Plato
bad a leat a beginaing of awarcaess, and with methods that Plato himself
posscssed. The sharpness of Plao's thinking bore fruit in three particular
directons: logic (down to presentday mathematical, or symbolic, logic),
theory of knowledge, and speculation on being (ontology).

But in Plato they form a whole, and what is Platonic is their indivisble
unity. They are a whole which must indecd be broken down (into logic
theory of knowledge, and ontology), but only as 3 transiional stage by
‘which to regain the old Platonic uity. For the bond between them in Plato
docs ot sigaify a lack of clarity; rather, it is a reminder of what never
ceases 10 be decisive, embraciag all three fields and superordinate o them.
For by itself cach of the three streams runs dry because it does not compre-
head its own meaning. Each of them sustsins our philosophical reflection
only when it begias once more to fow from the Platonic source. What has
been separated belongs together in our consciousness of truth, which is at
the same time a consciousness of being, Cutting apart seems to make things
clearer, The particular factors stand out with greater rational clarity, but
when the reltion to the source, which is at the same time the goal, is los,
al that remaios of logistic is the subsistcnce of concepts (which is nothing
‘more than freedorn from contradiction) and the reduction of everything t©
indifferent formal relations; nothing remains of theory of koowledge but
endlesly varied pseudo insights into the relation betweea subject and object,
both of which come to be treated as objecs; and speculation on being ceases
 be anything more than an ontology, dullor fascinating s the case may be,
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Plato's system was formulated in his scadeic lecrures, which unlike those
of Aristole have not beca preserved. Aristotl’s notes may permit s o
reconstruct the content of the lecture, at least those of Plao's laer years.
On the basis of this assumed system, we now approach the dilogucs as
quarrcs from which we draw the blocks for 2 systematic edifice: Plato's
system in the form of a comprehensive doctrine (Zeller). In this process we
encounter one difficulty after another. We rebel against the absurdicy of
desroying existing structures for the sake of 4 rational system that can
never be aaything but imaginary. The building does not advance, because
once we resolve 10 fit each idea into its proper place in a rational twiality,
we run into contradiction.

Everyone wil agree that the fifty years of Plat's thinking and writing
must be viewed 25 2 continuous whole. But the question remaias: In what
sense s it 2 whole? The very cariet dialogues are masterpicces, unexcelled
in their kind. Procceding from work to work, we find development, an
increasing breadth and richness, but 00 abrupt laps. The oe revoluton in
Plaw's thinking was brought about by Socrates and occurred before any
of the extant works were written. The dialogues show 0o sudden advance
that might have left a fissure in the groundwork of his philosophizing. But
though there i no explici system and no indication of the sages of Plai's
development, wholcness must be secn in something which pervades the
entire work and defies cxact formulation, namely philosophizing itself, the
continuous, never-ending process wherein the true is manifested. Doctrine
and system are 2 partof i, systematic relations are it instruments, but there
s no one system that it employs exclusively. Plato is always master of his
tools.

In our effort to explore Plato's philosophizing, one task will lead us to
another. The first step must be to interpret the problems discussed in the
texts. Each dialogue has its questions and themes. They deal with logic,
poliscs, physics, cosmology, in short, almost every aspect of the world and
of human existnce. We refect on what Plato puts into the mouth of bis
characters, isolate the selfcontsined discussions of particular philosophical
themes, and consider the timeless problems involved. From other dialogues,
we borrow related subject matter that may either complemeat or contradict
the passage we are studying. We cfiect 2 critique of Plato's ideas by exam-
ining the themes themsclves in order to see what they show independenty
of Plato.

The contradictons, i particular, may help t call our atenton to Plao's
central meaning. Of course the problems he treas are important in them-
selves, and of course they were of the decpest interest to Plto. The philo-
sophical mind, in any case, can only communicate itself throvugh the themes
of phillsophy; they cannot be set aside as irrlevant. But we must g0 on
to ask the esential question: How do they relate to the whole, what is
their function, what do they mean, directy or indirectly? Since it has not
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“popular picty.” As an acive priest, he accepted every existing popular
belif: hell, purgatory, te cul of the martyrs, relcs, the intercession of the
saints. He writes with evident delight that “ail Africa is full of the corpses
of ssints™ He believed uncritcall in all sors of miracles. But t all this
we can oppose his magnificent and often repeated defnition: superstiion
is the worship of  crcature 2s God. His failure to uphold this true and
lofty standard is the source of the many contradictions in his work, which
indicate that in practice ncither Augustne nor the believers of bis dme
observed the distinction becween God and creature. (And indeed this bas
been true throughout the greater part of Chrisian history, applying als to
Luther and many other Protestants, who combated the superstiion, the
belief in devils, witches, miracles, that they themselves carried 0n.)

In dealing with concrete problems, subject to_scieatific iavestgation,
Augustine loses himself in farecched, uamethodical, frivolous disquisitons.
‘Smaerings of scicatific knowledge, ratonalisic argumentations, phantas.
‘magorias are the dark fog that permeates his work. Bu the mists are dis-
pelled where the true Augustinian ideas rise in grandiose claity, as though
2 higher realm.

3. God and Christ

Augustine’s Chrisian intuiton of God moves in two directions, It reaches
out beyond any provisional existeace, o that God becomes_increasingly
uafathomable, remote, and distant. But at the same Gme, He becomes
wholly actual, corporeally present in Christ: God became man and s -
Gaitly close o us in the Church, which is the mystical body of Christ. In
the frst movemeat, God. seems to move out into the boundless; in the
second, He comes home to us.

‘Augustine’s God i inseparable from Christ, the unique revelation of God,
0 which the Church bears witacss. That is the meaning of conversion:
o find God by way of Christ and the Church and the word of the Bible.
Augustine’s thinking of God moves between the infinitely remote, hidden
God, and the God who is manifest and as it were caprured by the ecclesi-
asical intuiton of Christ. Whichever way we go with Augusting, we are
invariably thrown back upon the other.

In Augusine we find the great breath of the Biblical idea of the one
God, in which Chrit is not s much 25 meationed. But Augustine was also
overwhelmed by the idea of Christ, whase corporeal limitation and near-
ness finally leaves but e room for God.

“The memory of Jesus the man, who suffered immeasurably and died the
‘most terible of deaths, of the man in his lowlies, his humiliy, and his
obedicnce unto death, i translted into the idea of Christ: The one almighty
God assumed the form of a servant for the salvation of men. “His strength
is made parfect in weakoess,” His one immutable realicy is fulfilled through
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by rage and desie, that we perform an action although we know it to be
harmful, that we wane what we do not want. According to Plato, all this
i impossible. For “the disagreement between pain and pleasure with respect
o reasoned judgment is the worst ignorance; but it is also the greatest, be-
cause it affects the great mass of the soul” So speaks Plato in bis last work,
The Latws, where he once again repeats a sentence that occurs frequently be.
Kinmngwnh;h:udy dialogues: “No one can do wrong voluntarily.” This

ition can bave meaning only if we have in mind not finite but
Fandamental owledge.

Finite knowledge is cither indifferent, without consequences, or it has
consequences in. the technically governable world outside me and within
me; it brings about no wansformation in its possessor. Such knowledge
docs not seem to affect him; hence it is neutral in regard to good and v,
it can be used and misused. This knowledge is regarded “as a slave that lets.
itslf be dragged about by all other states of mind.” Only fundamental knowl
edge gives this finite knowledge guidance and so dispels its newrality. In
the fundamental knowledge of justice I myself become just. It is mo longer
a knowledge that can exist in itscl, without consequences. But the con-
sequences are knowledse itelf. Knowledge and the application of knowl-
edge are no longer distinguishable. 1f 2 man knows what is right and does
the opposice, it meaas that he did not truly know.

This brings us to the reation between will and knowledge: The true will
is the knowing will The desire that overpowers is not will but igaorance.
Oxly be wills—and is not merely drivea—who will the good. Only he who
does what is right acts frecly. In fundamental knowledge, the good and
the right are one with the will. Heze one can o longer speak of passions
controlled by will. Where there is true knowledge, which is at the same
time true will, what s incompatible with it ceases to be. Because it no
Tonger s, i does pot have to be combated.

‘The propositon that 50 one can voluatarily do wrong, that one canna
knowingly, contrary o one’s knowledge, commit an evil act, applics only
to genuine knowledge. With finite knowledge, which s such remains
ignorance, T can act inteationally with 2 view to satisfying my lust, anger,
violence, o 1 can act uniateationally from mere passion. In finite knowledge
of something, 1 can also do something harmful aginst my better knowl-
edge; T can ciher take evil consequences into account o put them out of
mind. For this knowledge, which is 2 knowledge of something, s not the
knowledge that is dentical with the reality of the thinking man. As such
it partakes of the ignorance that s the greatet of evil.

It uight seem as though all finte raliy vanished in this Plaoric think-
ing with it aspiration to what is highest. Two questions become urgent:
() Can such thinking be communicated, and if so, how? Plato considers
this queston explicdly. The answer is provided in the dialogue form, his
mse of irony and playfulacss, his dialectc method. (2) What is the sub-
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of all mea in the imperial order. Though poor in its human embodimeas,
the Roman personaliy of the great will xerted an imimease influcnce.

Like nearly all Greek thought, the Hellenitie personality, most srlkingly
in Plotinus, had fel itself to be 2 link in the costoos. In his striviog to tran-
scend the world and achieve usion with the One, Plotinus was merely re.
turning to the world ground. The soul returns home, abandons its worldlic
s, expands to the infinit, and passs through the hierarchical spheres to
‘merge with the origin. The personality disolves in speculative mysticsm.

These historical manifestations (with the exception of the Nordic and
Grek persoalites) contain elements of the freedom that went nto Au-
gusine’s personality. But in Augustie there is something radiclly different
that contrasts with them all. It was Augustine who, though working with
heterogeneous, divergeat, conflcing ideas, first the idea of freedom,
which with him loses its beauty, it independence, and its tragic qualit, to
an unprecedented depth.

‘This new elemeat springs from Biblical faih and is grounded in St. Paul.
But it was not preseat in Origen or the other early Church Fathers, There
may be something of the Prophetic conscousness in it; but the Prophets
served God directly, while Augustne served God by way of his belef in
the Church. Perhaps Augustine conveyed something of the Roman spirit
of selfsacrfice for the benefit of the body politic, but the Romans served
the res publica and the Imperium, while Augustine served the civitas Dei,
the Church. Most partcularly, Augustine may bave taken over some of
Pltinus' pure, world<ransceading spiritulity. But the difference s im-
mense: Augustine was not concerned with the formless One, but with 2
rlation between man and God, between 1 and Thou. The realiy of this
fundamental relationship can never be atained in_philosophy; but in
Augusine i s a great philosophical force. In Augustine man is lifted out
of the world more radically than would ever have been possible in cosmic
thinking, He stands directly before God. The world is only his dwelling
place, what he accomplisbes i the world s determincd by God. The ancieat
Philosopher remained within his world, though opposing it, sanding fasc
against it 25 2 Soic, immersing himsel in the ground with Plotinus, but in
every case alone, only an 1, whether asserted or renounced. Augustine, how-
ever, stands radically and fundamentally remote from the world, because
with God and the spiritual commuaity e sets himself in opposidon t it.
He does not vanish 25 2 personaliy in the One, but confronts God and
srives toward God; he is himself a personality. He sces his personality 25
immortl in etenity. f the way in which I experience God is the measure of
my own being, then the speculatively conceived, mysically indeterminate
‘One and the personal God of faith must reslt in very differeat men. The
srangely radiant indeterminateness of Plotinus' selfhood is historcally
characterized by the disappearance rom view of Plotinus the man. He did
ot wish to be seen, be never spoke of himself. But living 2 century and 2
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grasp all that 1 am. Therefore is the miad to0 narrow o contain itself?
‘And where should that be which it docs po contain of tslf? . ... A greac
admiration rises upon me; astonishmet sizes me.” When Augustine speaks
of the waves of the sea, the rivers, and the stars, he marvels “that when [
spoke of al these things, | was ot Jooking on them with my eyes, and yer
T could not speak of them unless those mountains, and waves, and rivers,
and sars which 1 saw, and that ocean which I [never saw and only]
elieve in, T saw iawardly in my memory in the same vast dimensions 15
1 saw them outside mysele™

Second ezample: selfceiainty. Augustioe was firs to cxpress the thought,
which be couches in a number of forms, that all doubt i the truth s dis.
pelld by the cercany of the “I am.” “For even if he doubts . . . he under-
stands that be is doubting. . . . A man may doubt everything clc, but he
should not doubk any of these facts; for i they were not 50, he could doubt
of nothing” (De Trinitaie). Thus doubt in itself demonstrats the truth: 1
aam f 1 doub. For doubr itcl i possiblc only if 1 am.

Now the question arses: What is the conteat of this cerioty? In Augus-
tine it s not an empty observation made once and for al, but the outzome
of a reflection that is never concluded. The cerainty that arises in extreme
doulx has more to offr than a fecling of existeace. Self<eruinty shows me
‘ot oaly that 1 am, but what 1 am. The following dialogue is 2 beginning
of progessive questoning:

Thou who wilt know thysef, knowest thou that thou arc? — T kaow. —
‘Whenee knowet thou? — I know nor. — Feeles thoo thyself o be simple, or
manifold? —I koow not. — Koomesethou tysel o be moved? —1 know not.—
Kaowest thou thyself to think? — I know. — Therefore it s true that thou
thinkest. — Troe. — Kaowest thou thysel o be immortal? — I know nox. — Of
ll these things whih thou base sid that tho knowest not, which dost thou mest
desie o know? — Whether | am immortal. — Therefore thou lovest tolve? — I
confes it — How will matter sand, when thou shale have learned thyclf 10
be immortal? Will i be eaough? — Thac willindeed be a great thing, but that 1o
B b e g v Wt ey
viog, of knowing. — 1 great it What i this very kaor

of g sould make e rced? —1 o ot bl tha s i oyt P
e But if i i 50, 20 one can b Bssds for  am ot ow wreched from any
otber source than from ignocance. Asd therelor i the knowledge of things s
retchescss, wretchednes is everlating. — Now I s all which thow desiest
Thoo wishest o be t liv and to knows but o be that thou mayes live, t ive
that thou mayese know.

In slfcerainry, T find @ percepion of what s beyond all sensory percep-
o and all knowkelge of things in the world: i

We possces ill anccber sease, far above any corporeal sene, the sease of the.
inoes man, by which we perccive right and wroag, right by is agreement with
form, wroag by is deviaton from it. This sense confirms ielf
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But it did not s0 much as occur to Augustine o base his schema of
history on an investigation of the facs. The philosophically grounded uni-
versl histores of recent centuries sprang from a different source and canax
be regarded as “secularizations” of Augustine’s views. Their fundamental
atitude i that of modern science: to investigate the empirical world and 10
discover facts and limits which philosophy interprets. The new view of
history thus developed has vasdy broadened and eriiclly secured our em-
pircal knowledge of hisory, aod it s tll advanciag over paths whase end
s notin sight. But the speculative schemata have lost their resricive power,
For example, such alernatives as cycles of eternal return or unique linear
hisory bave lost their cogency. Since the pretension t twtal knowledge—
whether metaphysical or scientific—has been abandoned, such alternatives
have been replaced by two kinds of method:

‘What they contain of cosmologically ascerainable fact is a question of
investigation, and to investigation s such there is no cnd. In respect W
particulas pheaomens, linear uniqueness and cyclic recurrence are hypotheses
o be cxamined and verfied. As 2 whole, they are without relevance for
human knowledge, which knows no limits in ts advance and keeps discover-
ing new perspectives that Jead beyond all seemingly conclusive generaliza-
tions.

What they signify as symbols reltes to man and his possible Exisens.
Here both conceptions,the single line and the recurrent cycl, have
meaniag for one and the same Existens in different contexts; the line for
the camestess of the cternal decision, the circle for the carnestaess of
eternal actuality in repediton. In the existeatial situaton the bacle of the
symbols begins whea a attempt is made to claim absolute valdity for them
in the wrong place, that i, in a comtext where they lead to nothing. It
does pot spring from aay conclusive universl knowledge that is com-
pelled on theoretical grounds to decide for one or the other. Such 2 toral
decision is 2s meaningles phillsophically as it i scientifically impossible. It
denotes an. ineps, empty form of ratonalstc philosophy that delights in
pseudoscientifc argumentation. Argumentation of this sort may have been
more jusified at a time when consciousness 25 a whale had not yet been
illumined by e univensally scientific atitude of our day and when the
autheatic philosophical impulses bad not yet been reawakened.

1IV. CHARACTERIZATION AND CRITIQUE
1. The Personality in s First General Aspect
R B s e e
all the knowledge of his time, perpetually elucidates itself and communicates
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seat in someshing other than itself, be it a living thing or the carth or the
sky or anything elsc whatever; he will se it 2s absolute, existng alone
with tself, unique, eternal”

One might be tempted to call such words empty, consising only of nega-
tive sttements and tautologies. But it is just this abscnce o all aite larty
that gives us an intimation of something that cannot be communicated
in aay ocher way. This is what gives Diotima’s words their valiity. “This
above all cxhers, she goes on to ay, i th region where a man's i is worth
living. . .. Do you think chat it will be a poor life that a man leads who
has bis gaze fixed in that divecton . . . and is in constant union with it?
Do you not see that in that region alonc . . . will he be sble to bring forth
not mere reflcted images of virtu [aretZ] but true virue. . .. And having
broughe forth and nurtured true virtue, be will be beloved of God, and
become, i ever a man can, immortal himsel£”

‘Thus Plato knows owo worlds: the world of Ideas and that of the senses,
the world of being and that of becoming, the noctic (intelligible) world and
the world of appearance.

. The relasion betuween the two worlds: ‘The fundamentl form of this
Platonic thinking s the cleavage (iméma) between the changing world of
temporal things and the eternal world of caduring things (and again be-
ween the world of Ideas and the realm beyond i, where the formulble
knowledge that dorels in the world of Ideas soars 10 ineffable contact with
the One and the good). From this fundamental separation (chrismos),
this cleavage that ruas through being, the question follows: How are the
0 worlds relared?

"The things of the world of change are conceived as participating in the
Mdeas, and it s to this participation (mesheis) that the things owe their
being (situated betwween nonbeing and genuine being); or the other way
acound, the relation is scen a5 a presence (parousia) of the Ideas in the things.
Or ele the 1dea is likened to an archerype or prototype (paradeigma), the
thing o a copy or imitation (mimésis). )

0. What is an IdeaP A liscof the terms employed by Plto gives us a ather
confusing picuue, Some of them are: form (eidos), shape (morphe), type
(genas), essence (ousi), wnity (monas, henas); “whaty” “what it is” “self"
(beauty itself, the borse itsel), “as such’; “what is” “what beingly is”
(onis on). Or he designates it by the singular instead of the plural: the
horse in conradistnction to the horse; the beautiful in contradistinction to
beausful things; being i contradisincion to the things that ac.

‘The queston of what is included in the world of Ideas, of whether every-
thing whih in any way i also has its Ides, s discussed in the Parmenides,
where be liss the 1deas of Likeness of size (isorés) and likeness of kind
(Romoiosés), the 1deas of the jus, the beautiful, of man and of other living
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ot kaow the will to delusion, nor conscious self-deception, nor the possi.
biliy that all “truth” may be questionable.

‘Thus Augustnian shelteredaes io God is something other than philosophi.-
cal sef<ertaioty. He lives toward the place where “our being will know no
death, our knowledge o error, and our love oo stumbling block” But here
in time, if we are 5o certain of our being, our knowledge, and our lov, it
is oot primarily “on the seagth of someone €ls’s testimony. In our very
own person we feel it 10 be really present and perceive it with the ianer
eye that canaor be deceived” (phlosophically,tha is o say). But a the same
tme “we have other witaesses whose credibilty cannot be doubied." Thus
for Augustine selfcertainty and the “other witnesses” (the authority of the
(Church, revelaton) stand abruply side by side. The content and fullaes
of the sef spring from God's image in man and are confirmed by the other
witneses,

Third example: time. Augusioe concerns himself with time. It is present
at every momeat. And the more decply be delves into it with his queston-
ing, che more unfathomable its mysery becomes for him.

‘We speak of pas, preseat, future. *If novhing passed away, there would
2ot be past time; and if nothing were coming, there would ot be furure
time; and if nothing were, there would ot be preseat time™ But strange:
‘s and future are not, the past s no longer, the furure s not yet, and if
the present were always presca, i it did not lose itel in the past, it would
20 longer be  time. I order 1o be 2 time, the present mus exit in the
fac tht i passes immediately into nosbeing.

Ase there thres times, or only one, the present? For indeed, furure and
past are only in the preseat. When I relte things past, 1 regard their
images in the present. Whea I think of the future, possible actions and
images aze present in my mind. There s only the preseat and i the preseat
three imes. The memory is preseat in regard to the past intition is present
in regard o the present, and expeciation i present i regard to the fature.

But what is the prescat? What we say about long or short periods of
ime applies 1o the past and furure. A hundred years, 4 year, 2 day, an
bour: they cannot be preseat. However long they may cadure, there is
always someshing of the pas, present, and future ia them. If we could
‘conceive of a e that could 0o longer be divided into infinitesimal partices,
‘e should say that i alone is the prescat. But 50 quickly does this particle
n{ﬁﬁpﬁ&mntmd‘quminmxhepnhnﬁemmhumdnnﬁm.
1t oaly 2 poiat, 2 5 in beiag, jt i 50 Jonger.

‘When we messure time, we obviowsly do not measure the present that
bas no duration; we measure periods of time that become perceptble by
passing. But this means that we measure what ither i o longer or is not
Yet. With what measure do we measure the time that is not?

Tt has been said that the movemeats of the sun, the moon, the stars, are

Ths e fllowing s 1 fon Confesions, . ). . Plingon.
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of this kind. The queston then arises: What s the purpose of this knowl-
edge and the achievement it confers? For the whole can be employed well
and badly. Everything depends on another knowledge that supplics the
answer to the question: “Good for what?” and answers it in such 2 way
that 2o additional questioniag js possble, because the good iself sands
before our eyes. In this knowledge the ultimate authority is presea. It sup-
plis the answer to the questions: On what ground, i the service of whom
or what, in view of what, is someching good, not in reltion to somehing
else but in itself? This fundameatal idea s simple in form; it i infinitely
important, and so dificult to carry through that it crops up time and time
again in Plato, and is never brought t 2 complece and final solution.

In the carly dialogues it is sated in diffrent variants, s for cxample in
Lysis in the queston: In that which is dear (philon) to s, what ultimarcly
i the dear 28 such? I we continue to ask for the sake of what, we shall
run out of breath unless we can arrive at 2 beginning which no longer re-
fes o other dear things, but in which our questioning comes (o et in thac
which is basially dear, for the sake of which we have declared all other
things to be dear. Our endeavor is not direced toward the means that help
s 10 avain the end, but toward the end icself, for the sake of which all
these means are provided.

O et us suppose, with Charmides, that there is 2 miraculous man who
knows the whole past, present, and future, in short, a man from whom
nothing is hidden. Which of 4ll the branches of knowledge makes him
happy, or do all do so equally: the art of playiag drafts, arithmetic, med-
icine? It turns out that none of them, that po specialized science nor all
together, casbles me to live happily (A happy.life is made possble only
by the one knowledge, knowiedge of Yhe good IE this one knowledge is
Icking, there can be 5o true bencfi from any specialized kaowledge. And
his one knowledge is not prudence, nor s i the knowledge of knowledge
2nd ignorance, but solely the knowiedge of good and evil

In Euthydersus knowledge and skil are distinguished from their pur-
pose. He who makes the lyre docs not make the music. The bunter pro-
vides food for the kitchen. The general hands his conquest over to the
statesman, We require a knowledge and a skill (sechné) that know bow
0 ueilize what they have gained possesion of. Or t put it in another way:
‘We require 2 knowledge and 2 skill, in which the ativity that produces
coiacides with an understanding of how to use what has beea produced.
Evea a skillthat succeeded in making us immortal would be useless t s
unless we knew how to make proper use of immoralityIE we acquirc
knowledge and skil that do not coincide with a knowledge of how ©
s them, we are i the foolish positon of children trying t catch larks:
with each new icience we think we have knowledge in our grasp, but cach
time it cludes us.

In this thinking we always sense  siriving toward the goal, where all
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0 the Idea (from mathematical knowledge to dialectic sci
1dea tothe realm beyond being ({rom Ideas 1o the Idea of the good).

Or o put it another way: from scnsory experience it advances to right
opinion (dosa aléthés). From the doza it advances by way of the sciaces
0 the higher stage where the Ideas shine in their pure light, and thence
o contact with that whercby the Ideas are enabled 10 shine and exist

According to the aspect in which they are presented, the stages may
be sages of knowledge, stages in man's being s a whole, stages of the
existent. A rise from one o the oher is at once a deepening of knowledge—
sel-ealization in purity of mind—and an avainment o the vision of the
highest. Dwellng s we do in the carler stages, we tend to speak as if the
higher ones did not exist. But dialogue at the lower stages can take on
truth only through the guidance of the higher ones. If this guidance s lack-
ing, we are governed by appearance and the communication that changes
from one minute to the next. We remain obstinate and perplexcd, because
we lack an inner bond with the only guide to truth.

In order to atain 1o the upper stages, we must keep them always in
mind. In themselves the lower stages are confined to incomprehension and
ignorance. The consequence of this s that one who twanscends the indis
pensable lower stages to auain to the higher objects, and who accordingly
veatures o the higher stage of knowledge corresponding 1 them, finds
bimself in a strange sivation. For the man who is confined to the lower
stage, “the man versed in confutaton has an casy time of it an f he wishes
can convince most listenes that anyone who expresses his ideas in speech,

thar what is being confuted is not relly what the mind thinks but the
intrinsic inadequacy of the lower stages of knowledge”

3. Two necesiry directions in human lfe: Two divections are open o the

‘mind: It can move from the world of appearance out into the
cternal world (Phaedo); and again from the eternal world it can look back
at the world of appearance with a view to understanding it aad shapiag it
(Republic, Laws, Timacus). Plaw's philosophizing moves in both direc-
ions, toward being and from being. Man is “herc” in the world; he must
ook beyond the world in order, by touching on the essenial, o become
esseatil himself. But thea he comes back to the world. After turning
away from the world he comes back to the mathematical and mythical under-
standing of the cosmos (Republc, Timaeus); after turning t the eternal
lg/umﬁnm:heﬁ&nlhepﬂﬁxhzhdu&-h}udmmudd«wﬁu’nl
life (Republic, Laws). Plato does not rise o the higher regions in order t©
abaadon the world; his transcending docs pot lead to soliary ecstsy, deifica-
ton. Plato and Plotinus both cast off the heaviness of the world. But
Plotinus contents himself with release from the world, while Plaw's
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sees the structure of history in the sequence of epochs marking the progress
of the kingdom of God in the world: from Adam to the Flood, from the
Flood to Abraham, from Abraham to David, fom David t the Babylonian
captivty, from the Babylonian captivity to Christ, fom Christ o the end
of the world. With his meager insight into political treads, e did ot regard
‘Alarics conquest of Rome 25 final. Rome had survived many catastropbes
20d would no doubt outive this one.

His general view of history s never based on investigation but solly

and explicily on Biblcal revelation. A modern reader notes, however, that
it also relects Avgustine’s own experience: his personal conversion and
ts consequences. The eveats of the individual are those of the world, and
conversely. Events of long duration are at the same time immediatly present.
The grear Christian thinkers saw their own history as one with Chrisian
history.
. Historicity: This belief made possible for the firt time an essentaly his-
torical vew of human existence (in contrast o the purely cyclical exisence
of nature). For now the past is binding and makes man what he is. But the
essence of the human past s sin, which makes polidcal Ife necesary and
“alid. But, paradoiall, it s the sinful pat that must be wholly transcended
and eradicated along with politca life. This comes about through the divine
state,the Ciry of God, where, thanks t the revelation of Christ, th individ-
uals making up the community of faith frst perceive the hisorical fact:
that s to b transcended. Because the individual as a creature lives in 2 bond
with God, but can only achieve the rue bond through historicalrevelation, be
i aware that as 2 man be must live hisorically amid the sinfoloess in-
sugurated by the fal of man and enduring even afer the incarnation, aod
will be saved through his faith in the incarnation, an event that occurred
at a defiite hiswrical tme. Both sttes are hisorically grounded, one in the
£l of man, the other in revelaton. Wht was hidden from the beginning
was made manifest with Christ.

‘Apart from the two states, the dual historic character of man has other
consequences: the two modes of love—on the one hand the love of God, oa
the other, world love and sclfove—and the two modes of human equaliy,
the one rooted in 2 common faith and the other in & comman, snful pas.

». Characteisation of Augustine’s philosophy of hisory: Augustoe bas
been regarded as the founder of the Western philosophy of history. And
indeed it was he who first clearly formulated the question of the whence and
whither of hiswory. He aroused an awarenes of the tanseendentilly
grounded hisworicity of man. He expresed this insight ia s specically
‘Chrisian form: he saw the limited, temporal charactr of Church and sate
and formulted the struggle berween them. He interpreted the teasion of
all human existence between true faith and false unbelief on the basis of its
cpwrarp
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In Plato's clear siatemeas on leratue,lecuring, teachability, communica.
bility, the teadency is only indicated. Bue 28 his ideas were worked out 1
the course of his wriing, indication inevitably gave way o defnie aver:
tion, demonscation, posulation. The ideas themnselves pressed. hira to. <.
change dislogue for diseration (us i the ate work), though there always
remained an lement of suspensiv dialogue hat distnguishes everything we
know t0 bave been writin by Plato from what he is thought to have s
in bis e lecture “On the Good” (Wilpero. Here the sciving for uniy,
actualized in present existences by the o of cales ikin oricoed
by the one guiding principe, the “good,” froze into an ontological constuc.
0 of beig. The philowphiziog with which Phto had broken through
dogmatism was to end in 2 sew and differeat dogmatism.

But though in his lectures Plto, the libeating philosopher who had
broken through dogma, was carried back to dogma by thinking itelf, it
was oaly in the measure necessitaed by the situation. of his school, He
founded a school of philosophizing, and in i, inevitaby, there developed
2 school where the master ught and the student learned. Tt could anly byve
beea otherwise if every studeat had been a Plto. But now Plato was over.
‘whelmed by the demands of his students and alio by the teachable results
of his own. thinking. Hence the change from the carly Socratic dislogues
and the clasical main works with their magnificent frecdom to the e
‘works which are sl wholly Platonic in thei sovereign mastery of thought
and their dilectic iavention, but which give greater scope to the didarge.
Its 2 historical phenomenon o the firse order that the most unschoolmaseer-
Jike, most indivet of pilosophers, a philosopher rooted in personal unique.
ness, shoud at the mme time have been the frst effective founder of &
scbool

Pechaps a comparison with Socrates willshow that th limitaton imposed.
o PLato by his school was ineviable. Socrates did not write o teach, With-
out Plao we should have known nothing about him. Plato wrote and taught
and thus eacountered the contradicton between the conteat of communiaa:
tion and thefactof communicatiog. I there something inhercatly impossible
i the very nature of philosophizing?

3. Platos Significance for Us

Plato for the firt time saw man ia the situaton of total disaser that arises
through his thinking if it i fase and fails © understand slf.

Plao sets the task of a radicl turing of the miad. Since, with the greae
Sopbist movemear, thioking had started on the way of enlightenmeat, snce
Wl radicionalbelcs had beea shatere by Sophistcritcsm, ince hough by
ts very nature and the conditons of men's lfe together seemed to lead 15
chaca—in view of all this ic was pocescary o seck the right way through
{hinking itself, wich the instruments of the very same thought that s
Jeading to such disaste. In Plato we sce the irst great movemmentof thought
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(sacraments) of this same visble Church. “Outside the Church ther i
20 salvation,” and here again Augustioe means the visible Church. At the
end of all these contradictons stands 20 unshaksble faith in the Church:
the Church is real, yet beyond our understanding.

“This rational contradiction i Augustine corresponds to an inner teasion
that i expressble only as contradicion: In ecclesiasica thinking be found
complete certiaty; the authority of the Church shektered him and sustsned
hiom, gave him peace and happiness. But in releting on God's eternal, in-
scrutable decision, the immutable predestination of every individual cither 1o
grace or damnation, he is assailed by unceruinty. No one, he says, can
know to what he is predestined. It might scem as though Augustine did
oot fully rely on the guarantees of the Church. He scems to shift back and
forth between the uncertinty of clection and the cenainty bestowed by
membership i the Church. What remaias is the unrest of a man who
wishes to become neiche presumptuous in securit nor hardened by despa.
». Augustine's Biblical exegesis seems o be fundamentally cotradictory.
He develops the ideas that he finds in the Bible with a radicalism that leaves
room for atacks on the Church. Yet he subordinates every interpreation of
{he bl o the authriy of he Chureh, which ca dind e Bk whea
it pleases. The Church alone decides which is the right interpretation. The
Bible js the source—thea it becomes dangerous t the Church. The Bible
is an instrumeat—then the Church determines the right way to use it. The
Bible is w be taken literally; the Bible is t be iaterpreted accordiog 1o
the spiric

Nothing is casier than to find contradictions in Augustine. We take them
25  feature of his greatness. No philosophy is frec from contradicrions—
and no thinker can aim at contradicton. But Augustine is one of the
thinkers who venture into contradictions, who draw ther [ife from the
teasion of enormous contradictions. He is not one of those who strive from
the outset for freedom from contradictions; oa the contrary, he let his
thinking run aground on the shoals of cootradicion whea he i t think
God. Augusine faces the contradictions. And more than that: be preses
them to their utmost imits. He makes us aware of the provocative quesgon:
Is there a point, a limit, where we are bound to cncounter contradiction?
And of the answer: Yes, whereser, moved by the source of being and the
‘unconditonal will withia us, we sk to commusicate ourseles i thoughiy
that s to say, in words. In this realm, freedom from contradicion would
be existential death and the end of thinking itsef. It is because Augustine
took up these essential contradictons that be sill exerts 50 provocative a
power. And it s because, working with the methods of ecclesiastical thiak-
ing, he encompassed 2 maximum of contradictions—even in opposidon
rezson—that he was able, within the authority of the Church, to meet its
needs s0 eminently without devising 3 sysiem.
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the Church. Henceforth Augustine lived in the community of the Church,
which was grounded ot i any uaiversal, but in historic revelaton. No
Jonger was he a cosmopolitan individual guided by the Stoic logos, but
cizen of the ity of God, guided by the Iogos that is Chrst on the cros.

2. Transformation of Independent Philosophical Ideas into
‘Elements of a Thinking Based on Faith in Revelation

Philosophical passon is transformed ioto a passion. of faith. They seem
identical, yet they are separated by 2 leap, the conversion. The essence of
thinking has changed. The new faith is won by 2 nevereoding knowledge
based on faith,

But knowledge based on faith means a knowledge of the content of Chris-
tan faith. Philosophical dogma becomes Church dogma.

In dhis ovemensfrom indkpendent hlophiing 3 Chrsia bl

philosophizing, Augustine seems to be speaking of the same thing. Yet
t‘:‘cyﬁnghnﬁndwiﬁxm,mgzhbdAkwmplu-
4. From the very begioning Augustiod’s thinking is directed toward God.
‘But the Manichacan God with His body in spacs, at war with the diabolical
anii God, kad proved o be 2 fantastic myth. The Neoplatonic One fired
himm with its pure supraspiicual spiicualit, but left his soul with 2 vain,
consuming desire that had 00 counterpart i the realicy of the world, that
found 0o pledge of ruth in the autbority of an cncompassing communty.
Augusine first found peace in the Biblcal God who spoke o him in the
Scriptures, who brought uaity to a life that had hitherto been dispersed,
queled the world and s passions, and received him iato 2 real, world:
cmbraciog community, the Church.

Now the old philosophical ideas, which in themselves were powerless,
became instruments in & perpetual thiking of God, who however s brought
o life in the mind by fich aod not by thinking. Thioking is 3 way, but
oaly one way, by which t confirm and elucidate what faith has alrcady
made a cerainty. Augustind’s ideas of God, detached from their ground
in fith, can be worked out 2s independent philosophical ideas. But that is
ot how they are intended in Augustine, for they are guided by a fath that
bas become ooe with reason. Augustine explores all the ways of coming
into contact with God through thinking. But his thoughts are held together
by authoriy, no¢ by a philosophical principle

The movement of Augustie’s ntuition of God required that philosophy
adope the Biblial idea of God and thus become 2 differet kind of philos-
ophy. Nor, in his philosophical metmorphoss, did the Biblical God re-
main what He had beea in the Scripturcs. Augustine transposes the Bible
2 single plaoe, thiokiog away the diversities and contradictions of Bibli-
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munication with a view o the wuth. Plato_porrays the methods of
intllecrual homicide in osensible discussion. The speaker aims for efiec,
ries to gain the advantage by an impressive conclusion, docs what he can
o get the laugh on his side. Discourse has become a mere weapon; what is
in esseace 2 medium of understanding has become 2 means of mutal
deccption. Plto discloses the logical stratagems (eristics), which were later
systematized by Aristotle.

True conversation alio requires good manners, It requires candor and an
atsitude of benevolence toward the other. Not only the logical forms, but an
understanding of thei place in conversation is prerequisite o the discovery
of tuth o dialogue. Socrates i a pictre of wrbanity, of freedom from
malice even i the most impassioned debate, of communication cloaked in
questions, and of the possbilites of playfulness. Bad manners in discussion
include: speaking as though handing out orders; refusal o stck o the sub-
ject; wanting o be right at all costs; beaking offthe discussion with a “What
You say s of no interest to me” or an “I simply don' understand you”

“True dialoguc requires us to see our opposicc at his best. “The best thing,
i it were possible, would be o make our adversaries better: but if this is
impossibl, It us try in our conversation to make them seem t have i
proved, by proeeeding on the assumption that they arc willing t answer in
‘more orderly fashion and more to the poiat than is pow the case™

Since it is necessary to underdiand the matte under discussion a order
understand the dialogue, a picture of the geoeral read can be formed only
by a reader who takes an interest in these maters. If we liit ourselves ©
what seems to be understandable even without this undersnding of the
subject, o the portrayal of persons and situations, the tone of the speaking,
we shall not cven understand these, or we shall take an aesthetic view of
them that can ouly mislead us.

But an understanding of the themes is not enough. Though dialogue is
2 vessel for the thinking of oppositons, we are not dealing with simple
logical ancithesis apportioned. between two_persons, but with men who
meet in their thinking and therein disclose themselves. In dialogue we dis-
cern tendencies which provoke and complement one another. Since the
‘manser of thinking can communicate itsel only ia thought contens, the
content tself is dramatized in dialogue. The crucial turas of thought become
dramaic climaxes.

In the greatest of the dialogucs, Plato has succeeded inimitably in relating
scene, situation, and characters t the ideas brought forward. The thought
conteat ielf takes on visible form. Love (Eros), the theme of Symposiar,
takes on ealiy in each cf the particpants and in Socrates achieves s ull
reality. In Phaedo the dying Socrates discusss immorality with the griel
sricken young men. Noobeing, the topic of Sophis, s represented ia the per-
son of the Sophist, who s himself a noncatity. The thought content s
illusrated by the actions and atitudes of the speaker or his opponeat. Thus
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conceive God, if we can, as good without the quality of goodness, as great
without quantiy, as enthroned above all things but without locality, as
encompassing all things but without containiag then in Himself, s every.
where but in 1o definite place, as cternal without time, as Creator of the
things that change, but Himself without change.

“Though aaything we can say is inapplicable the most spproprite term
is “smplicty.” For in God no diffrentiation s possible; neither can sub-
stance be difierentiaed from accident nor subject from predicate. Heace
undifieentiated identity, the unity of opposites, are appropriate forms of
satement, but they say nothing. The ead of thinking about God is sleac.

s Jesus Christ: In philosophical wanscending, Augusine bresks through
all the thinksble. We feel the realiy of God by saying nothing. His realicy
s such that every finite thing and every thought, cven the greates, seems
0 tum to nothing before Hirm, and how can God be represcated in nothing?
If thus, whea we ty to conceive of God, everything is withdrawn from our
fnite thinking, so that nothing remains of it two ways are possible: Either
e may accepe this utterance of transcending philosophy as an approprate
expresion for the existential sitution of morals overpowered by the ooe
esliy,or, disllusioned, we may reect it a5 an indication that for us God
s unthinkable and has 0 being.

Here s the decisive point. Man desire  bodily preseace. God is present
in Christ. “The word became flesh”

With equal passion Augusind’s thinking can do. both: it effets the
transcending which, because it can contrbute nothing to knowledge, ends
in slence; and, in the bodily Chris it accpts the revealed grace of God,
who turns to man in the form of His incarnation—for those who are able
o beleve.

Fiith says: God became man. God spoke 2s 2 man (though He “might
have done everything through the angels”), because it was oaly in dhis way
that human digity eould be preserved. It “would have beea cast away if
‘God had et it appear as though He were uawilling to proclaim His word
to man through men.”

‘Christ assumed the “form of 2 servant” (ithout losing the form of God)
first in order o become 2 model for man. In believing, we discern “what
‘His lowlincss can teach us"; “in humiliy we perceive the humble man.”
The Latin humilites implis: what remaios on. the ground (humis), the
lowly, servile, weak, timid; and it implics seeing oneself i al this and s0
becoming humble (humilis). The opposite, pride (superbia), s the oot of
evil in man. Iocurable il is cured by God's self abasement i, assuming the.
most despised form of humanity. “God bas humbled Himself, and man is
sl proud”

‘And, second, God becamme man in order to become an fastrument of grace
for the redempion of man. Chrit ied, but through Him death died. “Killed
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rligious thinking grounded in revelation. At the end of an ers, at a time
when the original impetus of philosophy had loog been lost in mere repeti-
ion, Augusine, taking the Chrisian faith s the ground of his phikoso-
phizing, seized upon what was then the original possibility. Awakeacd by
the ntellccrual vitliy of pagan philosophy, he brought to Christan thiakiog
his supreme independence. No pagan. philosopher of his tme or of the
following centuries can be metioned in the same breath with him.

With Augustine the development of dogmatic theology passed from the
Orient to the Wes. The spiritualism of the Eastern Christian thinkers re-
mained a power, but now it was reinforced by realisic practice. In the
‘West,the grea tension between negacion of the world and accomplishment
in the world became a driving force. The world renunciation embodied in
‘monasticsm (which spread through the Western world in Augustine's e
and which he himsel strongly favored) did not paralyze an infiitely patieat
activity in the world. The inteat was sill to guide all things woward the
rernal kingdom. However, this was to be accomplished not oaly by se-
cluded meditation but also by practical work in the world. This was the
passion of Augusine the ecclsiastic. He created the formulas and argumeats
that justified this work in the world. This was the beginning of a road that
led from the Christian Oricat o a teadily increasing acdivity of many kinds,
culminating in the Calvinist ideal of work and worldly asceicsm, and
Fnally in 2 Calvinism shorn of is spiitual content, the empty, meaniogless
eficiency characteristic of modern life

2. Influence

Augustine was the end of an old raditon in Western Christan thought
and the founinhead of another that has been in progress ever since. His
influcnce seems 10 be inexhaustibl. For through their ecounter with him
countles philosopbers have been awakened to new and original thinking.

His infloence springs from two soures, rom his originaliy in which he
excels any of the beretics and from his unconditonal and unquestioned be-
lie in the autboriy of the Cathalic Church.

It was by his originality that be influcnced the heretics For because Au-
gustine had gathered the widest range of contradictions into his philoso-
phizing, be provided substance for mutually antagonistic parces within
the Church aad for profound movements of revolt against the Church as
well: Gotschulk, the ninth-century monk, Luther, the Jansenists. This st
aspect of his thisking provided lasing impulses for a fre, original philoso-
‘phizing. His acceptance of Church authority, on the other hand, gave the
Church every right to claim Augustne for its own in nearly all its great
spiitual and policcal stroggles. Boch lines of influence are well grounded:
the first i the particular ideas and movements of thought to which Au-
gusine gave srengeh, the second in his fundameatal and dominant mood.
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“This high esimate of Plato involves 2 methodological conclusion that
i applcable to very few philosophers: namely,that nothing in the texts an
be neglected 25 unimporunt, tht evecyhing must have meaning in 2
contest of philosophical communicaton, that nothing can be considered
from a merely acsthetic or rational poiat of view. A related cooclusion is
hat we must aim at the source of Plat’s thinking, bis thinking in s
atcondi,the lving process from which cverything springs and in the light
% which all modes of communicaton, all themes and contents, ave frag-
‘meatary. It is hoped that the themes we take up successvely will guide us
o the One, the realization of man in Plat's philosophiziag.

‘But frs we. must briely consider the condions of this philosophizing,
s foundation i Socrates and its reladonship to the whole pre-Socraic
(beter, pre-Platonic) philosophy.

s, Plato and Socres: Plat's pilosophy began with the overpowerag im-
‘pct of Socrates upon him 2 2 young man. Socrates awakened him to the
P thing that s important: to cae for your soul by leading the right lfe
orieated toward creral being. His love of his unique man was one with
His own inspiration. Plai's phlosophy is grounded i a lifelong persoal
attachanent. The fixed point in this philosoph s oot nature not the world,
‘20t man, not a problem, not 2 theorem, but all of these because the center
Upon which the whole rests i one man. To discera the naure of this
“hachament is one of the conditons for an undersanding of Plato.

I the dilogues Plato develops his philosophy as though it were the
creaion of Socrates. The most original of thinkers declioes o show his
orsginaliy. Plato thinks, 2 ic were, through Socrates. We do not koow
% what estent his own thinking is grounded in what was imparted © him
i conversations with Socates, or what thoughts which came to bim in the
presence of Socrates he imputed t him s  mattr of course though the
Dlder philosopher had never said anything of the sort (tis would seem
e the case with the theory of Ideas as set forth in the Phaedo, where
Socrates els how be arived at ). We may say that what Plaw firs cx-
‘presss is not the philosophy but the philosopher as he saw bim in reliy.
Fie discloses phiosophy i his prescatation of the philosopher. Plai's poeic
faveation found the philosopher in the real man whom be kaew and loved:
The philosophy is sated indirecdy, as though it were & part of the pocra
abou the philosopher. But the subjct of this poem s ot anly aa indl-
Sidual mass i is man as such, in all the unfathomable possbily of his

Gicerned his essence. He lt the esence unfold frecly i bis dialogues; in
o doing he did pot resrit himsef 1 facts, but be was aloays guided by
& soiving for eseatil truth, His philosphical poery is 3 picture of the
ssential truth of Socrates. Throughout th dalogoes, Socraes, itk all i
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can always follow the commandments of God; even afte the wickedest lfe
be can always make a pew start.

“Augustine takes a different view. To his mind, man can do evil by him-
elf, but nox good. “The good in me is Thy work and Thy gift the evl in
me is my guilt and Thy judgment.” In doing evil the will i ree (though
s truly fre but ree to be unfree); in doing good it needs God. “From
the botom of my heart Thou hast removed the muck of corruption. This
means that 1 o longer will what T will, but will what Thou will. But
whete in all these long years was my free will, and from what decp and
myserious hiding place has it now been brought out?” This is Augustine's
fundamental experience of the essential transformation effcted by his con-

. Dogmatic formulations: The conception of God's unfathomable wil as
the allencompassing power which also determincs man's frecdom leads in-
evitably to the dogma of predestnation. Each man is predestined to freedom
in grace or unfreedom in evil. Man himself cannot change his predestination.
No more than be made himelf, did he make his freedom. In freedom, be
is uerly dependent on God's wil, by which his essence is predetermined.

In dogmatic formulations rich in distinctions and. complicatons, funda-
‘mental religious conceptions meet and combat one another, We have 0 need
o go into them. But let us brifly indicate the correspondeace becween the
objectivizing schema of Providence in history and the liviag process at work
in the soul of the individual man.

The human condition refiected by this myth sharpened by dogmatic con-
cepts i thi: every man is what he is by virtue of histoical orgin, biological
classification, simations h is in or gets into. He is dependeat on the equip-
meat given him: memory and brain power, temperament, physical strength.
He is dependent on events beyond his control, on the men he sees and speaks
with, on the realities he perceives. But in this state of general dependence,
the individual must peseeive the cveat, the occasion, the reality in order 1o
react to i. Everything he depends on i at once an opportusity he can grasp
or It pass, 2 call he can respond to or not, 2 language he can understand or
ot. What I am and what 1 do is a response. This language remains mute
for me if 1 succumb to mere facicity, o vital impulsc, o pleasure and pain,
0 forgecfulness, t 2 life of pure momentariness without 2 borizon and
‘without the Encompassing. It becomes audible and an answer becomes pos-
sble if, amid temporal finteness, there spesks something that Augustine
alls God.

The dogmatically elaborated mysh s s follows: Original sio—she corrupt
state of man and his morality—is the consequence of the fall of Adam.
‘What was corrupted by Adam s made whole again by Chrit. Through him
‘man is rebora. Thus we have 4 temporal sequence: original condition, fall
inberitd sin, redemption. The state of orginal sin belongs to the world, re-
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dialctic gives all this its structure by making it fare up and vanich at
one stroke.

“The distance betrween these modes of thought and. what can be appre.
hended by the seases or by reason and is equally vald for every mind, is
obvious. In the first case (that of mystcal union) Plato seems to spesk of
an objectless and therefore incommunicable experience; in the second, be
seems to carry out empty movements of abstractlogic in the third, e seems
to display images that remain images. Yet all this, which bursts into 3
fullnes of light in momeats of comprehension and through compreheasion
(for it cannot be held fast 2s 2 possssion that s ready for use whenever one
pleases)—just this s the encompassing power of being, reality itsclf. In
Plato it i the soul-strring voice tha overfiows al speech. What seems t0 be
nothing and vanishes on the plane of understanding becomes everythiog,
but ooly in the lucidity of thinking.

‘The Platonic dialogues make the highest demands on. us. For they deal
with what sustaias and illumies all tiags. To be sure, our enthusiasm can
beguile us into supposing that we know it and can say it in s0 many words;
or clc it may seem like 20 emptiness 5o that i the end we hold nothing
in our hands. But this emptiness comes to us only because we have slipped
back into merely rational and sensory lfe, forsaking being for the opaque
seality of our existence. But if we succeed in turning from the emptiness of
such realism 1 the fullness of light that radiates from being, it illumioes

that is preseat to us; it misses nothing but brings all things ©
themselves. And this turning around is bound up with an ascent o the place
thatis o place that slips through our fiogers a though it were nothing, and
that acts upon everything because it is cverything.

©. THS PATONIC HROS

Pato disclosed three inseparable aspects of philosophising: thinking 15 2
way through the kaowledge of nonknowledge to the knowledge tha gives
guidance; communicability 25 2 condition o the truth that is trustworthy
and biading; the dilectic of 4 sovereign thinking which can equally well
produce all fixations and melc them down again, which is never satisfied
with 2 provisinal stopping place, but is oricnted toward the One, the
eaduring and eternal.

In such philosophizing, our freedom and the other man's fresdom are
gained in an ascending movement. This is a freedom sustained and ful-
lled by love. Philosophical knowledge s loving knowledge, and to love is
o know. Knowledge becomes teachable in loving communicaton. Plato is
the first philosopher of love. For him the carlier objectivizing myths of a
cosmogonic Eros become mere parables, for he atains to the source in the
realicy of the Evos iscf,that s in the ralizaton of the philosophical man.
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sill there can be no faich without reason. Thercfore Augustine says: “Know
in order to believe, believe in order to know” (iniellge s credas, rede ut
intelliga). Belif,too, is thinking. To believe is nothing other than o think
with assat (cum assensione cogiare). A being that canno think can aso
ot beleve. Thercfore: Love reason (iniellectum valde ema). Withou fith
there can be 0o iasight. Yet insight docs not climinate, but rinforces, faith.

Thus the astonishing Augustinian turnabout culminates ia the coercion
of those of diferent belief. But before that it had led o the ideas that God
Himself is heard in His revelaton and that thinking and beleving are one.
“This turnabout is 2 universal manifestaton of the Christian world which
had its greatest thinker in Augustine. Is it merely an error that we can
quickly dispel with the enlightened ideas of an allembracing reason? Were
‘mea of high stature, men able to think sharply and profoundly aad 10 pro-
duce magnifcent at and poctry, misled by a mere error? Or did philosophy
itself operate under the cloak of revealed faith? Here we shall content our.
selves with determining more closcly what Augusine thought.

4. Theory of knowledge: 1) Our fundamental expericace of thinking is that
2 light dawns on us by which we recognize the universal validicy and neces-
sity of timeless truths, such as: The sum of the angles of @ riangle is equal
to two ight angles, ot 7 + 3 = 1o. The mirack of the truth s that | know
somethig that I do not see outside myself i space and time. How do1,2
finite creature of the senses, living i space and time, come o truth of
such a timeless, nonsensory, nonspatal character?

‘Augustine repled with Platonic metaphors and metaphors of his own: The
truch rested unknown wishin me; made acative, 1 draw it from my own.
previously hidden a0d sdll unfathomable inwardness. Or: Whea 1 discern
it T sec it with a light that comes from God. Without ths light there
could be no insight. Or: There i an inward feacher, who i in commusica-
ion with the logos, the word of God, which fnstructs me.

Augustine’s reflction on the ridle of valid tuth leads birm 1 ind God's
acion in valid truth. What was later unfolded in rich developmeats, con-
plex disintions and knowledge, has is historic ground in the sharp formula-
tons which Augustine derived from various sources.

But there is one Plaonic idea from which Augustine never departs:
Though we see the truth in a diviae light, we do not sec God Hlimself; and:
Our knowledge is Do fecble reiecton of divine knowledge, but diffrent
from it in essence.

2) Though the truth that we know is one, i includes several factors.
Knowledge and will are both one and disinct

‘Separately, knowledge is nothing; it takes on meaning only in uaity with
the will. The will to prove the existeace of God does not aris from the
‘mere iatellect. Augustne deplores his former error of wishing t know
the invisible in the same scase a5 be koew that seven and three make ten.
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merely for the sake of playing a part, with “the best that is possible under
the creumstances” He wanted everything o nothing. He demanded a
kind of politics that would mold true men and so lay the foundations of 3
human ethos./All his life Plato reflected on politics. The greatest work of
bis mature age is concerned with the sate; his most extensive work, com-
pleced i bis old age, deals with the laws. But passionately as be thovght
Zbout politcs, he did not egard i as the ulimate. The ultmate be believed,
can be touched upon only through pure philosopby. )

2. Works

“The phillogical effort of 2 century have classified and arranged the writngs
of Plato as handed down from antiquity in the corpus platonicur, and &-
tablished relable texts, After extraordinary fuctuations of opinion, scholars
are pretty well agreed 2s to which tems are autheatic and the order in
which they were writien?

“The following chronologicl sequence is generally accpted, though there
i some doubt sbout the order within the groups: 1. The tria of Socrates
Apology, Criso. Early dilogues: Protagoras, lon, Laches, Lyss, Charmides,
‘Eushyphro, Greater Hippias. 2. Afte the first journey in 388 and the found-
ing of the Academy, probably: Gorgias, Meno, Euthydemus, Cratylus; ce-
tainly: Symposium, Phaedo, Republic, Theactetus 3. Akt the second jouracy
of 386 Parmenides, Sophist, Statesman, Philebus, Phacdras. 4, Afer the.
hird journey in 36t: Timaes, Critias, Laws, Seventh Letter.

Each group has is distinct characier.

Apology and Crito, dealing with the tial of Socrate, are in a clss by
themselves. The carly “Socraic” dialogues are disinguished by the us-
common vividness of the scene in which they are set (though this qualty
occurs in some of the later dialogues, pardcularly Phacdrus, where it aains
ts utmost perfection). In conteat, they are characteried by aporias: the
‘main questons are lef open. In the casuing dialogues, pardcularly Gorgias
0 Meno, Plao's characterstc maner of thinking is aready at work. The
classical works, Symposiur, Phaedo, Republic reflec Platos philosophy with
it “hemes, ts wealth of reference,its profound conception of
the One Dialectic becomes dominant in Theaetetus, Parmenides, Sophist
hilebus\ Phacdrus is unique, combining youthfol freshoess and
a perfect phil ‘maturicy. This is the work that has most ofien
changed its chronological positon; formerly regarded as early, today it is
assigned to Plto's old age and regarded by some s one of the very latest

o o he sprions dalogue bve  cerin imporc. They rlect 4 sy i iy
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gustine writes: “1 have sriven to behold with reason what 1 believed
(desiderasi, intellectu videre, quod credids]. ... There were not many words,
because there were oaly the necessary ones. Save me, O God, from prolisiy
(@ mulsiloguio] . .. 1 am not sleat in my thoughts even if 1 am silat with
but numerous are my thoughts, that are vain as human
- Grant that I may not consent to them, that evea if they
should delight me 1 may reject them.” Here we have an outstanding
expression of the tension which cannot be overcome in the temporal world
and which Avgustine experiences in his thinking of God: the stiving for
knowledge, the passion for thiaking, and awareness of the futlty of such
sriving, The authoriative sureness of his asertons is tempered by the way
in which from all thought he turns back to God Himsclf. It is as though
Augustine regarded any attempt to encompass God and His innermost
thoughts in human represcnations 2s an cacroachment on God, an im-
portusity. But ths i conradicted by the way he brought the whole gamut
of available ideas and represcntations to bear i his unbridled striving to
penctrae realms to which no man can atain by thought, though often with
an atitude of questioning praise in which a soft note of redicence an
be heard.

4. Philbsophical Iieas in the Clrificaton of Revealed Faith

The atempt to clarify revealed faith gives rise to_philosophical thoughts.
It Augustine draws no distnction between philoswophizing and the thinking
of revealed faich, the queston arises: I a scparation possible; that s, can
thought reain any truth if the faith in Christ is spent?

A mEEDOM

. Selfreflction: Consantly serutinizing his conscience, Augustne discerns
impulscs felings, teadencis that ar in conflct with his conscious will. He
finds self deceptions, as,for cxample, when he prays to God for 2 sign to
jusify his postponcmeat of something that should be done at once; when
curiosty sesitself up as thirt or knowledge. He recognizes caral pleasure
‘when, litening to the singing of the Psalte, he finds himself paying more
atteation 1 the sound than 1o the content. He finds it necessary to combat
the desire he experiences while cating. He is abl to dispense with cobabitz-
tion but not with sexual dreams. He likes to do what s right, but in part
he docsit to make men love him. Always the hidden motive. Al human life
s perpetual tempation by the seases, by curiosicy by vaiaglory (the siviog
0 be frared and loved). And we arc unaware of it. 1 cannot know and
undersand myself. Whatever part of myself I explore, I encounter some-
thing 1 cannor fathom. Augustine inauguraied the peychology that unmasks
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The enormous amount of phillogical and philosophical invesigaton de-
voted to Plato has produced agreement on matters of external fact, but nox
on the questions fundamenal to an understanding of this philsopher.
The diffculy lies in the nacure of the matter, pamely philosophy iself: Plato
was a founders only beginning with him can we speak of philosophy in the
full sense of the word. To understand Plato means not to measure bim by
a preconceived notion of philosophy, but rather, regardless of whether we
follow him or move in an entirly different directon, t take him as a basis
for testing our own thinking as well s the philosophy that came afer him.

L LIFE, WORKS, THE PREREQUISITES FOR AN
'UNDERSTANDING OF PLATO

1. Life (428-347 B.)

Plato came from the high Atheaian aristocracy. His mother’s family traced
its descent to Solon's brother, his father’s legendary genealogy went back
o Kiag Codrus. He was profoundly attached to Atheas,the pols that bad
produced Slon's legislaion, defeated the Perians, saved freedom, created
the tragedy, and bult the Actopolis. His origins gave him the sovercign
ease and freedom of mind that tend to make us overlook the severe discpline
of an infinicly laborious life.

‘At the age of twenty, Plato, the aristocrat, became a follower of Socrates,
the artsan's son. Ll is known of their asociation, which continued (o the
time of Socrates’ death (408399 34).

‘Whea Plato was forty years of age (c. 30-388), he visited southern Taly
and Siclly. Tn luly he became acquainted with the Pythagoreans; in Syra-
cuse he met the tyrant Dionysius I and won the friendship of his brother:
inaw Dion, then  youth of twenty, who became a devoted follower of
Plato and his philosophy. On his return to Athcas (c. 388) Pato founded
the Academy. In 365, when he was sixty, Ariswotle, then 3 young man of
tweaty, joined the Academy (and belonged o it for tweaty years, vacil
Plato's death in 347)-





index-56_1.png
]

>y the norms that illumine the truth and untuth of the world around them.

Comology: In his old age Plto devoted 2 penctrating analysis (in

‘imacus) to what seemed to interest him least of all, the universe, nature,
“physiology.” He gives  detailed account of the creation of the world by
 Demiurge, but makes it very clear that he is merely telling 2 sory of what
might plausbly have bappened, not expounding knowledge.

This cosmology is charactrized by two relted themes: The world is not
cternal but was created by the Demiurge. It did not result from blindly
operating causcs, but was produced by 2 cause cadowed with reason and
knowledge. To be sure, the course of events in nature s alio subject to 3
blind causality called necesity (ananké) (sprusg from the nonbeing of
space or of matter), but this s only 2 concomitant cause. Far from being
the sole cause, it is subordinated t the purposive planniog of 2 divine
reason embodied i the Demiurge (in other words, causality s subordinated
1o teleclogy). An atomic theory afte the manner of Democritus (but, unlke
that of Demoerits, conceived in mathematical figures) combincs with the
postulate of an allncompassiag idea to form an terpretation of natural
reality. Thus a created world soul s the driving force of the cosmos, which
is buik from infintesimal particles of the five elements. >

‘We cannot but be amazed when we survey Plao'sthinking in the reams
of thealogy, psychology, government, cosmology (to which we here allude
‘only briefly), when we consider the concreteness and subtlety, the simplicity
and richnessof the ideas he developed i these realms. It is assuredly unique
in history that one man should have had such an abundance of cretive and
historically pregoant ideas, that be should have developed them with %
much force and simplicity and gathered them all into a superordinate,
never complezed meaning which lf him free, that he should never have
become 2 captive to any of his creationsor to any of his objective discoverics
in specal fields.

I CHARACTERIZATION AND CRITIQUE
1. On Plato as a Whole

‘The ideatical backgrouad, from which all hat is determinate and changiog
derives itslight and shade, can only be adumbrated.

& The unchanging: Ia the course of the fifty years in which Plato wrote,
many discoveries were made; there was an cnormons increase of factual
kaowledge. This was the time of the great movemeat of mathematial and
astronomical investigaton. The polical upheavals brought new iaterests
Plato listened aad took note and iatervened with his ideas. In the course of
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contrary to the prevaiing Aristorelianism. Leiboiz first gave conscious at.
ention o the true Plato, distinguishing him from the Neoplatonism that
bad overlaid Platonism for fifteen hundred years. The Enlightenment
created 2 new Platonism concerned with educational theory and practieal
life: the aestbetic Platonism of Shafiesbury (1671-1713) and Hemsterhuis
(1721-1730) was an important inflacace on German classicism. Franklin
(1706-1790) found i Plato's diaogues 2 model of how men should talk
together; be followed it in helping t lay the foundations of American
public fe.

& Nincteenth century and present: The nincteenth and twentieth ceaturies
(from Schlciermacher o Jacger) achieved an unprecedented critical and
sysematic koowledge of the historical Plato. Now perhaps his uaveiled
reality will gain acceptance. Or wil this historical knowledge alio seep
away, swallowed up by endless trifing, so that Plato's influence will tem-
porasily come to an ead? Have we sill any knowledge of Plato's freedom
and breadih and richness, of his impartiality and clarity, of Plto 4 a mo-
mentary height rapidly abandoned even in his own time? And can this
knowledge remain mere information that plays no part in our own reality?






index-37_1.png
PLATO »

Jated to the good, but is not the good itsef. Just 25 the sun not only lends
things the faculty of being scen, but gives them change, growth, and nour-
ishmeat, though telf free from change, so the good gives to the knowable
ot only the porer to be known, but also being and essence, though itelf
b Foin digaity and power, i towers even above being (cpekeina
s65 ousias).

The world of Ideas. Tuwo worlds: Whatis it then that has ts eteral being
from the good, from that which is above being? What is it that we think
in the light of the good? It s a realm of Ideas of prototypes that stand un-
changing above all change. It is te ctemal realm of the essences: ikeness
and diversity as such, jusice 25 such, beauty as such, bed and table as such,
and 10 on for all the forms that we see before our eyes in their definite
shapes.

 To put it undialecticaly, there is 2 world of being (the realm of un-
Changing 1dess, without beginning and indescructibl, nither rceiving any-
thing clse into isel nor cntering into anything clse, itslf hiddea to the eye,
an object of pure contemplation) and the world of becoming (changing,
never resing, created, in continuous movement, arsing in one place
there vanishing, apprehensiblc only by belicf in bood with sense percep-
tion). But there is a third realm (Timaeus), space. Indestructible it pro-
vides a plce for allthe things that come into being; in it eternal nonbeiog,
it is known without sense perception by a kind of inauthentic nsight (bas-
tard inference, logimos nothos). Space and the world of change within
it ace the realm to which we refer when we ook about us as in a dream.
and say: Everything that exists must after all be in  defnite place; what is
acither on carth nor anywhere in the cosmos has no being. And because of
the dream state we are in, we transpose these delusions o the realm of au-
thentic, never slumberiog being.

“The realm of Ideas i called the supracelestal place (hyperauranios tpos)
or the place of intelligibles (topos oétos). It is adumbrated in metaphors
and concepts: “There abides the very beiog e colorles, formless,
intangible essence, visible only to the mind, the pilot of the soul..¢ . [There]
she beholds justice, and temperance, and knowledge absolute, 10t in the
form of generation, or of reation, which me cal existence, but knowledge
of absolute existence” (Phaedrus). Fhe man whose soaring thought auains
1o its goal beholds “a beauty whose nature is marvelous indeed, the final
goal of all his previous efforts. This beauty is first o all evenal i neither
comes iato bring nor passes away, neither waxes nor Wanes; Bext, it s not
beautiful in part and ugly in part, ot beautifl at one time and ugly at an-
other, nor beautiful in this relation and ugly in that, nor beautiful here snd
ugly chere, s varying according to ts beholders; nor again will this beaury
appear to him ike the beauty of @ face or hands or anythiag dle corporeal,
or like the beauty of a thought or a scence, or like beauty which bas its
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balf ater Ploinus, Augustine stands before us in the fish. Here s the per-
sonality of 2 man who dared to bare the ugliet corners of his soul in order
1o help his felow believers on their way to God. With him the exploration
of the slf took on metaphysical depth.

No_philosopher before Augustine had concerned himself with the un-
ceranty of frecdom, the ground of its possibilty or the question of its
actval meaning. But Augustae, thanks to bis understanding of St. Pau,
considered these matters with an enduring force of conviction.

5. 1078

. The universalisy of ove: In human life Augustine finds nothing in which
there is 1o love. In everything that he s, man is ulimately wil, and the
innermost core of will is love. Love s a striving for something I have ot

(appetitus). As weight moves bodies, 0 love moves souls. They are nathing
other than forces of the will (nihil aliud quars voluniates suns). Love is
desire (cupiditas), where it sives for possssion of the beloveds i is joy
(laciia), where it possesss; it i fear (mesus), where it secs its possession
threatened and fiees the assailant; it is grief (iristiia), where it sufers loss.
Love is all<ncompassiag, embracing things and persons, objecs of thought
and corporeal realiies. All these exist for us only if they are not indifierent
tous.

Everythiog a man does, even evil, is caused by love. “Abominaions,
adulteies, crimes, murders, all offenses—are they ot brought about by
Tove?” And to cease loviag is o solution. For that is t “be inert, dead,
contemptible, wretched.” The way out is not to cxtinguish a dangerous
Tove, but to purify it: “Guide toward the garden the water that is fowing
into the sewer.” “Love, but take heed what you love.” “Love what is worthy
of love.”

5. True love: Worthy of love is that beyond which we can find nothiog
better. Thatis God. All true lov is love of God. And 1o God we atain only
through love. What is loved in the love of God? The permaneat and un-
changing, the lfe that does not dic, the good that can and sbould be loved,
Dot for the sake of something clse but for iself; that in the possesion of
which allfear of losing it ceascs, so that there s never grief over its Ioss and
the joy of posession is indestructible.

But all this i put negatively. The ighest good iself is oot expressd, bux
designated as that from which fear, care, uncertainty, los, and death in the
world are abseat. All the dangers of love in the world have vanished. Are
the contents of our love in the world preserved, freed from thei deficeacies
and confirmed from another source? Or if not, wha is the posiive clement
in what we love 2s God?

Itis unered only in effusive, identical propositons, not i terms of some-
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The disturbing contradictons in Augustine can largely be explained by
the diffceat levls of his thinking and so shown 1o be nonessential. His
ecclsiatical thinkings bis speculation on freedom based on the Bibe and
St. Paul (the doctine of sin and grace); his pure thinking that bresks
away from the props of the Bible and the Church—hese do not have
common origin. We cannot understand him if we consider everything on
the same plane. Sometimes his remarkable memory and the consant pres-
ence of the Biblcal text enable him o speak t0o fuently.

5. The Form of the Work

Beginning in 391, Augustine thought in the practce of ecclesiasical lfe
His thinking is not dispersed, bu rlates 0 a center, and this manner of
thinking produced the form of his work. His copious writings—sermons,
lecters, polemics, dogmatc treatises, commentaies on the Bible, confesions
—were the product of 2 dynamic mind taken up with a thousand daily
concens. He though systematically but never conceived a system to which
be could hold fat. He produced o systematic main work t which all the
others might be subordinated.

‘The sharpaess of his concepts was developed in struggle. He required new
distnctions with which to set forth the meaning of the conroversy, to
defipe the bostle positons and his own inteation. The atmosphere of these
controverscs and of the concepts connected with them varies with the
theme. The question of human freedom (the Pelagian controversy), the
pature of God and transcendence (against the Manichacans and the
Neoplatonist), the nature of the Church (agaios the Donatiss)—each in-
volved different passions. But all are related, because the decisions arrived
at in one controversy help o defne the others.

Augustine enriched the Latin language: he gave the theological language.
2 new pregaancy, brought new supplenes to its means of expressing the
torments and tensions of the inpermaost soul the pathos of soaring faith.

6. The Personality

Augustine was motivated by a sincer stiving to bare his innermast depths.
‘And yet we do not see the face of 2 man whose whole slf is revealed.

From one poiat of view, one may say: He is inwardly chaotic, and con-
sequeatly he desies absolute authoriey; he has 2 tendency toward nibilism,
and consequently he requires an absolute guarantee; he s without stwong.
attachments in the world. (frieads, a woman), and consequently he strives
for God without a world. Such a psychology of contradictions may be il-
lumisating on one plane, but it docs pot anain to the carnesmess of
Augustinian

Or from a rlated viewpaint one may say: Thinking of this kind would
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In Platonism, Plato often acquires the authoriy of a master; e becomes
2 figure more compatible with Pythagoras than with the true Plao. The
school urned its founder into the divine Plato, and the seal was set on
this development by the sacrifice of the Plawnic cleutheriosés, fresdom in
dealing with ideas and projects, a inoer unconstaiat, liberality.

Such is the richness of thematic contents that there are few lter phikos-
ophics in which Plato is not somewhere present. Thematic narrowing has
tumed the myths of immortalicy and punishment in hell into a lieral
doctrne of the other world; the sketch of the cosmos and creation into 2
natural philosopby; the theory of Ideas into an ontology and epistemology
in the doctrine of two worlds; the doctine of the Eros into 2 foundation
for mystical enthusiasms, the projects for 2 sate into  political program.
Partal positons were turned.into dogmas. Experimental probings, valid
while they remained voices speaking playfully and indirecly, were trans-
formed into a geography of supposedly koown worlds. Possblities became
realites. The lucid philosophical Eros gave way to an illusory edificaion.

But Platonism also included 2 scientific impulse that pressed in the op-
posite direction. What Plato attempted dialectically in deductive consiruc-
ions, his challenge which led the mathematicians to the path that found its
didactc ulmination in Euclid, was taken by thinkers from Procus w
Spinoza 25 2 form for memphysical speculation, aod was worked out
25 pure form by modern logicians. Metaphysics and logicabcieatific knowl-
edge could equally invoke Plato as their source.

‘A Plauonist an no more be defined than a Christian. The history of
Platonic thinking encompasscs such heterogencous themes as Neoplatonic
mysticism and Kantian purity in the selfunderstanding of reason, Gaostic
enthusiasm and scientific clariy. But all seem t have something i com-
mon that sets them off from those who arc opposed to or uatouched by
Plato, who reject or praise him 25 2 poct utopian, politcal reactionary, of
who cmbody the arbirary unseriousness the fith i hard material facts,
ehe nibilistc unbelief that he himself portrayed.

Let us briely outline the istory of Plto's infloence:

. Academny: Plato made his influence felt through bis school, the Academy.
In'his iferime this was 2 meeting place of indepeadeat personalities from
all over the Greck world, partcularly mathematicians. For tweaty years
Asistotle belonged to the Academy. It has been regarded as a school of
doctrine z0d sysematic investigation which provided the background of
the dialogues. According to this theory, the dialogues are exoteric writings
based on the esotric doctrines of the school. It scems more Likely that the
dialogues are idealized versions of the fines conversatons that took place at
the Academy. The Academy was the scene of the real conversations from
which Plato derived his exraordinary experience of serupulous dialogue,
of the possible perversions of discussion, of personal friendship based on
common_intellectual interest, of the different kinds of opposition and





index-94_1.png
%

mythical idea of Chris, in which the source and model of human acson
are disclosed in simple sigas.

. The Trinity: The idea of God arrived at in philosophical transcending s
grounded in reason, while the idea of Christ is grounded in revelaton and
fath. Philosophical transceading is emboied in operations for which time
i a matter of indiffrence, directed toward the timeless, while the idea of
Chaist is mbodied in 4 temporally determined, historically decisive faith in
a bistrical vent (a mychical faith which distinguishes itslf from myth by
the hisworical realicy of Jesus the man). The two seem incompatible. From
the standpoiat of faih, philosophical emoion seems empty; from the stand.
poiat of philosophizing, faith secms absurd. Augustine’s conception of the
Triniy i intended a5 a sep toward making fath rational, in order that it
may be confirmed in philosopbizing and that philosophy and fath may
become one. Throughout his philosophical life he devoted great efort to
these speculations, which he set forth in his compendious work on the
Triniy. Ye in this unity of philosophy and faith, which is not a syathesis
because in principle Augustne never separates the two, the basic tait of
all Augustinian thiaking is again disclosed. The Trinity is 2 mystery of
seveltion, which in thinking becomes  form of the knowledge of al being.
nd seems to confer the most magaificet insights, but once again eads in
the slence of nonknowledge.

For many hundreds of years speculaton on the Trinity has enjoyed an
extrordinary influence in the Western world. Consequently, though the
“Triniy is no longer an cffecive symbol, we may no regard it as a mere
absurdity. Let us thrcfore ask what meanings are manifested in Trinitaian
thinking a0d try to understand the place i held in religious thought.

Hre s one motif of Trinitarizn speculaion: God becomes man in Christ
‘This i 2 mystery that can be clarified by the Trinity. The second person,
the Logos, becomes man. Without the Trinity, the God-man would be in.
acoessble  thought. In one of His three persons, the Son or Logos, God
becomes man and yet in three persons remains one. Faith-kanowledge en-
hances the mystery: faith sill docs not understand the incarnation but forms
a clarer idea of .

Adother moti of Triniarian thinking is the striving to penctrate the
‘esseace of God: God becomes a person, but He is more than a person. For
pesonality is 2 buman auribute. If God were a person in this sease, He
‘would require other persons with whom to communicate. The imposs
of seeing God as the One absolute person without drawing Him down to
the level of human personality Jeads inevitably to another impossbilty,
that of thinking God, in His suprapersonality, 2s a unity of three per-
s0as.

‘The rise and influence of Trinitarian speculation are party explained
&:bﬂm&hm&mlﬂp—dﬁlﬂn—hﬂﬂpmhwz
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thing ele: o love God i to love Him gratuitously (gratis) and not o seck
2 reward apare from God. “Bescech Him for thy savation; and He will be
thy salvation; beseech not salvation from chewhere.” And consequently:
“What were everything Thou gavest me, apart from Theel That is to say:
love God gratuitously: hope to receive God from God; hasten to be flled
with God, sated by God. For He will sufice thee; beside Him nothing can
suffc thee.”

“The love of God is unique, in this world aad for all etenity. Faith and

hope belong to this existence in time; but love remains: “For cven if & man
has atained to eternal life and the other two virtues have ceased, love [thar
i, the love of God] will st be prescat, i increased degree and with greater
certaiaty”
. Love determines the nasure of man: A man's esence is in bis love. “To
ask whether a man s good, s ot to ask what he believes or bopes, but
‘what he loves” “A good man is oot one who knows what is good, but one
wholoves what i good.”

‘Where there is Jove of God, love has an object on which it can rely. The
‘man whois filled with it will everywhere sce the good and do what s right.
To him it may be sid: Love and do what thou wilt (dilige t, quod vis, fac).
For he who sees God becomes so small in his love of Him that he prefers
God to himself not only in judgment but in love tself. Here it becomes im-
possble to sin. From chis love man cannot backslide into selfcompla-
cency.

Once discerned, this grea good “is so casly atiained, that the will is the
possession of what is willed" For nothing is 50 casy for the good will as
0 bave itself, to have what it wils.

0. The modes of love: We are in the world. God s not visble but aly preseat
for faith. Our love which in the prescnt desires its object s manifold,
directed at objects in the world, and consequently ot 2 pure love of God,
‘The fundamenta distncton ia our loving lies therefor in the direction of
‘movement, eiher toward God (curites) or toward the world (cupiditas).

Carias, the love of God (amor Dei), loves what alone can be loved for
its own sake, and loves everything elc for the sake of God. Cupiditas, love
of the world (amor mundi), strives for temporal things. Without relation
 God, this love is perverse, it is called kbido; it is love of the fesh
(cornals cupidias).

Either the movemeat of love i toward an object of desire that 1 have not,
or cle I bave arrived at my goal and am in possesson o it. On the way, 1
love someshing for the sake of something elc; at the goal, I love it for
itslf. On the way, | can use (ui) something for the sake of something cle;
at the gual I can enjoy (frad) it fo ielf

But since only God is worthy 1 be loved for Himsclf and the only true
love is the loe of God, the fru is justified only in connection with God,
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He s beter prepared to love and portray the philosopher in aother man.
(We are reminded that Kant, too, was relucant o call himself 2 phioso-
pher)
3. The Socrates Plato rclationship doss away with the isolation of the
individual. Monologue, aloneness, the thiaker’s relince on himself makes
all truth questionable. “Truth begins with two" (Nietzsche). To become
hicnself the individual needs the other. To place his trust in the other is
man's fist act of selfhood.
This duality and unity of Socrates Plao is something that only happened
once in the hisory of philosophy, but the truth it embodis is all<ncom-
‘passing. Though never repeated, it is echoed in all philosophizing: Love of
the great man, love of one man has given men the courage t philésophize.
Usually the love is anonymous, but the memory of this stuation runs through
the history of philosophy. Socrates and Plato ar an archetypt. Perhaps every
young man is looking for a Socrates. Perhaps he does not dare o philosophize
in his own name, but “inveats” the philosopher in the bet man or men be
bas met in bis life (and such true poceic invention i a reveltion of reality).
And, by contrast, what a forbidding atmesphere, what a fale light, where
thought ceases to be accompanicd by communicaton and. where doctrines
pased on wibo. communicion bcome pednic hrses ad ey
ions.
Soceates and Plto are not 2 repetiton of the same thing; they are uttely
diffrent. Although it i bard to form a historical picture of Socrates, while
Plato's historic reality s esablished, the two realiies are comparabl. I his
reacton to Socrates and portrayal of Socrates, Plato, in collboration with
Socrates, brought forth phillsopby 25 an objective work. The death of
Socrates led Plato to profound insight, but it also made it clear t him that
he himself would have to take 2 path diferent from that of Socrates. In
the fulflment of the task appointed him by the Godhead, Socrates,at the
end, did not shrink from provoking hatred; he became a martyr. Plto
was oot prepared o di in this way. Socrates was always in the sreets
of Athens; Plato, by design, lived in reirement and turned his back on 2
preseat that he regarded as evil. He says as much in the Republic: In bad
imes hide, take sheler until the storm and the raia have passed. Socrates
was bound to Athens; Plato remained an Atbenian but s on his way
0 becoming a cosmopolitan; he was capable of living and working outside
of his native city. Socrates philosophized in the immediate preseat, Plato
indirectly, through his works and the school he founded. Socrates remained
in the market place, Plato withdrew o the Academy vith 3 chosen few.
Socrates did nor write 3 line, Plto left 2 monumeatal writtn work.

. The importance of the sraditional philosophy for Plato: The themes of
Platos philosophizing are those of the older Greek philosophers and of his
‘contemporarie. Al previous Greck ideas, Bowing independeatly from many
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physically wretched; for one who lives so must necessarly lead a wretched
life” In all these notions Plto negates what even in antiquity was known
25 philanihropia and humanites.

Boch in its physical manifestation and ia its philosophical interpretation,
there is © us something dissatisfying about Plao’s conception of love. The
bomosesual love that the Greeks wok for granted is the histric seting
which, though it does not impair the wuth of Plato’s thinking, compels
us t fight off a feeling of strangeness. The philosophical interpretation con-
centrates  exclusively on.the 1des, disregarding the historic possbiiy of
love for a siagle, definite individual, that if we had only Plato to go by we
should ot even recogaize the metaphysical love between the sexes tha
Biblical relgion has made possble in the West. Plao's tendency to represent
sexuality in general as evil bars the way to the fulfllment of carnl love
as a pledge of ecerity. There is no sublimation of the unique realicy, and
oaly in jts eradication can the sensual promote a higher sriving.

Plato's Eros knows 1o agapé, no lov of man as man, no love of my fellow
‘man. Consequently, Plato knows 2o human digaity 2  claim of every man
on every man.

5. The candard of polisical freedom: Plao's political thinking lacks the
idea of politcal frecdom that has become 2 historic force in the Western
world since the Middle Ages. It was outsde Platw's horizon. The seeds
disclosed in Solon's legisation were wasted in the casuiog period and, cven
by the advocates of the mixed form of governmeat, the idea of politcal
freedom was never again clearly expressed.

With all bis magnificeat powers of iavention, Plato did not anticipate
the free forms of government with their possbiltes of developmeat. He
conceived of philosmpher kings and explained how they were t© be selected
and educated. He did not conceive of a government based on the comm
cation of all men, striving in cach sinuation to find the right solution
through a legality which is islf engaged in 2 continuous lawful transforma-
on. He gave 0o thought o the means (g, representation) of creaing 3
bond between the will of all men and the will of the rulers and their
lites. He did not find a way to overcome the rigidity of the laws. It did not
occur to him that this might beter be sccomplished, not by a superhuman
philosopher-king standing above the law, but through laws susceptble of
correction by legal methods which could themselvs be corrected. Plato played
20 part in the venture of the peoples who have attempted t guide politcal
seality through frec communication and the education of all me, in such a
wray that po individual, bowever great, can enduringly take all the decisions
on himself, since even the greatest of men remains 2 man, necdful of checks
ad balances.

‘Plato did not enter into practcal politcs in response t actual situations,
but waited for the emergence of a poliical realit that might serve as material
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searching ceases. Thus, in 2 certain indefinsble sense, this thinking is
always a¢ the goal, bu in regard t the definabl, its posiions are always
changing. The uldmate answer is never given. The mere undersanding
can find 5o way out, and this perplesity determines the characte of the
carly dilogues; essentally, it runs through all of Plato. Platonic philosophy
begins with the Socratic thinking about areté and keeps it tie with it 1
the end (Discourse on the Good). This mode of knowledge is ampliied
in the cours of Plao's work and exeaded t the whole ream of knowl-
edge: man, the state the world. What is alrcady present in the carly dia-
Iogues runs through the whole of Plao's philowophizing, whose power of
seems to know no limits.
‘Amid the quicksands of Sophism, Socrates, and with. him Plto, srove
‘o find sold ground in thinking iself. This becomes possible oaly through
a new dimeasion of koowledge.

2. The significance of this shinking: The prevaiing concept of knowledge,
then 25 now, implies & knowledge of something. It always iavolves an
object. T know it or I do not know it. I I acquire knowledge, T have 2 pos-
sesion. | acquie it by an. efiort of my uaderstanding and my memory. T
can hand it on in the form of a kill. In application, this knowledge repre-
seats a power. 1 can make use of what I know; knowledge gives me
limited power over something cli. This something else can be outside me
or within me. I s not myscl.

Plato considers this knowledge and uses it He saves it from the inteh
Jectual confusion ia which the meaniag of all concept is forever shiftng,
50 that one can speak of nothing s permaneat and identical, and every-
thing becomes asbitrary. He looks for concepts that have a fixed, defnable
meaniog, that are uaiversal over against the many particular cases, and
valid for all

But tis docs not sufic. Plao's achievement has been seen in bis foundiog
of a cogeat and demonstrable scieatific knowledge. Perbaps he was the
founder of scientfc knowledge, but for him such knowledge is oaly &
part of the prevailing concepe of knowledge. The essential is clewhere.
The prevaling knowledge turned out to be a knowledge without sim of
‘purpose, because it has no ultimate goal. It is a imited knowledge, because
it bids us to partcular things. It s not true knowledge, because it dis-
tracts us from the esseaial; and it is not fundamental, because it i not
rooted in the source:

‘The ultimate goal would be achieved only if beyond all definite things
we could atuain t an absoluts, if beyond all definsble ends—which once
again cll forth the question “What for?"—we might atain t the slf-
suffcieat, ulimate purpose, and beyond al paricular goods, t the good
itsel. When be secks sharp definitions of universal concepts, Plato is 0ot
interested in reltively souad definitions o this and that; but by using their
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processes, the struggle between two cosmic powers, by considerations ac-
cessble o the understanding. His indictment was: “They made me believe
blindly.” He saw through the unreason of their pseudo knowledge.

In this reection of pseudo knowledge as superstiion lis the power of his
belief in God, his hostlity to occult knowledge, magic, and charlatanism.
Thisbelie in God made for honesty and opeaness. But thea Augustiae came
to feel that none of this worldly knowledge, whether truc or fasc, is the
saving knowledge that helps the soul. His use of reasoned arguments agaiast
it, however, bears witness for 2 moment to his inclinaton for scientific, that
it to say, logical, metbodic, empirical investigaton, and for the disincion
becmeen the knowable and the unkaowable. But thi fecling is preseat only
in fecting ideas that are not held fast by method. It is quite uarelable.
For in many questions concernig realiies in the world, to which a science
can provide universally valid answers, Augustioe on the basis of Christian
fith makes assertons which, on scicntiic grounds, draw from us the same
verdice as he delivered against the pscudo knowledge of the Manichacans.
His belicf in God did not prevent him from putting forward a pseado
knowledge simila to theirs, hough in different conteszs.

1 shall cite an example which at the same time shows the profundity of
Augustine's thinking. He combated astrology 2s a supersition dangeros to
the salvation of the soul. Some of his arguments are perfectly sound and
still valid today. But then he goes on to observe that since many men have
succumbed to.this supersiion, it must be considered as a realicy, and,
moreover, that astrlogical precicions aze sometmes accurate. How s this
o be accounted for? Augusine's answer: By the existence of demons. In
the lower regions of the air there live evil angels, servants of the devil
They gain power over those men who lust for evl things and deliver them
over to mockery and deception. In themselvs, these delusions have no force
or reality, but “because men concerned.themselves with these things and
gave them names,they frst equized power. Hence,for cach man something
different comes from one aad the same thig, according 1 his ideas and
assumptions. For the spiits, scheming deception, provide cach man with
the very thing in which they already see him eatangled by his personal
assumptions.”

‘Augustine takes the existence of the demons for granted. They are not
supersiion, because the Bible speaks of them. In the statemeats of the
supersitious the demons may prevail. But the deception is dispelled when
tuth triumphs in the lfe of one who believes i the one God. Thus the
demonic reality is combated, not by reasoning, but by the reality of the
ethos. Supersiton, the reality of the demons, aad  life of darkness are
linked, jus as fith i linked with the ealiy of God and the ehical lfe. It is
ot reasoned insight, but faith that decides. Supersition is the act by which
T enter into a pact with the demons.

“Augustine’s entire work is shot through with the supersition known 25
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rise to what for a thousand years was 1 be the mightiest organization of
human power, an organization which condemned any independent impulse
as rebellion against God. At the same time, it opened wide its arms
embrace all who, regardless of their particulr nature or insiutions, pro-
fessed allegiance to it.

Augustine was part and parcel of the vast spritual and politcal develop-
ment of this institution that dominated the Western world uatil the begin-
ning of the modern era. Aod in this development the inwardaess of the
beginnings was astoundingly reversed: Contempt for the world became
domination of the world; contemplation became an undeviating will free-
dom through profound reflection became union. through. coercon; the
knowledge and speculation grounded in ponknowledge became 2 body of
doctrine; the temporal movement of searching became the world of dogms,
immutable, subject to no doubt, no longer an object of peactrating thought
but a presuppositon.

Selfsubmision engendered  tendeacy to repression; slfsacifice led men
o demand the same sacrfice of others. And the enduring unceriaty (for
certainty would have required among other things 2 universal acceptance of
the faith) made i intolerable to witnes the existence of others for whom
the Church was not even an enemy but slely 2 matter of indifference. All
this, dded 1o 2 sense of power, intensifid the claim of catholicity, the de-
mands “opon all”

Te has been said that this ecclesiasical thinking represents a fusion of
Christianity with the Roman spiic of Empirc, of world organization and
law. The pagans believed the Roman Empire to be eternal, and even the
Christians thought it might well cndure 1s long s the world iself. This
eternity of the Empire, it is held, was relcted i the ternity o the Catholicy
ecumenical Church. Bu the comparison should not be caried to far. The
Roman Empire was remarkably tolerant toward all forms of cusom and
belief-(with the sole exception of the Christian faith, which it condemned
for its intolerance). The Church vastly enhanced its concep of authority,
which it extended to the innermost soul through its claim to be the sole
‘mouthpiece of God. As Augustine saw t,this meant that the stte telf was
under obligation to help the Church enforee jts demands.

(2) This Chorch aspired to be al thiogs to all men, t be catholic. What-
ever s humanly possible must have ts justification and at the same time its
‘oder and hence limitation. From the outst tis was implicit i the sprit of
ecclesiastcal thinking. In practice, this means that everything bas its place:
the asceic monk and the emperor who rules the world, celibacy and mar-
riage, contemplation and worldly activity. Theoretcaly, it gives rise t an
impresive intellctual dific, a complsio opposiorum, which is suiable
for world conquest because everything can find a place i it, sod is radical
in only one points the sbsolute claim of Church autharity. But this geaeral
form of ecclesiastical thinking canno be identified with the specific thinking
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indirect meaning of irony requires not only practice in ratonal thinking but
o wainiog in philosopbical seasiblcy. Thi irony i varied and complex.
The intermingling of truth and falschood, the ambiguity that can bezome
uth only for those who bold the key 1 it, must lead to constant misunder-
standing, Plao seems t say: Let those who cannot understand misunder-
tand. Sometimes thre seems to be anger beneath the frothy surface. In this
communication where rationality cease, undersandiog cannot be forced
by rational argumeats. In profound irony there s concern for the gemuine
truth. It deters us from supposing that we posess the truth in object
knowledge, in the work, in the figure, which, magaificent as they may be,
become untrue the moment we take them as absolutes.

‘An ambiguous irony can quickly losc is profound meaniog. Without
meaning of its own, it becomes an instrument of destruction, the language
of nihilism. Laughter kill. This irony follows the principle of Gorgias:
answer the ridiculous with seriousness, th serious with ridicule. This irony
discloses norhing but nothingness. I is ot the self<facing laoguage of
the Eros, but a weapon serving the power of nothingness, Directed agaiast
all seriousness as such, it s the groundiess warfare of 2 wmultwous non-

‘Philosophical irony, on the ocher hand, expresses the ceruanty of a funda-
‘mental meaning. Perplexed by the discrepancy becweea the simplicty of
rational discours and the ambivalence of sppearances, i strives o atain the
truth, not by saying it but by awakening it. It sives o give a0 indmaton
of the hidden truth, whereas nihilistic irony s empry. In the whisl of
appearances, philosophical irony strives 1o lead, by true discosure, to the
ineffable presence of the truth, whereas empty irony leads from the whirl of
appearances to nothingness. Philosopkical rony is 2 diffident fear of direct-

+ ness, 2 safegoard against the direce misundersaading that s total.

Al this i to be found in Plato's dislogues. Here we find irony on three
levels. First there is the obvious iroay, the direct falschood with which
‘Socrates leads his opponent. up a false rack, or graciously spares his foel-
ings, or delivers 2 cuting auack. On the pext level we find the aritude
of fundamena] irony by which Socrates secks t provoke the knowledge
of nonknowledge. At the highest level, Plato creates 2 general aumosphere of
betweenness; this irony resides in the absolute ambiguiy of all finite, deter-
‘minate things. It i only in this ambiguity, this total irony where cverything
oses its fxiy, that the heart of being dliscloses itself. Jdeas and myths are
ke arrows shot off toward the realm where even the name of being must
vasish. Discursive philosophy mercly cxplores possiiles along the way.
It is eamest—not with the dark carnestnes of the dogmatic possesor of
the truth or the angry camestncss of nihilisic mockery, but with the
eamestaess of freedom (cleutheriotés), which can perfecly wel be playful.
Two cxamples may give an idea of this toal irony in which Plato includes
himself:
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i cerin pagan secs and a few passages in the New Testament, Au-
gustine considered sexuality as such to be evil. He kaew an usbridled
seasual desie isolated from any higher feeling and Later on an asceic
negation of all sensuality. And again it seems impossible not o regard
Augustine’s dissociation of sexuality from love as uaworthy of a human
being. Knowing only debauchery and ascetcism, he felt no respect for the
dignity of women and offcnded agaiast it in all his reltions with them.

He found inspiration only in the Jove of God. Human simplicty was
alen o bim. It was replaced by superhuman or inbuman grandeur. He
neglected the humanly possble fo the sake of the humasly impossibl. But
this be sought in a never-eading uarest which produced the profound in-
sights and chirvogant thoughts that make him o great a philosopher.

In his struggle against the pagan faith, Augustine preached the de-
sruction of the divine images In the year 41 he said at Carthage: It s God's
will that he heathen superstition be destroyed. The statues of the gods had
been shatired in Rome, and he cried out: “As in Rome, s0 in Carthage”
He stirred up the masses by recallng the early persecutions of Christans.
Only this one iastance s known to me, bt it docs not strke me as a matter
of indifference that Augustine should even once have been able to par-
cipate in the shameful frenzy of fanatical faith (whether pagan or Chrs-
tian). In aay eveat his step from frec persuasion o violeat coercion (1o
his coge inirare) was of fundamental importance. In the course of the con-
fict with the Donatsts, he abandoned the lofty humanity of Christian love
for the violeat enforcement of the unity of the visible Church. And here
we find 2 symptom of the process that was to make Christian love so
ambiguous a eoncept in the eyes of all mankind, particularly outside the
confines of the Western world.

As a personality, Augustine is only remotely related to the other great
philosophers. In connection wih him, one cannot speak of nobiliy of
soul It i astonishing 10 find these disisteful wats in 2 man who showed
a unique depth in o many of his thoughts, and it s painful to be unable
o dispel a feclng of antpathy.

V. HISTORICAL POSITION, INFLUENCE,
AND PRESENT IMPORTANCE
1. Historical Position
Augusine lived during the decline and shortly before the ead of the

Western Empire. The Roman Empire sill existed with its temples and
works of art, ts rhetoric and philosophy, its public games and theaters.
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g e, he O and immsable wich b can tuch wpon i hiaking
e not grasp.

Plato's dilectc was a0 answer 1o the dilectic that undermined all thought.
Hence his insistence on the indispensable requirement for all dalecti: the
definite concepts which enable us, when we use 2 word, to mean always
the same thing. For we must form an idential view of things if we arc
develop their consequences in 2 compelling way and achieve mastery over
the limitlss manifold. To arrive, by means of definite concepts, pot at the.
ecistic dialectic of disintegration. (in which the concept, instead of being
set in a dialectic movement governed by method, are treated haphazardly),
but at the dialectic of the speculative stage—that i Plto's method of think-
ing toward the truth.

. Objections 1o Plaio's dialctic: 1. It consists entiely of amalytic judgments,
which sometimes are prescated with ardess directness. For cxample: “The
beautiful is beauiful only by virtue of the beautful” Such thinking confers
no insight. It colminates in taurologies. The correctaess of such judgment is
achieved at the cost of emptiness.

2. Thought content and being are wncriically idensificd. For cxample:
“Nosbeing is not";thercfore it i in a cerain sense, for it is hought in the
“is” What must necessarily be thought has, merely by being correcly
thought, demonstrated the realicy of is object.

3. By thinking of truc being in terms of this conceptrealim, Plto in-
sercaltes between thought and being an independent realm, the world of
Tdeas. In 50 doing, he obscures both the empirical knowledge of things and
the metaphysical insight into being. For the former is grounded in experic
ence and the later in immediate awareaess. Conceptealissn misses both,
because with it frec-foating concepts it volatlizes the substance of being.
“The remarkable part of i is that though these objections are sound, they
do not touch Platos actual thinking. They are correct in regard t single
propositions and developments, if these are considered as theorems of ob-
jective knowledge. But they do not touch Plto, because they do not eater
‘upon his ground, and consequently do pot affect the significance of dialecic
for philosophizing 25 2 whole.

On the first objection: Just as the knowledge of realites is bound to ex-
perience, 50 thinking in mere concept, though subject o cerain defnite
assumptions that can be logically defned, is also bound 1 the conteat of
these zssumptions, from which it extracs what is in them and thus ends
in autologies.

Al logic down to modern logistics teats the question by formalizations.
For cxample, the ambivaleace of the copula “is” and the corresponding re-
lations between subject and predicate are clucidated by means of a sign
langusge which fixates cach of the many diffcreat relations ia 4 pardcular
sign, %0 puttng an end to the ambiguity of verbal language.
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become real, cach thought in its objecive fixations must be transcended;
thea it will not in the form of rational certanty, become  fale ground of
existence; it will not become a lazy man's bed for us who search but should
Dot posses, or an evasion for us who should go onward, or a hiding place
for delusions. This is what Gocthe meant when he said that Plato “dispels
all objects wich his method.”

. The essential characterscs of this thin)

1. 1t is direced soward she One: Aret is one, not many. The highest
authoriyis one. Whea the theory of Ideas was developed, the One was called
the Idea of the good. But ncither in the form of aret?, nor of the highest
authority, nor of the good, s this One a universal concept under which
all pheomena are subsumed as cases. It is not the goal for which we suive.
It is not  standard by which we disinguish correct and incorrect. No, it
s what wuly illumies all definite concepts, what grouads al aims in an
absolute aim beyond which we can question no further, what first makes
the merely correce true. It i the guiding principl; to think and live toward
it Jeads meaning t existeace.

‘We cannot know this One exactly as we know definite concepts. But
we find 0o satisfaction in what we know without it, cvea with the utmost
precision. In al our thinking, in our cxact thinking which indefatigzbly—
nd rightly so—stives for  maximum of precision, we are oriented toward
what we do 50¢ kaow exactly, what we cannot know with the definite
knowledge of the understanding, namely the ineflable One, which guides
s while remainiog opea, which, thovgh touched upon in the clearest dis-
course, can be eapericaced only in the illumination that transceads the
understanding aod all palpable intelgibls.

2. It is one with selfawarencss: Aayone who reflcts knows that he
docs s0. Refiecton and self knowledge are one. Reflecion alone is 2 knowl-
edge of other knowledge and of itself. No cxstent has 2 narural reation
0 telf, but can oaly be related to something cls. The only exception is
thinking which is conscious of isef.

Sclfawarcaess seeks o be one with itslf. *1 would rather that my
e should be inharmonious . .. o that the whole world should be at odds
with me, and oppose me, rather than that I, being one, should be at odds
with mysel, and contradict myself.”

‘Only one wh s consisteat with himself can agree with others To achieve
barmony in ooexlf i to make fricnds with oneself and guin others a5
fricads.

“Thus being oneself is the characterisic (oikeion) of man, his fundamental
and authentic quality. What is best for cach man is what is most his own;
but this can only reside in the good. “Men are quite willing to have their
feet. or their hands amputated if they believe those parts of themselves to
be diseased; for people are not artached to what particularly belongs o
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esangement, and sbove all,ofthe sucessor failure of philosophical siving.
“The Academy was to develop many forms inappropriate 1 the Plaonic
spiric. I s in the very narure of a school that an utirly un-Platonic spiic
iuamphed immediatly after Plato's death. Speusippus and Xenocraes in-
toduced a dogmatization in which al independent philosophizing was lost
Asistote lef and founded his own school based on free research, but aban-
doning the Plawnic spirk. o later generations, the so-<alled Academmic
Skepics evea transformed the freedom of Platonic thinking into a lifeless
dogms. Yet the school preserved aa crtraordinary mobilty and the power
1o produce outstanding philosopbers of many diffreat kinds. It fourished
for almost a thousand years, ungil A5, 529, whea it was forcibly closed.

5. Arinol: The question of the reaton between Plato and Arstodle bas
been alive for more than owo thousand years. The answer has determined
the narure of each epoch's philosophiziog. The confict between Platonism
a0d Ariaotelisnise has been real and radical. But there has aso beep, a5
the third possibilcy, the belef, and an attempt to prove, tha the two were
fandamentally one.

“This unifing atirude curns in favor of Plato when Aristode s invoked
oaly in support oflogicl forms and specialized sciences. I turns in favor of
Asisodle when Platois regarded 2s 2 mere precursor, while Aristote s beld
o offc, in purer and clearer form, what Plato,the poct and thinker in one,
professed in an cloguent but rudimentary way, makiog mistakes that Aris
ot se sraight—all this in line with the opinion of Aristotle himself, who
bad called Plato's syle 2 mixeure of prose and poetry.

“The divergence between Plato and Asistodle i clear, and every philosopber
since their tme bas bad o decide for one of the three ways. From the
Platonic sandpoint we may say this
As o Aristode, Socraic Platonic thinkiag lay outside his fild of vision.
‘Wi all bis breadth of understanding this was one thing be did not under-
sand though, having beca moved by it in his yourh, he fee himself 0 be a
partof i, but this was a matter of mood far more than of thinking. His
critque, for cxample,of the proposiion that virtue s knowledge and that no
oue can knowingly comnit injustice,or of the 1dcas that exist indepeadeatly,
outside of things, is always plausible and cven conclusive, But it uterly
‘mises the csence of Plato.

Asisorle was the first to casify Plao' thinking sccording t its place in
the history of philosophy: “Next came the doctrin of Plato, which derived
in the main from the doctrine f the Ialic school [Pythagoreans], but also
bad something of its own,” namely what came from Cratylus and Socracs.
In answer o this clasification, we may ask whether it is posibe to under-
a0d Platoric thinking by subordinating it t any objective norm. “Theo-
rems” from Plato's work can b weatd in this way, but not the philosophy
it The higher vantage point fram which Arisote clasiies i s bis own.
phikscphy, 2 mere phiksophy of the rasonal that sets il up s an b
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‘God should no love hirmself, Morcover, one whom God loves loves himsel,
but he who loves God more than himself lovs himself i the right way.

According to Augustine, love of our felow men is next in importance
afte selflove. For who is closr to man than man? We are all descended
from Adam and are relaed by lineage. Revelation speaks o us all
through Chris, and we are one in faith.

But if love of our neighbors, our fellow men, is to be true love, it
must take the form of caita, not of cupiditas. Caritas is the bright, serene
love of one soul for another (ierenits dilectionis); cupiditas s the tumulru.
ous night of insdinet (caligo libidinic).

Love is reciprocal. The lover “burns the more ardently the more he sees
the other soul scized by the same fire” There is “no stronger power to
awaken and increase love than to see onesef lved f one did not love,or to
hope to be loved in recurn if one was the first to love.” Love always strives
o bind two together. From general beacrolence, it becomes friendihip
(amiciia): “1 fetthat my soul aad the soul of my friend had become one
soul in two bodies™

‘These are rare sentences in Augustine. Christan-Augustinian love i di-
rected wholly toward one's neighbor, toward every neighbor as 2 man. Man
i ot loved 25 an individual. God loves the man whose love is reflected in
sltove. Love of my fellow mea spurs me and guides me 1o the love of
‘God. It includes the sinner and my encmy. “For in hirn thou lovest not what
e s, but what thou wishest him to be” (non quod est,sed quod vs, ut i),
‘amely his love of God that makes him lovabl.

@ Characterization: In the istory of the philosophy of love (Plato, Dante,
Bruso, Spinozs, Kierkegaard) Augusin’s thinking takes an eseatia

In Augustine’s carita three clements converge: the perfection of an
acosmistc fecling of love; the having (fru) that no longer desire; active
belp and succor. Al this i impersonal i can be accomplished in the buman
commuity, the corpus mysticurm of Christ. To love God implies: awarencss
of ey, through which and in which everything is—not mere confidence
:,ibua',bmlmiouxaﬁlmnnnnlbangnbdng—qhtppimﬁm

joct.

‘Cermin citcal questions may be asked: (1) Is this a fundamental aware-
oess of the fullnes of being or is it an escape from hopeles miscry o an
exaltaion and intensificaton of the clf? (For does not Augustine say that
our greatest peac heze below is “not 0 much joy in happiness 2 consolation
in unhappiness™?) () Does rel love in the world tend in Augusine 1o
ransform telf nto an extramundane fove that is consequently woreal in
the world? Is the love which is possible in the world, which in historic form
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There are many mirrors of the modes of love along the way. A mistake i
always possible. Evea close to the summit everything can go awry.

4. Special Filds of Platonic Thinking

Platonic thinking is always full of very definite ideas and tangible observa-
tions. Platw’s geeatness les o les i the wealth of his projects, the discovery
of problems that have concerned men ever since, the favention of possble
solutions, than in the fundamental impulses of philosophizing proper. His
ideas must be set forth in relation to their specific subject matter. We shall
ot exaggerate the philosophic importance of these specialized problems, or
say that they have an essental bearing on Plato's philosophy. But, on the
other hand, we shall not, with the visionarics, deay that these same problems
can be very fruitful. Plato's wealth of inveation is admirable. He offers
stimulus to specialized investgation and  invites indispeasable correction.
In these fields our understanding can increase proportionately to our under-
standing of the subject in queston. Logical problems, for cxample, and
problems concerning the methodological foundation of matbematics are
il sudicd in Plato tody. We shall cast only a brief glance at Plat’s so-
caled theology, psychology, poliical theory, and cosmology.

. Theology: Plto speaks of God. The good, which in the Republic s com-
pared o the sun, the e gviog Idea that wranscends being, what in Parmen-
ides s touched wpon in the dialectic of the One, what in Timaeus is
represented as the Demiurge, who, looking upon the 1deas, brings forth the
world fom the nothingness of space or matter—all these, one may say,refer
© the same thing. But if we combine these statements into & Pltonic
theology, the though is lost. For i each case bis thinkiag approaches the
limit in a different way, in mewphoric intuidon, in a rising dilectic of
concepts, in the myth of creation. In cach case the thought is meaningful
only in connecton with the conditions of is thinking. If the thoughis are
combined into an objective knowledge of God, their meaning, which lis
in thinking as inner action, is eagulfed in a supposed knowing of some-
thing. Plat’s dynamic theology is turned int 2 dogmatic theology. And
hisworicall, this is what happened. The word “theology” occurs in Plato. He
created the discpline and was the founder of Western theology. Aristole
made the word into  technical term, This creaton of philosophy was
adopted by the Christian churches and by Tslam. But often the Plawonic
thought s scarcely recogizable in these definite, dogmatic systems.

5. Paychology: Before Plat, the soul was 2 name for 2 being inside the
ost00s,or for a vital force. Tt was immortal, taking the form of 2 shadow,
migrating into new birchs, or eternally tortured in hell. Thiaking toward
something that wanscends and precedes these mychs, Plto conceives the.
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institution was to_bring into_the world, more contiauously, more con-
sistatly, more artully and ruthlesdly than any of the more tranient world
powers. Through him we can discern at the highest level the cternal oppos-
tion that bas run through the whole lfe of the Church: between catholicty
and reason, between monolichic authority and the openness of freedom, be-
tween the bsolute order in the world as the actualiy of transcendence aad
the reltive orders in the world as existeace with its many compatible possi-
bilites, berween cult and free meditaion as the center of lfe, berween the
outward communicy of prayer, in which each man shuts himself up i his
solfude o find God, and the loncliness before God, which srives to tran-
scend jtelf in communication with mes, through the never-ending process
of loving sclf.fulfiliment.

But for us there is something more esseatal: From Augustie we gain
the fundamental positions i our thiaking of God and freedom, in the
exploration of the soul; and we gain basic operations of thought, which
retain their force of convicton even without revealed faith. Through Au-
gustioe’s thioking we penctrate to that innermost point where the soul
twanscends iself, the source of speech and guidance, where men can meet
2 men. Even though Augustine’s purpose is to perfect and to justify the
souls absolute soltude before God, we penctrats, through his thinking, to
that innermost point. Augustine eaables us to participate in bis expericace
of extreme stuations, of the hopelessmess of worldly existence as such, of
the perversions and issuclessness of man's being—and all this s encom-
pased, not in 2 ratonal freedom that secks its way without guarantee in
the mere hope of help if it carnestly docs what it can, but in the cerinty
of grace, guaranteed by ecclesiastical authority and its one exclusive truth.
‘The grestaes of Augustine for those who philosophize resides in the fact
that the truth be awakeas in us is no longer Augustind’s Christan truth.
For indepeadeat philosopby, thinking with Augustine means: to experi-
e the thematic and existential coincidence of his movements of thought
ith those of original philosophy. I raiss the ritcal question s to whether,
detached from their ground in Christian fath, these movements of thought,
though o longer the sume, can il be true and effccive.

'We expericnce a constant sense of strangencss in dealing with Avgustine.
Even if in his awareness of God we recognize our own, we find it (unless
‘we merely consider a few pages out of context) in a strange form that
repels us and leads a qualiy of the incredible to something that bas just
spoken t us from the depths.

‘Through the grandeur of his thought, Augustine remains the most im-
pressive representative of those who, buman themselves, dare to claim that
they can instruct others about God, and then go on to cite as their witnesses
© an abslute truth men who, a far as we can know, were without exception
buman beings, no les subject o error than we are. While this claim attests
 Jove of man for man, a joy in sharing his cenaiaty with others, it 2l
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Plato takes up the question of the relaton between thinking and being,
beween knowing and the known. Knowledge, e says, springs from the
faculty within us that is related to true being. He touches on the question
oly in passing and with creative simpliciy thrusts it aside by the act of
higking, by setiag out o see what happens in this act and what it means
in pracice. But in the ensuing developmeat, which became decisive only in
the modern era,the question took on cenwral importance. It was asked: How
is knowledge possible? How is the subject reated to the object? What i it
that compreheads them both? How can both be the same, or if not, how
can the subject know of the object? What does it mean o be an objec?
Can the dichotomy be overcome and how? These so-alled epistemological
questions a5 to the meaning, modes, limits of our knowledge have found
many answers. There can be no question of 2 soluon. Plato remaias il-
Iuminatiog to al cpistemologits, to those who combat himm as well a those
who follow him.

In opposiion o this and-Platonic objection one can ask: Even though
knowledge of things in the world is dependent on expericnce and observa-
oo, might there not be meaning and conteat jo 2 chinking that has o
objective bearing on our knowledge of tings ia the world? Does the artess
identfcation of thinking and being not conceal 2 lofty truth which recurs,
i only implicdly, i every theory of knowledge?

On the shird objection: The objection that Plato obscures all knowledge
by interealating a world of concepts berween oursclves and beng is based
on the assumption that we can obtain  beter isight without 2 medium,
that we have a language that can dispense with objects. Whet, for example,
the medium, in the form of mathematics, eacounters realiy through the ex-
perience of measurable quaniite, the resul is physics, patural scence in
the modern sease of the word. Whea the medium atiempts to asceruin
fundamental being through cxistential operations, their recolleton o an-
icipation, the result is metaphysics.

Tn both case, the outcome is not a darkeniog but a genuioe approach to
the truth, at least for beings of our kind. A direct approach is to be sought
in the experience that transcends al object knowledge, but such experience
becomes communicable only when it caters into the media of which we
have been speaking. These media do not abscure, but ja the lucidity of the
thinking consciousness reveal something which without such revelaion
‘we cannot know.

Ttis Plato who fist developed speculation on being in the grand manaer,
that is, with sovereign mastery of the means and posibilities. He laid the
foundstions of all subsequent. metaphysics. Siace then metaphysicians bave
often erred in hypostatizing the surface figures of thought. This they did
because what they were looking for was 2 slfsuficient knowledge (known
28 ontology or theology) that could be taught in systematic doctrines rep-
resented as the result of philosophic inquiry. But evea such docrines not
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i a life task for speciaiss or monks. Tt i as though Augustine had writen
every day and the reader required as long a lfe to read his work as b took
o write it

"All the writings we possess posidate the great personal impression of
Augustine's meeting with Ambrose, his conversion and abandonment of
the teachiag of rhetoric. The carlicst of them grew out of his philosophizing
with bis friends in Cassciacum. The firs group consists of philosophical
wriings,al dislogues; Christ is rarely mentioned and there are few Biblial
quotations. But his Christian conviction was real and final. Even after
his baptism he wrote largely in the philosophical style uatil his ordination
(38-391). Then began the great body of work that was to continue for
the rest o his life: the sermons and leters, the exegetic works (particularly
on the Pialms and St. John), the didactic writings (On #he Insiruction of
Novices, On Christan Docirine, the Enchiridion) and side by side with
these,the great works, thee of which are of partiular imporince: 1) The
Confesions, c. 40; here Augustin gives praise and thanks to God by way
of an autobiography in which philosophical and theological thoughts appear
25 the substance of a lfe that knows iself to be under God's guidance. 2)
On the Trinity (De Trinitae), 3 profound, purely specalative work (c-
398-416). 3) The City of God (De civitate Dei, 413-426), the great jusi-
feation of Christianity afer the sack of Rome by Alaric, and at the same
time a general expositon of Christan faith and historical consciousness.
The polemcs, irst against the Manichacans, and later against the Pelagians
and Donatists, may be regarded as a group by themsclves.

IL FROM PHILOSOPHY TO KNOWLEDGE
BASED ON FAITH

1. The Conversion

Augustioe’s thinking is grounded in his conversion. His mind had been
impressed in childhood with the Chrisian coaceptions of his mother, Monica,
but his father had directed his education and choice of career according 1o
the pagan wadition. His life 25 a pagan brought him the love of carthly
existence, sensuous exuberance—and shallowness. At ninctee he was
drawn t philosophy; he strove for 2 knowledge that would lead him from
the surface of things to the essence. The path of Manichacan-Goostic pseudo
knowledge brought-him o skepticism. Plotinus belped him to take the
great st 1o discern a purely spiritul reality and. cast off the fers of
mere corporeal existence. The new insight chcered him, but be was sl dis
saisiod. Life did ot change. His conversion was the turning point. He
was thiry<hree years of age. It came suddenly, after inward pressure and
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through the whole texture of discussion, teaching, verification, argumeota-
tion, confutation.

Plato needs postic invention in order to represent the truth in which
didactic exposition is only a facor. As with the novelis or narrtive poet,
it is impossible to know with rational cerzinty which position is Plao's
which of the speakers represents his view: Plato portrays thinking men;
he lets his figures speak; he himself docs no speak. It is an oversimplifica-
tion o say with Diogenes Lacrius that Socraes, the stranger from Elea,
‘Timaeus, the Athenian bost, are the charactrs in the dialogues who s2y
what Plato regards as righ. Like a poet, Plawo raises ideas to their full
potendality. This permits him to hold his own posidon in suspense. How-
ever, we cannot understand his philosophical dialogue with an atitude of
acsthetic neutralit; it demands of the reader an experience of serius slf-
sealization, and only such an expericnce can enable us o undersiand it
For the dialogue is an indirect communication of ruth through the forms
of philosophical thought.

The one goal remains this thinking of the truth. The frst st is always
liberation from the rigidity of rationally determined bur sharply developed
fnite positions, heace 4 skepticism in the usual sease of the word, whose
purpose it is, bowever, to make use of the fully developed understanding as
2 means of receiving absolute truth, meaning, and guidance from 2 higher
source. In bis own reflecion on. dialogue, Plato makes several points that
have  bearing on all human truth:

The individual finds no srush. To achieve cerainty in his thinking, be
nceds another, with whom he can speak. The conversation must always be
between two, not among several at once. The others lisen undl the con-
versation comes around to the points where it will be advanced by the right
interruptions o disturbed by the wrong opes. The value of a satement
lies in its own intellctual positon, ot in the approval of thase preseat.
“Forin regard to the valuc of what I say,  can call on oaly one witaess, my
adversary with whom 1 am carrying on the discussion; a5 to the Gowd, 1
ignore it; 1 can obizin the conseat of oaly one man, it is not with the
crowd that 1 am speaking.” Dialogue is a continuous growth of certaity;
your opponent agrees, contradicts, follows you, and in all this the question
remains open: “For what I say I do pot szy 2 one who knows; rather, 1
join you in searching.” o

Dislogue is the realiy of hinking itsclf. Speaking and thinking are one.
What i thinking? “A discourse that the mind carries on with icelf about
any subject it is considering . . . when the mind is thinking, t is simply
talking to itcl, asking questions and answering them, and sayiag, Yes or
No. So 1 should describe thinking 2s 2 discoure, and judgmeat s a sate-
ment pronounced, not aloud o someane ke, but siently o onesel”

Dislogue is the way fo the #ruth. An cnemy of the truth who acecpts
dialogue is lost. An aritude of fundamental hoslity t the truth and hence
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creatures, of manufactured artcls,table, bed, of the clements,fire water, and
even of mud, dir, and other base things. In one pasage, he speaks of five
higher Ideas: being, likeaess, otberness, ret, motion (Sophis).

The good, that which is beyond being, is o called an Idea. But the name
is mislcading. For the good is distinguished from all other Ideas. They are
the static, inactive prototypes or models of the things that are, while it is the
creative power that confers being iself.

2. What is she reasoning behind the theory of Ideas? A thought content 25
such s always timeless. The content of the Pythagorean theorem is timeless,
its discovery and all subsequent thinking of its conteat are temporal
Through maghematical insight into compeling tuths which are timeles,
one discovers a beiog that is permaneat and unchanging, We discover
the universal, the true, which we cannot cvade once we understand i, a0d
in it we experience a perfect certaiaty.

‘The concept whercby a thiog has unity and is what it is, is eaduring:
the individual Borse perishes but the conceptof the horse endures.

‘We do not derive what we recognize a5 caduriog from sense perception,
but we discover it with the help of scase perception: the mathematician
makes use of visible forms; the object of his thinking, howerer, is not these
forms but those of which they are the copis: the square as such, the diagonal
25 such. The figures serve 2s illusrations which merely belp us learn what
can be known only through the understanding (dianoia).

To our sensory perception of the continuously changing world we add a
knowledge that is timeless aod coduring. We had this knowledge before
our perception (later it came to be termed  priori knowledge i contra-
distinction to a posterior experience). In the Meno, Plato shows (by the
example of mathematics) how in thinking we learn, as though merely
recollecting it, what we actually knew before. In philosophizing, we think
we see things as memaphors: “Time is the moving image of cterity.” All
images belong to time and space; the true being that appears to us through
the images is Gmeless and spaceless-.

». The dogmatic interpretation of the theory of Ideas: Tn view of the mani-
fold meanings embodied in the theory of 1dcas, any attempt 1o reduce it 0 3
principle and interpret it 25 a whole i futle. There is 0o unified theory of
Tdeas, but only 2 complex of notions, some of which run through the whole
work from the carliet dialogucs, while others make their appearance later.
The Ideas play an essential rol in the ascent of thought toward true beiag,
but their expression changes according 1o the manner in which the search is
communicated. When they become fixated in a doctrine which crestes
insoluble problems, Plato. himself takes 2 critcal view of them. He asks
questions: Are there Ideas only of the good, o also of the bad? How areall
the many Tdeas relaed to one another? How can they be and at the same
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In self<eruinty 1 ind my all-embraciog, usbridled will o happines. This
vl as the above-quoted dialogue sates, s love of Life, which in tur is
love of knowledge.

We cxis, we kaow of our being, and we love this being and this knowledge.
And in these three elements 0o posiblity of error need touble us. For we ap-
‘orehcad thea, nok s we apprebend the things ouside us, with any bodily sense,
Bt beyond any posiblty that my fancy is deloding me, T am absoutely certain
hat T a, that 1 know it and that I love this knowledge.

Toward what is this love, this fundamental will, directsd? Augustine
replis without reservation: Toward being aad toward knowledge.

1 they were granted an immoralty in which thee misery did not cease, ane
offezed the choice o cither living in such misery forever or of not exising at all
they would surely cry out for joy aod prefer to lve foreve in this stte than not
toexist atall.

The fundamental thought leads from doubt in all truth to a cerainty
beyond all doubt. This is no empty cerainty of mere being. It implies 2
fulflment.

‘Bur Augustinian certsinty—it scmms to us—can collapee: into a mere state-
‘mea of being, indubitable but meaningless; iato a brutal love of any kind
of life; into the emptiness of truth as mere correctaess. Thus we must
ask Augustine two questions: Whence comes true fulfilment? What is
the meaning of these nullies?

“To the question: Whence comes the true fulllment that ist lends mean-
ing to self<erainty? or to the question: Where lies the source of concrete
content as opposed to empiness,of beinggivea-toonesel as opposed to un-
fulfllment, of peace s opposed to the despair of groundlessoes? bis answer
s Tn God alone. Being, knowledge of beiog, and the love of being and of
knowledge in seltcerainty are grounded in God. In selfcertainty as such
lies certainty of God. For God made man in His image. In selfersinty
Augustine discerns the image of the Trinity.

IE we inquire as to the meaning of the nullides that remain when sclf-
certainty eollapses, the answer i Since Augusine thinks everything with
2 view to God, so that for him what is indepeadeat of God docs o exist,
his thinking, because everything is created by God, can give radiance to
everything, even to empty comectness 2 an image of eternal wuh and
‘ven to lut for life 35 the lowest form of love of being. Untruth rels
‘only whea the order of rank is reversed. What seemas 0 be, and is, cmpti-
‘s whe i sands solely upon itslf, becomes truth in the relcted light of
hese lowes spheres. Augustine docs poc know the fundamental questions of
the suicde; he docs not know the despar of nox wanting to ive; be docs
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water, then real objects themselves, then at night the heavenly bodics, the
ligh of the moon and stars, and finally by day the sunlight and the sun
itself. Now he sees not mere reflctons but all things in their full reality.
He proceeds to reason that i i the sun which gives us the scasons, that it
rules over all and is even in a cerain sense the source of al the things
he has scen in the cave. And now he considers himself fortunate, when he
remembers his former abode. There honors and distinctions were conerred
on those who most clearly perceived the shadows of the passing objcts, who
best remembered them, and were thereby best enabled to predict what would
bappea in the future. But now he would rather do anything than be en-
slaved to such false notions and live in such 2 way.

Now he recurns to the cave to set the others free. At first his eyes,
full of darkness, see nothing. He would make himself ridiculous i he wied
o compete with the prisoners in interpreting the shadows. They would
say tha his ascent was o blame, tat i¢ bad rined hiseyesight, and that any
such attempt torise was folly. And if he attempted to unchain them and lead
them upward, they would kill him.

‘That is Plato's parable. It is exraordinarily rich in implicaions. It can
be taken 35 a metapbor for the two worlds and the modes of knowledge
prevailing in them; for the ways of human lifc and the two kinds of blind-
ness springing from opposite causes; for the modes of truth; and for tran-
scendence as the csence of human being and human knowledge. Here there
is 00 need to st forth these interpreations,cither those preseated by Plato
himselfor those that have been added. The parable with tsinterpretations is
‘unforgerable. It is a miracle of philosophical invenson, providing 20 3p-
proach to thoughs that do not lend themselves to direct statement.

‘Cerrin themes of the parable have lived on in history: the image of man.
25 2 cave dwellr,the metaphysics of light which played o importaat a role
in medieval philosophy, the sun 2s the author of all lfe. Moreover, the
parable sates three themes that play a determiniog rol ia all Platonic philos-
ophizing: the tuming around, the stages of knowledse, the twofold direc-
ion of human lfe.

1. The urning around: Human insight requires a turniog around (metas-
trophe, periagtge). It i mot given from outside 2 though eyes had bern et
in one's head (they are already therc) or a seed had been implanted. But
..mhmvmmmmgemmamm“mgm;‘:,;num
in turning from the realm of becoming t the realm must

whole mind with it. Accordingly educaton (paidei) is the arc of bringing
about such  turn. Because of it divine orgin, the faculry of ratonal in-
sight s always present—teaty. But it beomes beneficen ool through the
turning; otherwise it is harmful.

1. The doctine of stages: Knowledge advances by stage. From sease per-
ception it proceeds to pure thought (in mathematics)—from pure thought
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sests on a faith that has nothing to do with revelation o the Church, it
should do everything in it power to understand this other faith.

5. For Augustine the authority of the Church was supreme because initated
by the Creator of all things in His revelation. It was als a source of securty
in the most relable of communitie, based not on human contract but on
Gods incarnation. For this reason all men belong 1 it. The proof of its
truth is that it embraces the whole world from Spain to the Orient (the
ancieat idea of a consensis gentiutn); such heretcs as the Donatiss were
2 purcly local phenomenon, Oaly folly or stubbor malice could reject the
clim of catholicity, for which reason it was permissible o reinforce proof
with universal coercion. This proof of catholicty has been hisworically se-
futed. But even today there remains a vestige of it i the sease of community
that animates the Catholic belicver, that enables him t regard his Church
and his cult a a home in every part of the carth.

It must never be forgoten that all Augustine’s ideas are grounded ia his
unshakable confidence in the authoriy of the Church, which alone leads to
Christ 2nd through Him alone in turn t God. Augustine gave magaificent
expression to propositions and movements of thought mbodyiog a fundi-
mental selfcertinty and certinty of God. But afier his conversion, it
‘would not have occurred t him to philosophize in exiseatial independeace,
before God alone—without mediator and without the Church. He was
sheltered; it was no longer possible for him to despai, to suspect that God
s no, or that He is 2 being against whom the soul rebel in crime and mad-
ness because of its unbearable and undeserved suferiogs. Augustine i oot just
2 man with whom we 25 mea can enter into free commusication—com
‘municaton with him presupposes recogaition o the authoriy he recognized:
it presupposes those “other witncsses” of the common fich. His philosophical
thinking culminates in dogmati thinking, 20d both are justfied oaly ia
Church thinkiog.

Tt would be 2 mistake to measure Augusine by the standard of beretics,
sectarans, Protestants, who dared to defy the authoriy of the Church on
the bass of a higher (and usually exclusive) authority reveled t thea
direcly by the Bible, and on this basis to accuse him of Jack of coursge.
He showed plenty of courage in the course of his life. He himself buik
up b fith in auchori; it was not forced on him. He was not born into it
bu acquired i through conversion, 20d then grew into it. It was nox habit
but his own posidve truth that brought him fulfllment. Defiance of the
Church would have been slfdestruction for Augustine. To repounce it was
50 immpossibe that it could not even have been regarded a5 a tempttion. He
never came into confict with Church authoriy, for he himself was one of
its spiritual excators. The Church was above aay antagonism that might
have resulted in 2 confit. And Augusine sitated cven his mox radical
thoughts in the sphere of the Church.
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of these positions. The conuradiction is evident.

In interminable discussions, men have tied to sharpen and clarify this
contradicton: on the one hand, evil s 2 mere clouding of the good, a
shadow,  deficiency; on the other hand, it i an enormously effecive power.
But 00 one bas succeeded in resoling it. Various arguments have been
brought forth: Granted, evll in itelf is noching, but it is not nonexisteat.
It is nothing because o divine ldea corresponds o it. Bt since el is
done, it is not nonexistent. Because Augustine saw evil 2 the consequence
of an original act—the fall of Adam—bis doctrine implied not @ meta-
physical, substantial dualism like that of the Manichaeans, but an ethical
dualism, which came it the world through God-given freedom and would
cease with the end of the world and the last judgment. But say others, God
eated 2 freedom that could turn against Himself; thus He Himself is
indirecly the author of evil; and the division between the two realms will
endure even after God' last judgment. In this view a modified form of
‘Manichacan-Iranian dualism—here lght, there darkaess—found its way into
Chrisian dogma afer all.

Dualism ruas through the whole of Augustine’s work and takes various
forms: Godeworld, ciitas Dei—ivitas ierrena,  belict-unbelict, carits-
cupiditas, singrace.

3. Augustine’s atitude towerd the world involves a radical contradiction.
The world is God's creaton, it s good, it s beautiful as a work of art, the
disharmonies increase s beauty. Even evil is i gencral an clement i the
good. Withous the fall of Adam, we should not have the glory of the
Saviour, the God who became man. But on the other hand: It s the highest
wisdom to despise the world and striv for the kingdom of heaven—which
transcends all temporaliy. For here below, a5 we have heard, our only
peac is consolation in misery.

. The Church is the kingdom of heaven, “we ar is ciizens,” “all the good
fathfol are clect” The civitas Ded i the congregation of the faichful, that
i, of the saint. But the Church as it acrually is includes non-saints and even
unbelicvers. Thus Augustine conceives of an invisible, true Church in con-
ast o the visible Church. It becomes possibl to conceive of sints, members
of the City of God, living outside the Church.

‘The distinction between the two Churches is sharpened by the idea of
predestintion. In the freedom of His unfathomable decision God clcted
some 10 live in a state of grace, others to serve as vesscls of His wrath, He
‘permits some of the clect to live outside the visible Church, and others who
bave been condemned forever t live witkin it. By God's will the clec
who dwell in the invisible Church are immutably what they are. They have
D0 need of the visble Church. But the visible Church (and with it Augus-
tine) maiatains that all men are denendent an the. inemimente ~F mare
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to communication makes dialogue an absurdity. For this reason dogmatis
and ibilsts rejct any true dialogue. They rob dialogue of is naure. All

that desire untruth reject discussion with the adversary o, if
they have the power, forbid it.

With Socrates, Plato consciously brought philosophy into  situaton of
question and answer, and going further, of dialogue in all its potentialities.
Let the philosopher give an account of his thinking in every kind of com-
munication with other men—a communication in which logical arguments
play an important but ot the ulimate part; in which they are indispensable
but not decisive.

Plto relects on the different kinds of philosophical discussion which at
the same time he records. He represents long speeches, swit exchanges, dis-
agreement; he shows men talking at cross purposes and then secking the
simplest and most direct undersanding in concise dialogue; he shows men.
faling to undersiand one another. In short, he shows what it meaas for
men to speak together.

He sresses the difference beoween long specches and the discussion ad-
‘mosng i e s bicwen g to e el el -

ion (Progors, Gorgis, Republ). Long spshesbave e dawbacks
one forgets what has been ssid; one evades the queston in poiat. Dialogue
on the other hand makes it possible 1o atain agreement sep by step, ©
arive at logially compelling conclusions in the precision of question sad.
answie, in the battle of alernadives. Thus the speakes, insiead of leing
himsel be judged by his liseaers, s at once speaker and judge, so that true
agreement is atained. Socraes asks his parters to acccpt this method,
and letsthem decide who should ask the questons; the guidance must always
be in the hands of one contestant, but the roles can be cxchanged. When
one participant protests indignantly that in free Atheas he should be en-
titled to speak as long as he pleases, Socrates replics yes, but that he in twrn
s free not to lisen. Protagoras says: If 1 had done what you demand, I
should never have bested anyone in an argument and should have 00 name
among the Greeks.

With their innumerable portraits of men speaking together, of successful
0d unsuccesful discusson, with their explanation of the conditions of
succes, Plato's dilogues became for all éime 2 model aad a guide for all
men who wish really 0 speak together.

The first. requirement for dislogue is abilisy o liten. One who wishes
1o speak with other mea must remain open t persuasion and not suppose
Bimsel © be in ultimate possesion of the truth. n answer o Philebus’
“I say, aod 1 shall always say,” Socrates remonstrates: “Surely we are ot
‘now simply contending in order that my view or yours may prevai. I pre-
sume that we ought both of us to be fighting for the truth.”

‘The mere polemic discourse which serves no other purpose than to ansi-
hilce the enemy is  very different matier from the discourse aimed at com-
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been possble t construe them as fragments that can be asembled iato an
encompassing rational system, let us approach them as clemets of an
infinitely mobile philosophiziag that ulizes the thematic problems only
25 2 langusge in which to express something el

‘We begin by looking for this something cls in the characters who philos-
ophize in Plato's dialogues, first in the unique Socrates who towers sbove
them all, then i the others. They are not mere mouthpiece for the discus-
sion of philosophical problems, but are characterized as living philosophical
or unphilosophical realites b the way in which they speak, their conduct in
the situatons of the dialogucs, their reactions and. responscs. They are
portaits not s0 much of a psychology 2s of an intellectual mood. In the
most significant passages, they are spirtual forces that mest in personal
form. ‘The philosophical problems acquire truth oaly by being taken i
the encompassing truth, and i s from the vantage point of this encompassing.
ruth that they frt arouse our interest.

If the full tuth is atained ncither by a discusson of the conteats nor by
an iavesigation of the personal figures in their agreements and conficts,
we must take a further step. Plato guides our atention to something that
cannot be understood or demonstrited by resson, somerhing that is no
analyzed but merely narrated, namely the myths. Despite the ratioalist
eritics who regard these myths as superfluous, Plato clearly atuaches great
importance to them. We are led for 2 momeat to hope that they will
reveal the ulimate secret of Platonic truth. Bt in vais, for Plato expresly
gives his myths 2 “playful” character.

Mufmhumps,mmpmﬂmairh:phﬂanphznlpmbhmw
terpretation of the living characters, and interpretation of the myths, pre-
supposes a distnct view of philosophy: as doctine, as 2 form of personal
1ife as 2 kind of poctry. Each of these interprecations i justiied insofar as
it clucidates something in Plato's work. But they all fail if aken 25 means
of peactrating Plato’s philosophy as a whole. The systematization of the
ideas iavolves us in discrepancies and contradictions. The characters are
figures through which Plato indirectly expresses the truth; they are not
the truth itself, for none of them, not even Socrate, is always right. The
poctc interpretation is encouraged by the possibiliy of taking Plato's dia-
Iogues as pocans (seting aside the intellecual diffculties); it is supported by
the theory that from the standpoiat of cultural history Plato is a successor
of the tragic and comic writes,that be himself wrote tragedies i his youth
and burned them when Socrates led him to ake a perw sep in his quest for
the truth, 2 sep that weat beyond pocary. But the new step carried him
it the realm of thinking. We must ind out what thinking is in Plato.

‘Thus the stady o Plato requires us w Jearn what philosophy can be; not
 presuppose what philosophy is, but o iavesgate the nature of Plaw's

i its historical envelope; to discover what insuperably great
thing happeoed, what it was that provided Western philosophy with 2
definiive foundtion, whose manifold meanings are perhaps inexhaustble.
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2. Plato’s Limitations

In his fundamental philosophical ariude and the mode of thinking arising
from it Plato s unequaled. But the same cannot be sid of the conteats, the
iaventions, coneeptions, projects, conerce views, and formulatons of sims
that he made use of along the way. To take these as absolutes is contrary
to Plato's own way of thiaking. In our acquiston of Plato we must not
close our eyes to the limitations in his cscatial view of Life, his politcal
consciousnes, his attude toward scicace.

We find a historically objective standard in developments that came after
Plto: the Biblical religions the idea of politicl freedom based o it; the
modern conception of universal cience. Realities that he could not know,
sources that were not availabl to hirm, throw light on a defceacy in Plto
which gives some of his uterances an unpleasant ring in our ears. The
limitation is not i his basic philosophical atitude, but party i the ma-
terials with which be worked, parly in the frame of mind in which he
approsched ceruin realites. A fourth limitation becomes discernible by
Plato's own standards when his philosophizing becomes & doctrnaire school
philosophy.

. The standard of Biblial reigion: Biblical religion gives s the idea
of 2 God who created the world from nothingoess, and will,at the eod of
e, make it vanish again in the kingdom of beaven. It provides a bass for
a radical knowledge of four things: the imperfectbilty of beiogs in the
world; the historiciy of man; evil in human action and thought; the ir-
replaceable significnce and value of every human soul. Let vs examine
Plato's thinking in these perspectives.

1. For Plato beings in the world are perfectble; thinking partakes of
realty itself; aree? is possible. Error and wrongdoing are esseataly devia-
ions caused by the nonbeing of the matter in which becoming takes place.
In princple they can be overcome. Perfection in the world, the perfect copy
of the cternal Idea, s atzinable. Imperfection i ideatified with its source,
‘namely nonbeing. Corrosive sufering from evil,forlorn despar, the hopeless-
ness of worldly crisence 28 such are oul staes uaknown t© Plao. He knew
acither the abyss of nihlism nor yearning for the direct help of the Godbead.
Plto accepts the problems of lfc and moves with equanimity along the path
aking him closer to_the divine. He needs no help but awits “divine
guidance” In total ruin, be sees  purely temporal irrlevant incideat io
process that has 0o ¢ad in time.

‘But another aitude is casly discenible. The soene of Plat's political
thinking was an Athens which he recognized 1o be in 3 dissstrous sate.
The sufering this disastous sate induced in Plato was one of the main
motivations of his philosophy. He was not an impartil observer, but beld
himself in readiness. Bencath their cloak of irony, many passages in the.
dialogues are monumeats t Athens.
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aructure of the world of Tdeas is made clear and the thinker comes to feel
2t bome in this realm of eternl form (eid?).

3. The precuppositions and that which has no presupposition: When the.
mathematicias, guided by the visible gures, arive, through the under-
standing (dianois), a¢ an exact determination of invisible relaions, be
‘ways strts from presuppositions (such as the nature of a staight lne, the
different kind of figures, the three kinds of angles, xc). He cannot go
beyond these presuppositions. He regards them as selfvident.

“Bu dialectic proceeds dificently—by the hypothedic method. I tries out
a hyporhess to see what follows from it for exampl: If virtue can be
taught, it must be knowledge (Meno). But then without images, working
Solely with concepts, dialecti thinks its way back to the beginning that pre-
cedes all presuppositons. Or rather thinking (logos) arin: to the be-
glaning through dialectic; instcad of uliog the presuppositions as ab-
“olutely first and highess, it considers them as mere hypotheses, steps
mounting t that which has o presupposion, the true begioning (arché)
of the whole, Once it bas apprehended the beginning, it descends agais,
retaining everything that i related to the beginning, but disregarding every-
thing that can be perceived by the senscs and working only with the con-
cepts (cid#) and thei inner relationsbips.

Tt s an indirect method. I man attempted to see being iself, be must fear
t0 be blinded, as the eyes are blinded whea they look into the sun. Thus
it is necessay to operate by way of concepts (logo) and t investgate the
cssence of things with their help. This is “the second best way.” In this
‘method, I start wich a proposition (Jogos) that I regard as irefutable. Thea
1 assume that what scems compatible with it is troe, and that what seems
incompatible with ic s untrue. For exampl, T sart with the assumpton:
There is such a thing as the beautful as such the large as such, and o on-
Tt follows that if someching other than the beautifl as such s beautifl, this
it 20 because it partakes of the beauiful a such. We disregard freshness of
color, fine form, and 3o on—such qualites aze mere sources of confusion—
nd simply stte that “nothing clse makes it beautful han the presence
(parous) or participation. (Roindic) of the beautiful 1s such.” We Lt
ourselves to the asserion that “all beautiful things become beautiful through
the beautiful”

"4 The “besween”; The dislectic of mere opposition remains aporeic and
setves only as a0 indicator. Dislectic by intermediate concepts elucidates the
Givergeat by esablishing an intervening boad (desmos). Heoce the im-
portance of the “between” (metazy), whercby separaes are jined, wheschy
The one is present in the other or has a share in it Hence also the importance
of the momeat (exsiphnés), of the transiton, the junction of past and furure.
in the present. Hence also the being of what i not, which in a cerain way
has being.

‘Being and noabeing are not ultmate opposies but are both present at
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Even the word “philosophy” means a mavement of love,  philein of sophia.
Philosophy is aot wisdom but love of wisdom.

‘Plato’s thinking has its source in his love of Socrates. No other love has
ever lef such a monument. Plao's Eros was rea; illumined by the relicy,
it became a love of everything noble that crossd.his path.

But as to what love is, that s unfathomable; Plto (particulacly i the
Symposium aad Phaedris) circles around the realicy, touching on it only
in myth. Love appears in many figures and fancies, but all are directed
toward the One, the true, absolute Iove that bears mea upward.

In Plato's discussions of love, sexualiy is tweated as origin, as symbl,
and as cnemy. s eachantmeat is the orgia, because the sight of beaury
inspires recolleton of the eternal and the ascent begins with sensuous
beauty; but it s seduction when sexuality becomes selfsuficien, when by
isolating tself it is sullied and debased. Without seasual origin there is
20 Eros, and thought remains cmpry. If the sensual Eros is slf suficeat, it
paralyzes the philosophical Eros and becomes blind to it. Plato’s philosophiz-
ing knows the power of sexuality and i both in league and in conflic with it
Philosophizing is in league with sexuality when, spurred by it it aaios ©
the source from which sexuality also arses; in conlict, when selfsuffcieat
sexualicy degrades man's nobilty and so obscures his insight iato the truth
of being. According o the myth (in Phacdrus), the soul is the chariot of
reason, drawn by oo winged orses, the one discplined and obediear, poveer-
ful in the ascent the other recactrant, pursuing oy it sensual desies,
uoruly, and tending downward. With its two orses, reason must reach the
place where all knowledge has is goal and whence it derives its guidance,
the suprascasory place.

‘Philosophical thinking is an upward-teading erotic enthusiasm. But in it
we experience our vacilltions, our ups and downs. We fall, we fil,we live
anew in the movement of love. For love i like philosophy, 2 being betweea.
It is baving and not haviag. It fulfilsin nonattainment. Tn another myth
(Symposiu), Esos is the son of wealth and poverty, “on ooe and the same
day be will ve and fourish whe he s in pleaty, and also meet his death,
and come to life again through the vigor be inherits from his father; but
what he wins he aluways lose. ... The Eros of philosophy belongs t our
temporal existence and outside it has no dwellng place. Gods do not phi-
Iosophize and they do not love, for they know.

In Platonic thinking the Eros i represented now as @ eality with muliiple
appearances, now as a symbol for the ascent o the eternal, now a the resl
‘medium of this ascending movement, now as the light that shows the way,
now in the differentation of true love from the degenerate forms of love.
To speak of love reminds and awakeas. Beneath the cariy of rational dis-
cusson, Plao lights up 2 mirror: love, in which the knower recognizes, o
fails to recognize, himself. To look into’this mirror can bring about the
enthusiasm which first makes it meaniogfol to undersand, 1o kaow, o live
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by death, He killed death.” For Augustioe the two—the cxample and the
grace of the divine act, right human conduct and the vison of divine
action—are reflections of one another. And thence result magnificent, bsurd
propositions which in turn clash to produce new perpleiies.

For the suffering and death of Jesus, his crucifixion and resurrection,
ascension and entrance o the kingdom of God are at the same time the
life of the believer. The perplexitier—elucidated by Augostine as abysss of
the human condition—are radical. “The Christ who humbled Himself was
exalted on the Cross; His abasement could not possibly be anything but
grandeur.” And correspondingly in man: “Humiliy is our perfection” The
lowest becomes the highest, humility becomes man's glory.

Bu the forced humility that strives for lowliness and tkes delght in it
becomes automatically 2 new pride. Once it is selfsatisfied, huilty ceases
0 be humble. In driving mysclf to humilty by ascticsm, 1 show pride;
active acecicism, through the power it gains over the el, becomes a wiumph
of proud sclfhiood. We fiad many paradores of this kind in Augustine’s
speculation on freedom and grace.

Let us cast 2 ghance t other consequences of the opposidon between
humilias and superbia:

Augustine demands a conversion of the natural, vital, acive, selfasertive
atticude—which finds digaity in power and noble bearing and despises base-
ness—into a radically opposte atitude that seems imposible in the world.

But in practical relity only a slf that has been actve and proud caa take.
on a bumilty that s something more than mere passiviy. Oaly one who
selfreliandly ventures in the world can learn that self reliance does no res
o itself but on that through which I am myselE

Finally: Those whom nature, fortune, and rank bave not favored in the
world tend to hate the higher, the noble, the more fortunate. The Chritian
revaluation, which turos the lower into the higher, becomes 2 cloak for the
revenge of the inferior. A falsification of values gives i
and baseness rank (Nictzsche). These psychological intricaces offe  vast
and ferdle icld for an uaderstandig, discerning peychology.

But al this cannot be rurned agaiost the truth at the source of these ideas
and realties, For in every realty, in cvery success in every triumph, in
superioriy a5 such, lis something that s subject to question. There is no
joy in victory unless the adversary becomes a friend. Respect for the ad-
versary, seruggle without hatred, the spri of conciiation can indeed spriog
from a sublime will to power, which, as it advances into higher levels of
being, slways waats il more; but truly and authentically they can spring
only from man's avwareness of his uter belplessoes, of bis impoteace in the
presence of real power, from the humiliy in which man is ever adequate
1o himself, but seeks the other, secks all men, for without them he cannoe
be himself. These considerations are the source of chivalry, of nobility in
bartle, of solidarity. An unexplored world of the ethos opens up with the
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demption to ranscendence. But while the consequenees of oiginal sin endure
25 long a5 mea e ia the world, it is anaulled for the belicver by the hope
of transcendence. These mythical-dogmatic potions reflect the antinomy be-
tween the dependence and the freedom of our actual, temporal existence.
And on the basis of the myth, the realicy of this cxistence becomes under-
sandable.

‘The whole process can be framed i a single antthesis: “The world of
unfree will i the ought that the will docs not obey, the wil that does not
fulfil its purpose, the good intentions that are dissipated by fust, the will
that cannot will it is the heeding of the ethical injunction which, though it
says: Thou canst because thou shouldst, is acually an inabilty that cansot
recogize itsel as such. The world of free will opens up when love has oo
further need of an ought, but accomplishes without good resolutions and
dispels the lusts by its realiy. This reality can do what it will, because its
oving wil s iuelf a beingable.

But man has no choice between the two worlds; in temporaliy both are
in him. One comesponds to his purposive planning; in the other be is
given to himself.

1. The contrast with other types of freedom: In history we encounter other
conceptions of freedom and accordingly other models of personality. By
recollcting them, we shall sec Augustine more dlearly.

There were the Nordic personlities who relied on their own streagth,
who weat protdly and unflinchingly to their death, who proved what they
‘were by knowing how o dic, and though of glory. They lived in personal
loyalty; they knew gods but were abl to defy them, and foresw the ead
of the world including the gods.

‘There were the Jewish Prophets who kaew themselves t© be instruments
of God. They took upon themselves the obligation o procaim His word.
They refused to be conquered iawardly by the powers of the warld, cither by
thcir own kings or by the pricst, or by the great empires that snatched wp
the litte nations like birds'nests. Only God and the consciousoess of obey-
ing God made them free in relaton to everything that happened in the
world, even toward the hierarchy of the priesthood (historic precursor of
the Catholic Church) which claimed t be God's sole represenatives on
canth. The personality of Western man derived it strength from the con-
templation of these Prophes.

There were the many magnificeat Greek personaliie, sbordiaated to the
idea of measure; all the naural potentaites of man were embodied in
beautiful, a0d alo in immoderate, terrifying personalcies.

There was the Roman personaliy, which derived its srength from devo-
tion to the res publica, from the sacific of the individual. Is thought was
pious and purposive, irst i the framerwork of its own people ater identified
with the world mission of eternal Rome to casure the peace and wellbeing
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his work we observe changes in the dialoguc form. But contrary to the belief
that great ransformations occurred i the depths of Plato's thinking is the
gencral impression he gives of something that is always identical.

Hiots thrown out in carler writiogs become the subjects of laer ones.
Exuberance and irony are sl present in hs laest work. A cerain solemnity
that we find i the dogmatic pojects of the lateperiod i antcipated in carly

pasages.

‘There remains the fundamental atitude of being-onthe-way: not sophia
but philosophia; not knowledge but knowledge through nonknowledge.
‘There remain the ways of transcending which are waveled in though: the
growth toward being through particpation i being. There remains the
dialogue form as a means of communication, a5 2 method of philosophizing
through poetcally transfigured persons. The task remains identical: o arrive
atbeing, not throvgh mystery or cul,but by thought,to find fulfilment and
limits in thought, and a the extreme lmit to find the sigas poiniog to that
which is beyond all being; there remains the manner of coming to under-
sanding through images and myths.

Philosophical frecdom is unchanging. Thinking and speaking are the
sceae of growing awareaess, not a communication of immutable truths. A
‘man's thought and action are 2 game, partcularly in communication. I is
up to the other, to hs partner and companion, to undersand and to decide
whether he is being made 2 fool of or whether  spark has been kindled
in him.

Plato's teaching never becomes a system, and that to s unchangiog. The
‘most monumental doctrinal desigas remain factors in the philosophy; they
oever engulf it.

‘What above all remains identical throughout Plato is the idea of the
eaduringly true, which fundamentally and esentially evades object kaowl-
edge, direct statement, or adequate formulation.

2. In Plato themes that were later separated are held togesher (man and
stat, philosophy and science, philosophy and pociry):

Man and stste: Everything depends on man. Concern for the soul comes
before all clse. For every individual a wrning around is necessary. It is
achieved in philosophical thinking. Plato provides the groundwork for the
philosophizing of the man who, thinking independeatly, relics on himself
in the world. He can withdraw from politcl lie, but be docs 0 from
nccessity, in an aritude of expectancy aod preparation.

For in Plato the idea of the true man is one with the idea of the true state.
Man and state are inseparable in thei striving toward the One, the agashon,
toward a supreme guiding authority that is touched upon in philosophizing.
Plato's philosophizing is politcal, not because e is interestd in the special
problem of pragmatic porwer, but because be considers man as 2 whole. But
his state is not a bundle of institutions and laws and competencie; it i the






index-78_1.png
»

ccleiastic life supply bis themes. His knowledge based on faith is clarified
2ad defined in controversy aganst pagan philosophy and the heresies. Clricy
brings depth. Lucid discourse leads faith to full awareness of itself. The na-
e of God and of evl is clarified i the polemics agaiast the Manichacans;
freedom and grace, original sin and redemption, are clarified in the contro-
versy againsc Pelagius and the Pelagians; th catholicity of the Church as the
one corpus mysticum of Christ is clucidated in the polemics against schis-
matic, specificlly the Donatists. And the nature of the Church i clarified in
‘Augustine's jusifcation of the Church against the attacks of the pagans
who, after Alaric’s sizur of Rome, declared that the catasrophe had beea
brought about by the forsaking of the old gods.

‘Augustine worked out his new ideas on 2 foundation which after his
converson remained the same. Yet we observe radical changes of posidon
in important maners: his piea for frec persuasion of the heathen later gave
way 1o the demand for their compulsory inclusion in the Catholic Church
(coge intrare). His doctrine of free will s almost cnircly lot i his doctrine
of grace. Looking back, he becomes aware of past errors. At the end of his
life he wrote the Retractationss, in which he considers his writings in
chronological order and subjects them to 2 detailed self<ritcism from the
standpoint of Church dogma. He expressly disavows his former agreement
with Plotinus.

But above all, his evaluation of philesophy had changed completely. As &
young man he had sct rational thinkiog at the summit. Now he judges it
disparagingly. The inoer light stands higher. “Those unlearncd in these
sceaces will give true answers, because in them the light of cternal reason
is prescat imsofar as they can apprehend it, and in it they perceive these
immutble wuhs.” Philosophy has st its validiy. Biblcal theological
hinking is all imporiant

I THE MODES OF AUGUSTINE'S THINKING
1. Elucidation of Existence and Biblial Interpretation

- "Mesaphysics of iner cxperience”: A basic wait of Augustine’s thinking
that proved immeasurably fetile was his perception of fundamental peychic
experience. He reflecied on the wonders of our acrual existence.

Whatever he encountes in the world, things in themselves are without
inerest for him. Fie knows tha he i in confict with the prevailing atude:
“Here are men going afar to marve at the heights of mountains, the mighty
waves of the ses the long course of grea rivers, the vastncss of the ocean,
the movements of the stars, yet leaving themselves unnoriced. ... His oaly
desir, which draws everything else o i, i: *1 desir 10 know God and
the soul” (Desm ¢ animam scire cupio); “Let me know mysclf let me
koow thee” (soserim ie, noverim me).
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the claim to sole possesion of the truth, that i, the one valid revelaton of
the One God, led within Christeadom to fantica, selfdestrucive conflct
among the “denominations” and, on the outside, to wars of conquest, the
Crusades, Every lust for power was justfied as standing in the service of
‘God. This is ot the place to describe what followed. But it is perhaps the
strangest note in our Western history that so much depth in the exploration
of cvery humanly possble question, so much noble humanity, 30 much
authentic picty should have been 5o closely allied with the il force they
wese siving to combat.

An outsider can never fully understand the reality of true ccclesiasical

fath. OF course we can see the outward pbeaomenon. We seethe structures,
the methods of exerting power, from the sublime forms that overwhelm the
soul to the crude forms that the politcal power of the Church has often
taken. We do not see what the religious martyr expericaces in death, alone:
with God. Psychologically, such experience is a5 inacesible o us s the
enthusiastic obedicnce, the self.sacrifice and death of so many Communiss.
‘We confront a power that breaks off commusication, withdraws o itscl,
speaks always on the assumption that it alone posseses the one truth, and
in decisive momeats employs the force which it otherwise humbly con-
demps, sometimes t the poiat of exterminating whole peoples and cultures
in God's name (the Albigeasian Crusde), of loving its cnemies by
‘massacring them.
. Where Augustine deals with the cternal questons of philosophy, it seems
0 me that I am witnessing movements of philosophical thought. Yet po-
wheze else have I 50 provocative, 50 alarming an impression of seciog a
movemeat of philosophical thinking flow from an antiphilosopbical prin-
ciple inherent in Christan ecclesiasicsm. Augustine teaches us to sec the
realty of ecclesiastcism even. from our remote vantage poiat by the way
in which he and his philosophizing move within it

4 Contradictions in Augustine
First some examples of grave contradictions:

. The source of evil: Augustine rejected the two primordial powers of the
Nooichaans P God i sme. Bt i o 3 1 st f erl?

Evil s nothing. Because man is made out of nothing, be is sinful. But
this nothing that can have no influcnce (for if it could, it would be some-
thing) becomes at once a stupendous power. Nothing stands opposed t God.

Evil is man's frecdom, which through the fall of Adam and the re-
sultant original sin turns against God ia every man. It is not God who
brings about evil, but man. But God has permited it

‘God is immutsble and this mplis that evl is not. But the overwhelming
sealicy of evil compels us to recogaize it existence and y to explin its
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the soul of man. He observed that there was no end of it and cried out to
‘God: “Gready 1 fear my hidden faultsthat Thine eyes know, but not mine.”
2. The clesvage between will and decison: Intense selfcbservation showed
him that the will does not will uaequivocally. For him the will was the center
of existence, lf itsclf. “Whea T willed or did not will somethiog, 1 was
wholly certain that it was not someone other than 1 who willed or did not
will ic” And here, at the center of his being, be experienced a frightening
thing (he describes his situation as the sate preceding his conversion): “1
did pot that which with an unequaled desire 1 Jonged 10 o, and which
shortly whea I should will 1 should have tbe power to do. .. For in such
things the power was one with the will, and to will was to 4o, and yet was
it not done; and more readily did the body obey the slightest wish of the
soul ... than the soul obeyed itselt”

“Wheace is this monstrous thing? and why is it? The mind commands
the body, aad it obeys forthwith; and mind commands itself, aad is re-
sisted” Why? “It wills not entirly; theefore it commands not entirely
For were it eatie, it would po even command it to be, because it would
already be. It is, cherefore, no moastrous thing partly 1o will, paty to be
uawillig, but aa infirmicy of the miod.” The mind is not drawn vpward
by the ruth but downward by habit. “There are two wils” Not two forces,
the one good,the other bad, governed im, but rather: ° it was who viled,
1 it was who was uawillig. . . . I neither willed cntirely, nor was 1 enc
irely uawillng. Therefore I was at war with myselE” The conversion, the
leap, came suddealy. At one stroke the gap was bridged. “A light, as it
were, of security, was infused into my beart” God had helped him.

Augustine for the firt time lid bare withou reserve the struggle of the
will with itsel, the hesitaion, the irresolutencss, the significance of the r-
revocable decision that eagages the whole of Lfc. By his own example he
revealed man's weakness. He did not worry about the base and unwworthy,
but discosed it as inherent in human narure. But then be liid bare the
incomprebensible certainty, the certainty of the will that cannot do otber-
wise. Will becomes necessity. The fact of willing isaplies the end of all
itation, of all uacertainty, of all doubt, but also of all sefconstrain. This
will i the peace that comes of having chosen and choosing bo looger it is
the will that must. The free will cannot do otherwise, tht is what makes
it free. As long 2s the willis unfre, it docs not truly will and therefore is
able to will someching ele.

‘What is the freedom of the will that must? Whence does it come? What
happeas in the decision that brings full and irevocable cetsinty of the will?
<. Dependence and. she necessivy of a decison: The finitenes of our cx-
isteace keeps us in a sate of dependence on the world around us, on ac-
cidental encounters, on favorable and unfavorable situations. Everywhere,
we are dependeat on something else. We ar in the situaton of haviog 1o
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In 367 Dioaysius I died. His son Dionysius II aad Dion javited Plato to
Syracuse. The tyrant had resolved o build a new state in collaboration with
the philosopher, who saw a wonderful opportunity t put his poliical idess
into practice. His dealings with Dionysius (366-365) were unsuccessful. But
five years later, Plato once again let himsef be tempted (361-360), and again
the enterprise eaded badly. These two veaturcs occurred when Plato was
sixtywo and sixtyseven. Some years later Dion raised an army, drove the
tyrant from Syracuse, and decermined once again to establish Plato's re-
public. Dion was murdered in 354 when Pato was seventy-four. His decpest
icndships had been with Socrates, forty years older than himself, and with
Dion, who was tweaty years younger. Afte the loss of Dion he lived an-
other seven years.

Plato was born one year afer the death of Perices; as a child and young

man he expericaced the downfall of Atbens, the alternation of parties a0d
forms of government, the disastrous polcal turmoil. His lfe was situated
in the period before the turn from the polis o the cmpire, from the Greek
0 the Helleaisic world. He saw the ruin but did not see or foresee the
other, new world. In this stuation the young man, spurred on by his family
tradition, was passionately drawn to_policical lie. But he recognized the
hopelessnes of the situation. After the death of Socrates he made the
radical decision to withdraw from public i and live for philosophy, though
prepared ax any moment to answer a call in a new situation. Al dhis is
known to us from his own testimony, for afer the murder of Dion he wrote
2 decply moving leter to Dion's frends (The Seventh Letier). This s the
only source of any relisble insight into Plat’s ife. The leter is a balance
sheet of his politcal experience, He tels how i his youth politcs brought
him dissppointment on dissppointment. In Athens after the carastrophe, the
oligarchy of the nobles (40¢) proved so lawless and unjust that the former
democracy seemed like pure gold by comparison; Plato refused to par-
ticipate. The restored democracy (493) seemed to offer him an opportuniy.
But it was this democracy that condemned Socrates to death.
At las T pereived that the consitution of all exising siates is bad and their
insiutions all past remedy without 2 combination of radical messures and
fortunste circumsance; and 1 was driven to affrm, in praie of true philosophy,
hat only from th sandpoin of such philsophy s i posible to take a correct
view of public and private right, and that secordingly the human. race would
erer sec the end of trouble until true lovrs of wisdom should come o bold
political powes,or the holders of pliical powee should, by some divine appoint-
mea, become lovers of wisdom.*

‘Where an opportunicy seemed to offr iself (in Spracuse), Plato boldly
‘undertook poliial cxperimets. But he accepied no compromise. He wished
1o put true order into the whle of a polis. He refused to coteat himself,

e Latsr, 36 -, The Republi, . . M. Conord, . 5.
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For Augustiae the Bible was the language of revelaton that is the source
of all truth; the philosophical idea of wanscendence was fulfilled by the
‘Biblical idea of God, which transformed speculation nto living presence. The
fnest philosophical sentences paled befoe 3 line of the Pealms.

Reason and faith are not two scparate sources that meet 2t some point.
Reason is in fath, faith in reason. Augustve knows of no confic that can
be resolved only by the surrender of reason. A serificium intellectus, Tertul-
lsn's eredo quia absurdum is aliea t him. Hence Augusine’s believing
verificaton of the truth does not stat with uncquivocal Bible quotations
from which dogmas are deduced. Rather,faich, a lviog and sctive presnce,
is i fact (though not consciously) free in its approach to the Bible as an
uafathomabledepth that remains to be understood. The unphilological
and uahisorical methods of interpretaton, developed before Augustioe,
made it possble to find almost aay enet of fith in the Bible. For this
reason, Augustie's writings (cxcept for the earliewt) are shot through
with quotations from the Bible. On the other hand, the main contents of
Augustne's thinking, evea if we do pot share in his revealed faith, are
intllgible t us because of the freedom of his operations. And ther, in
the area of reason, we can reenact the secure tuh of this Augustinian
thought process as the elucidation of the soul’s inwardaess down to the
limits where it transcends islf; the cxamination of time, memory, in-
fnity; the disquisitions on freedom and grace, Creation and the world.

2. Reason and Believed Truth

‘The tuth is only aoe. I i the “eommon possesion of al it fiends” The
claim o bave a truth of one’s own i 2 “presumptuous asserion,” it i “vain-
glory." “Because Thy wuth, O Lord, does not belong to me, to this man or
that man, but 1o us all, Thou hast called us to it with @ terible warning.
00t o clim it exclusively for ourselves, for if we do we shall lose it
‘Anyone who chooses to regard i 2s his sole possesion, will be expelled from
the common possesson o his own, tht s, from truth to le”

Acoordingly, Augustine sets out to seck the common tuth, even in the
‘company of his adversaries. Such 2 quest is possble oy if both pardes
relinguish the pretension 10 being already in possesion of the wruth. “Let
‘none of us say he has already found the ruth. Let us look for it as though
we did not yet koow it on cither side; for we can search for it in peace
and devotion oaly if both parties, rejecting all presumptuous prejudice, re-
‘noune the belicf that i s already found and known.” Here Augusine speaks
wholly as a philosopher. He knows that he who desies the tuth briogs
peace, for be goes with the other toward what s common o them, ok
‘wward conflct. Is Augustine speaking sincerely? For be is ceain about the
truth of his fath; ouly the particulars of its formulation can remain in
‘doubt. Or is he speaking sincerely nevertheless? If be wishes o speak with
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cal texts written in the course of 2 thousandyear development. The Bible
s his guiding thread; but it is also the anchor 1o which he ataches his own
thoughts, confideat of having found them in the Scriptures.

». Augustine twok over the philosophy of Plotinus. With a few changes, he
thought, it would be Christian. No other philosophy had so great an in-
Suence on him. His judgments of the Stoics and Epicureans were always
negative. He scldom mentions Aristole. He had o knowledge of Plao,
whom he ideatificd with Plotinus.

He agreed with Plotinus about the fundamental structure of the idea of
God: cverything has it ground in God. He is reality and as such the source
of the existence of things; 2s logos, the inellecrual light, He is the source of
the truth of things; as the good per se, He is the source of the goodaness of
all things. The three philosophical sciences, physics, logic, ethics, reate t©
Him in these three aspects Every question, whether it concerns the world,
knowledse, or freedom, brings Augustine back w God. From Plotinus he
ook his cosmology, the doctrine of degress, the beauty of the world, in which
evil is only 2 privation, a nonbeing amid the being that is lways good.

‘But Plotinus’ philosophy as assimilated by Augusine undergoes a radical
transformation: Plotinus’ One, beyond being, sprit, and knowledge, becomes
in Augustne identical with God, who is Himsef being, spirt aad kaowl-
edge. Plotinus triad—the One that is above being, the spiric that is being,
and the worldsoul that is reality—becomes in Augustine the Trinity, the
One God in three persons. Platinus’ One emanates pirit, workdsoul, matter
in an cternal cycle. In Augusdne not erernal emanation, but 2 unique Crea-
tion is the ground of the world, which has 2 beginning and an end.
Pliau One s s e, man turs towad . Agusiods Bl G s 10
active will, which turns toward man. Plotinus did not pray. Prayer is the
center of Augustind’ lfe. Plotinus finds exalation in speculaion aimed at
ecstasy, Augustine in penctrating selfcxamination, aimed at clarificaion of
fieh. Plotinus finds himself in 2 free company of individual philosophers,
dispersed in the world, Augustine in the authoricy of the Church, in the
living preseace of a poswerful organization.

3. The Development of Augustine’s Thinking
Augustine's development has ts one risis in the coaverson, but ths acx
of conversion is repeated throughout his lfc and only thus complered. Con-
sequenty, Augustine’s baptism i not a fulfilment but a beginaing: In his
wriings we may follow a process by which be grew into the vast toality of
Christian, Catholic, ceclesiastical exstence, which be helped to make oo
the spiricual force of 2 thousand years.
‘The movemeat of Augustind’s thinking springs from the tasks involved in
the Church's struggle in the world, The practcal and spiitual sicuations of
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its selfexploration ia a strving for perfect openness. Yet in the end we
are e questoning. His nature seems t0 disclose noble a0d commonplace
aits, His thinkiog moves i the most sublime speculations and in ratonalis-
tic pltitudes; it is sustained by lofty Biblcal ideas of God and succumbs
Dot infrequeatly to superstidon. The great questions he treas are forcs in
his own life. He seems bold and veoturesome and yet remains anchored,
almost without danger, in his unfaling fundamenta cerainty. His thinking
moves in vast contradictions. It is always related 1o his actual expericnce
and at the same time to the Onc on which everything depends; it is 3d-
dressd 1o the adversaries that happen to come along, and atcuned t prac-
tical tasks. By creating many works in response to changing siuations, it
produced an “opus” which he rightly conceived 2s 2 coberent whole and
which has been an object of interpretaton for fifteen hundred years.

2. Comparison with Kierkegaard and Nietzsche

For us o the present day 2 comparison with Kierkegaard and Nietsche is
illuminating. Al three were moved by decp, original emotion. They thought
passionately, erupively, from out of their experience of being human. They
‘underwent radical ransformations and wrote uaremitiagly. The immedi-
acy of their thinking seems to hover over the groundlessoes of ther per-
sonal beings they do not crysallize oo  personaliy but appear in many
personalities. They all think by penctrating to the fundamental, with a psy-
chology that is an elucidation of Exisiens, with doctrines that have their
function in the vitality of their operations of thought. They write with their
blood. Hence what is so inimitable and so provocadive in much of what
they say. They accept the risk of contradiction because they evade o
authentic impulsc, but follow each one, impelled by their drive toward the
whole, comprehensive truth. Their thiokig with its many contradiciory
possibilitie i like lie isel. Yet they think with an intensiy that s always
systematic though the system is never complted. Al three have 3 creaive
atitude toward language that is unintentional though they reflet on it
afterward. The rhetorical prolixity of Augustine, the styliscic maonerisms
of Nietzsche are the surface aspects of this joy in speaking. All three have
2 maximum of conscious selfunderstanding and self<ontrol. Augustine
wrote the first troe autobiography and (lke Kierkegaard and Nietzsche)
concluded his writeen work with  citcal rerospect. They give the reader
Dot & mere conteat but an interpreation of it a refecion on its meaniag.
Because in al three the content took 00 2 personal aspet, the philosopber’s
self-portraiture became 2 part of it o

Al these analogies bear withess to the depth of Augustinc's emotion, bis
capacity for cxtreme experience,the powes of his personaliy, is “modera-
ity.” But they are overshadowed by a radical diffrence: Augustine’s ie-
long determination to parciipate in the building of 3 communiy, his





index-108_1.png
doing they depend not on each otber but only on God, that i, on revelation
and the Church.

For Augustine the concree consequences of these two aspects of bhuman
existence were Church and state, the Catholic Church and the Roman
Empire. All history was 2 struggle becweea the divine state and the worldly
sate.

5. Augustine's range of interest. His method of proof and interpretaton:
Augustine answers all historical questons with arguments drawa. not from
an cmpirical investigation, but from revelation. Thus the duration of the
world is 6ooo years since the creation of Adam. This we know from
the Bibl. The essential is that man and world have not always existed. The
brevity of the time that has elapsed since the Creation docs pot, in Augus-
tine's opinion, detract from the credibility of the schema, and morcover it
is 2 matter of no importance. For cven if many, many thousands of years
bad clapsed, over agaist infiity any enumerable period of time would
be like 2 drop of water beside the ocean.

In seeking t explain why any partiular historical event occurred, Augus-
tine declares that human knowledge cannot fathom God's purposes: God
coners the Empire on Augustus and Nero alike, on Constatine the Chris-
tian and Julian the Apostate. Or else he suggests possible interprecations:
‘Constantine was granted great succes as  Christian ruler as 2 demonsration
 men that the worskip of pagan gods was not necessary for a brillant
rule; ocher Christian rulers were unsuceesful lest Christianity be regarded
25 2 safeguard against carhly failure. Nevertheles, it is the greatest good
fortune for mankind if a truly pious ruler also possesses the art of govera-
ing his naton. Or another interpretation: “The world dominion. of the
Romans swas their deserved reward for thei love of freedom and stiving for
glory, though these were the pagan virtues of men who kaew o
higher realm than their carthly fatherland. Furthermore, the Empire
was an cxample by which Christians might earn how to love their heavealy
fatberland and incur great sacrifies for its sake.

The study of politcal history is beld t be meanigless, since faith knows
that God's willis responsible for everything we do not understand. The
eveats of the secular Empire are said to merit no jaterest but are judged
nevertheless. Empires, when justce s absent, are nothing more than great
robber bands, just 25 bands of robbers, whea they grow strong, are empires.
“The Roman Empire greww by injustce alone. It would have beea small if
its neighbors had beca pescchul and rightzous and had no provoked war

their wrongdoing, Thes, for the happiness of the world, all countries

be amall and live in neighborly barmony.” As we sec, Augusioe
the Roman theory that the wars of Rome were just that the injustice
ith the others.
However, followiag the analogy of the six days of Creation, Augustine

s;gg;fi
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which purports 10 be a knowledge of beiag islf and tells me that 1 now
know it. In each case, philosophy is turned into object knowledge and
doctrine.

‘The three objections coincide with the three historic developmens. In
opposition to Plto, they demand the separation of the thres, or they atack
one of them through the others. All three suceumb to the attacks to which
their statements have Laid them open, and only logistic remains, the triumph
of a knowledge thatis demonstrably correc but tirly indiffrent and empy.

Al the objecions are based on assumptions about the meaning and pos-
sibiites of cogition. They restrict it to rational thinking, but in so doing
involve themselves in new confusion, becavse they do not carry out theic
‘own operations sticly.If Plato had startd from these assumptions, he would
not have made the “mistakes” that are impued to him. But then be
would have bad no need to be Plato; any man's mind could have thought
the same thing. And there would be no such thing 25 philosophy.

0. The tension of the dialectic and of Platonic philosophising in general: 1
the good and the Ideas cannot be taught direcly, they can be fostered in
dialectical thinking, The llumination occurs in the thinking itelf, but in
2 thinking that differs from the usual intellecral thinking. It occurs in a
transcending of all clear determination (everything which thought ap-
preheads i dear determinateaess). Every transceading thought is once
again transcended, unil it s fulflled i the failure of mere thinking but
only through ihis very same thinking.

Such thinking strives toward the point where suddealy, in a single mo-
ment, the good itsclf, true being, that which surpasses comprebeasion and
can never be captured, s present o the insight. But i ths sudden, “momea-
tary” illumination really auained? Is it here, or docs it remain clewhere,
entering into our existence as 3 mere reflecion?

“The fact that what is sought cannot become doctrine and that the think-
ing of the philosophical xistence is nevertheless expected to atain i, creates
an cxereme tension in the reader of the Phtonic dialogues. There is an in-
superable difficuly in the communication of Plato’s thought: as though a
promise had been made and never fulfiled. This is in keeping with Plato’s
staveme that his actual philosophy is communicated neither i wriing
nor by word of mouth, but s actualized only in the momeat when the spark
of illumination passes between two men.

‘And yet this true philosophy is what we are trying o get at. The “realm
beyond being,” “the good,” “the Idea of al ideas,” “being itselP—these are
words. If we wish to know what they are, we are cither referred to experi-
ences that are called mystica, 2 union with being iself; or we are tld of 2
kind of speculation that leads through concepts, by @ process of formal
transcending, o the ground of all grounds; or el we are shown a wealth
of images, myths, and conigurations, which tll us in cipher what is. The
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seign of truth iself in the community of men, hierarchically ordered accord-
ing to the measure of cheir philosophical knowledge. The perfect state will
need o laws; actually laws, because they always szy the same thing, are an
obstacle t the movement toward perfection. The perfect state will be sus-
tained by the philosophers who, in contemplation of cternal Being, know
the truth for every moment of the changing world and hence have 20 need
of laws.

“This view of the indisoluble unity of maa and state springs from Plaw's
awareaess of the dissstrous characer of his times. He was determined
expose the prevailing confusion and falsehood and at the same time w
search for a way out. His aim was to anticipate this possible way of salvation
in the world of thought by grasping the eternal model, to actualize it through
education and.thercby, at the moment determined by divine decree (vheis
moira),  create  sate through which man would be fulflled. The state
is true or false cducation; true education whea the rulers are philosopbers,
50 thatall men gain a shar in the truth appropriate to the place they occupy
in the whole, though the overwhelming majority of course wil never, by
their own knowledge, come into dirct contact with the agathon.

In Plato passion for the true state is one with an extrapolidcal and supra-
politcal philosophizing, for which polis and world sink into nothingaess.
Thus, in the state he outlines,the philosophers will govern only out of duty;
they wil take turns, so that afier the practical activity that interrupts his
contempladive idleass, each one will retun o the ost glorious thing of
al, to pure knowledge. There is no more contradiction betwee negation of
the world and the wil to establish a stte than between contempt of men and
the desire to educate them.

Philosophy and science. Plato. concerns himself with scientific inquiry,
above all with mathematics and astronomy, but in such a way as to gather
sceace into philosophizing. Platas opeaness toward scieace is one with the
supreme demand he makes on the philosophizing that transcends it. That
i why associaton with Plato has proved an inspiration to modern sciatists
with their special intersts as well s to philosopbers themselves.

The unity of knowiedge in Plato i a reminder to all who have come after
bim. Amid the confusion of sciences without guidance; amid the untruth
of philosophy when it distegards the sciences (supposing that it can draw
life from the nothingness of the mere thinking consciousness or from the
‘noxhingnes of Eantastic visions), his lofty thinking speaks in admonition.

Philosophy and pociry. Plato is a great poct. Literacure and philosophy,
today viewed as separate spheres with separate laws, are in Plao's work 3
uait. But it is 0o simple matter t grasp the esseace of this uaity, and it
s something that cannot be repeated.

IE we try to cajoy Plato's works as lierature, to take a noncommital,
purely aestheic aticude toward them, the truth of Plato is lost. What mat-
ters 0 him i the truch and its fulfillmeat. And it s i this light that we must
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long hesiation. The Chrisian sceds of his childhood had opened, but it
took them a long while to burst through.

Immediately after his conversion Augustine went to live with friends
on 2 country estate at Cassiciacum near Milan. Here, in secluded peace,
the friends met each day in carnest discussion of the queston of tuth.
Their medium was the world of classcal cultre (they read and ierpreted
Virgil amoag other authors). In the carly writings something of the force
of ancient phillsophizing secms to be reborn: we perceive the ancient pas-
sion for clear thinking. But there has beea a change. These early works dis-
close an ancient philosophy that scems t0 have lost it original vility and
become an empty idiom in which the young Augustine could po longer
think any fundamental or satisfying idea. A great new spiricual reality had
dawned, bringing to philosophy new blood without which it would have
died. What was new, characteritially bis own, and objectively origioal
came to Augustine oaly with Christanity; it came 1 him 2s 2 Christian
but remained in the area of ratonal thiaking, which he strove 1 decpen.
Even in the wriiags both clemeats are clearly prescat. But the great recast-
ing of philosophical thought was stil t come.

Conversion was the foundation of Augustinian thiakiog. In conversion
i born the sure faith, which no intention or consraint can induce, which
10 teaching can communicate, but which is given by God. There is some.
part of allthinking grounded in conversion that must remain forever strange
to those who have not themselves cxperienced conversion.

‘What did the conversion mean? It resembles neither Augustind's caricr
awakeaing through Cicero nor the joyous spiriualizing of bis thinking
through Plotinus, but something cseatilly different both in nature and
in consequences. The consciousness of  direct encounter with God. rans-
formed the very heart of his existencs, all his impulses and aifs. After
vain attempts at asceicism, it was only now that Augustioe's carmal lusts
were extinguished. And conversion brought him the cerinty of standing
on solid grouad—the Chusch and the Bible. Now all that martered was
obedicace to God, interpreted as obedicnce to the authority of the Church.
The consequence of the conversion was baptism. But with baptism the
authoriy became unshakable for Augustine and his celbacy final

‘Such conversion is ot the philosophical turnabout that must daily be
senewed, in which 2 man tears himsclf out of distortion, obscuriy, forgetful-
ness, but a definite biographical moment, that breaks into bis lfe and gives
it 2 new foundation. After this moment, the philosophical transformation
with its daily endeavor can continue. But it draws ts force from 2 more
radical, an absolute foundation, the tansformation of his whole being
in faith.

After an simless life of vain searching, the life that Augusine calls dis
traction, he turned back o what in childhood, in association with his mother,
be had experienced s holy, and in pracical reality meant the bond of
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dinlogues. Ta the late works, Timaeus, Criias, Laws, the dialogue form
gives way to exposition.

From the sindpoint of conteat, the dialogues may be grouped roughly
a5 follows: “The person of Socrates: Eutkyphro, Apology, Crito, Phacdo,
Protagoras; the fully developed idea of Socrates: Symposium, Phaedrus.
Dialectics: Parmenides, Sophi, Ststesman, Theactetus, Philebus, sixth and
seventh books of Republc; in the carlier dialogues: Cratylus, Euthydemus,
Meno. The cosmos: Timacus, Phaedo, Philebus, Mathematics: Meno, Re.
pul

It s interesting t0 note the prefereace given to_cerin dialogues and
roups of dialogues at differcat times: In late aatiquity and the Middle
Ages, first place was accorded to the Timaeus with its discussion of the
creation and structure of the cosmos. Beginning with late antiquity, the
Parmenides was interpreced as theology and cajoyed a favored posiion for
this reason. The most moving and living dialogues have always been
Phaedo, the book that taught men bow t die; Apology and Crito with
their portrait of Socrates, the steadfast independent man, who by his death
bears witaess t the truth; Symposiam and Phaedrus, which show Socrates
as he lived in the world, 2 man intoxicated with the Eros; Gorgias, which
uncompromisingly states the alternative of good or evl. The political dia-
logues, Republic, Statesman, Laws capivate us by the earnestness with
which they approach the fundamental queston of our social existence a5
2 condition of man's being. Todsy, the “logical” dislogues, Theacteius,
Parmenides, Sophis, Philebus, have catered the forefront of interest

If we are to know the whole Plato, we cannot disregard a single dialoguc.
Of cours there arc “principal works” But each of the others throws an
indispensable light on something of imporance. Aad in spit of what they
lose in ranslaton, all are beautiful

3. Foundations of an Understanding of Plato

. How shall we interpres Plato? Tnterpretasion begins with. individal
dialogues. We consider cach ane 25 a whole, as an cxposiion of ideas and
s work of art. We take thematially similar passages from other dialogues
and compare the structure, scenery, charactes. It may seem barbarous
dismezber such works of art. But cach dialogue points beyond itel; its
‘meaning drives us t the others. To understand it we must understand all
the dialogues and understand each one a5 a part of the whole.

_ Then we consider the work ia its enirey, proceeding on the assumption
at Platonic thinking is a system or is developig in the direction of 2
system Like that of Asistotle aod many other philosophers. Unfortunately,
Plato did not expound this sytem. I lcs mbedded in the dialogues, mingled
with “poctry” and always accompanied by digressions) We presume that
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sources, seem to have gathered in Platos allencompassing mind. But bere
the sources fuse together, because they are taken into & new realm of
‘meaning. Of course, whea we study Plato we do not keep glancing back-
sward and to the side. Nevertheles, we must be aware of the dependencies
and their signifiance.

Pl progeesively mastered the whole philosophical tradiion: the
cosmology of the Miletus philosophers (Thales, Anaximander, Avazimeacs),
of Anaxagoras and Empedocles; he was comforted with the ethos of the
Greek arstocracy and with that o the Scven Wise Mea he knew Heraclitus
and Parmenides with their sl valid lucidatons of being; the philosopbers
who reected the myths as an insult to the gods and Xenophanes' idea of
the One God; the Orphic Pythagorean doctrines of the soul, immortality,
and wransmigration; the beginnings of scintific geography and medicine,
and the vast discoveries of Plat's contemporaries in mathematics and
astronomy; the atellectual radicalism of the Sophist period,the investigation
of logic. All this is esential to an understanding of Plato the souree o his
richness. The cosmologies and faiths,the attempts at methodic thought,the
emergiag personalites of the thinkers, the patural forces and human situa-
tons that had eatered into me's awarcacss, the innumerable problems that
had made ther appearance—Plato made allthis his own aod transformed i.

‘Plto once said of the traditional ideas: everything these thinkers said is
fairy tales (mythoi) told to children. The one says his,the other something
ele, without foundation: beiog is threcfold; there is conflct and, again,
there s love; there are wo elements, moist and dry, ot and cold, and s0
on; everythiag is one; being is maay aad one. But with all this they talk
over our heads. Heedless of whether or not we can follow and keep up
with ther disquisitions, each one carries out his own argumeat. In every
case it is questionable whether we understand the meaning of the words. In
ll this it s hard to decide whetber one of them i right or not.-,

‘These themes spurred Plato to thought. He interprets them, puts thema
in motion; they take on 2 new meaning and all together enter into  sate
of suspension. Tn Plato we find these traditonal idess, somedimes with
names, sometimes without. Among other things, Plato's dialogues are 3
source for pre-Pltonic philosophy.

Plat's manaes of recasting the old ideas was o that of the great synthetic
mind that combines everything in a universal edifice. His way was t penc-
trate more decply, not into themes that were already knows, but into think.
ing itelf and only thercby into the themes. Plato raised the traditonal ideas
from reality <o potentialiy. With him they ceased to be palpable and
excusive.

Before Plato there was 2 poctic cxpression of the world. There was 2
experience of sequences of phenomena in pawure 2nd human life, and
there were proverbs. There was the objectivizing koowledge which o
Jonger looked at thiogs according to an analogy of personal action (myths)
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There is o knowledge of God ia the soul, except through the modes by
which the soul tries o know Him aod knows Him not. There are
rddis gon ibls: e e of e verk, e uni of ol and body:
But thinking should press perpecually into them: “Know what thou dost
not know, let thou shouldst ot kaow i at all” The summit of tuth
opens up ooly t one who caters into philosophy with his whole being
(fotus), not merely with the isolsted function of his understanding. The
conditons for knowledge of the truth are purity of soul, love, the worthiness
that comes of  lfe of piety. The desice to do right comes before the desire
to know the truth. He who lives well, prays well, studies well, wil e
God. But such insight is destroyed by intelletual pride.

5. Revelasion and Church: The truth has reason and revelation 25 com-
poncats. They are one and scparate. God. not only illumines the knowledge
of the mind, but bestows the truth itslf through the revelation of the
present Church and the Biblical Church. Faith is ecclesiastcal aith or it is
5o faith a all. For Augustine it s ceruin that God can be found oaly in
this way. His faich is not oaly the fundameatal experience of selfhood 25
being given-toonescl, but beyond that, an overpowering of selfhood from
outide: the soul can trust in ioelf and in that whereby it i given to itslf
oaly i the canthly Church lends confirmaion. In Augustine the fundamental
and uaiversally human expericnce that when I am wholly in carnest in my
‘own acton I kaow myself to be gripped by something that 1 am nor, s0
that T and my acton stand in the service of something other, takes the
concrete, historical form of service in this Church.

I Augustine we can study this process at the source and on the highese
Jevel of ecclesiastcal thiakiog. In him the possbiites sometimes seem
‘wider, more open than at a later day, but even in Augustine they took on
the very concrete forms in which the self-understanding of Church power
was o develop.

. Supersiion: Augustine despised the sciences. He held that concern with
them is rewarding oaly insofar 2s it promotes understanding of the Bible.
For him the world was without interes except nsofar asthe creation points
1 the Creator It is @ place of parables, images, traces.

Although the ancieat books were sill availble, Augustine's age had slmost
forgotien the scences, which had ceased to develop in the last century belore
Christ. We sec Augusine in confic with superstiton and himelf caught
up in supersition. For t his mind supersition supported by the Bible was
Do supersiion. And the crucial argumeat against supersition was not
bester, metbodic insight into the realitie of the world, but belif in God
a0d the sriving t save one's soul. Accordingly, we find nearly all the super-
iions of his time strangely intermingled in his work.

In his polemics against the Manichacans he used reasoned arguments. He.
srove 0 confute their alleged knowledge of the cosmos, the stars, cosmic
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for us t ask: What did Plato actually attempt to o in his written work?
How was be able to achieve a maximum of true communication?

4. The dislogue: Tt cannot be an accident that nearly all Platos works are
i dialoguc form. Form and substance are concomitant. It s impossble 1o
suppose that the phillsophy was there first and that then Plato chose the
dialogue as the best possible way of communicating it. If this philosophiz-
ing was to be communicated in writing, the dialogue form was its neces-
sary expresson. When Plato's philosophy is expounded undialecically as a
doctrin, it becomes scarcely recogizable.

‘The Platonic dialogues show a great diversity of form. There is 5o stand-
ard partern, and it is hard to find two that are formally quite alike (perhaps
Sophist and Statesman, or Timacus and Laws). It is important for the
reader to feel his diversicy. Taken as 2 whole, the dialogucs wransport us
into 2 world long pas, 2 world of extraordinary men who speak with all
their inellecral spontancity. We see the aristocratic society of Atheas, its
freedom, urbanity, malice. We cxperience many moods, carnestaess amid
mertiment, a conviviality from which all heaviness and narrowness have
vanished. We witness scenes on the strect, in the gymasion, at banquess,
in the country, in the court of justice. We atend the conversation of sates-
men, simple ciisens, ot phyiians, Sophis and phiowpiers, bos
and young men.

‘Amid this teeming lie, philosophical discussions are recorded. Some of
the dialogucs seem to be report of discussions at the Academny. Even when
they sugges translations of lectures iato dialogue form, they preserve their
atmosphere of case—one is never conscious of any effort—and at the same.
time the free spiri that cannot be captured in coneepts and formulss and
dogmas but moves frecly and mastefully among them.

Such portrayal is comparable t literary creation. The great novelists of
the modern era (sbove all Dostocvski and Balzac) also depice a world in
which philosophical discussions are frequent. Like them, Plato seems t
portrzy the whole gamut of possibility, t give cach character his due,
remain impartial, to show what is, and without judging 25 o good and
v, t leave cach man his existence in the light of good and evil at once.
But the great difference is that the substance of Plto's work is not the
portrayal of a world, but the philesophical ruth that lics in thiaking.
Siace this thinking cannot be adequately communicated in formal lecures,
it iavites all means of cxploration—even the writng of dialogues—but never
surrenders itsel or its chim to pro<mineace. Plato dissociates himself
from the poet. Poets, he says, are not quite right in their mind. In repre-
seating persons of condlicting opinion, they are often at odds with them-
slves, not knowing whether the one opinion of the otber js true. In Plato's
inteation, his poetic dialogue is always guided by a single reference point,
the one aad ciernal truth, which can call attention to telf only indirectly
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1. Platonic Thinking

. The carly dislogues: These dislogues,sill very close o th livng Socrate,
preseat the secret of clear thinking in an investigation of the question of
areté (vitue, excellence): What is it? Can it be taught? Is it knowledge?
s it one or manifold?

Al the early dialogues circle around his one theme, which springs from
“concern for the soul” The fundamental concept of aretZ was inherent i the
Greek view o the world. The word applies to all excellenc, that of things,
but pardicularly that of me. I refers o the radiance of an excellence that
shows iself ia contest, the particular are of the man, the woman, the ages
of lfe, There is the ethical areié, which reltes t being and to what men
ought o do, o the particular qualiies of jusice courage, wisdom, prudence,
picty, magnaninity, an to the epitome ofal aete, There is both 3 civil and
an individual areté. To the area of these meanings belong Platonic proposi
tions such as: The aresé of each thing consiss in that whereby it fulfils ts
sk

‘The Sophists claimed o teach are, particularly of the politcl sort.
They aspired to teach mea bow to achieve success and power. Socrates, on
the contrary, contends that for cach actviy, for farming, navigatio, shoc-
making, carpentry, and so os, it is best to choose an expert. If you want
someone o learn a particular thing, send him to such an expert. But who
i expertin education, in aret? as a whole, o in political maters? In other
words, who s expert in what is most important of all? Clearly many
aretai can be taught. But the most important cannot, as is cvident from
the face that the great and successul, those men who are rich in the arelé
that applies to mattrs of sate, cannot teach their own sons; that discerning
citizens cananot communicate theis aret to others.

16 areté can be taughs, ic must be 2 knowledge. But cerain ares, such
a5 courage, are nnate and have nothing to do with knowledge. Others, those
of crafismen for example, can be acquired by practice. If there is 3 knowl-
edge of arct?, it should further be distinguished whether this knowledge
is  meaus by which to attain are?, or whether there is a knowledge which
i itelf ares, so that i this case, aree? is knowledge and knowledge itelf is
the being of him who acts well. Such knowledge cannot be taught in the
same way as the knowledge that s 2 means to an end. Where the later
suffices, the Sophists are not wrong. But the other knowledge is on an
entirly diffrent plane and the problem of imparting it is of an entirely
different nature. What Plato secks i this knowledge which is not 2 means
o something ele, but itself an end and perfection, this knowledge which
is the actuality of thinking action, of man himself.

Or 1o say the same thing ia a differeat form: We know someting, we
Know bow to do something (iechné), we have many particular knovwledges
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discloses unmistakably a will to power, baving s its corollary 2 will to
submission, which in the main poiat has relinquished all striving to think
independeatly.

A surange atmosphere of arrogant humilty, of sensual aseeicsm, of
perperual veiling and reversal, ruas through Christanity more than any
other faith. Augustine was the first to perceive all thi. He kocw the torment
of inner disharmony, of flse and hidden motives—the dogma of original sin
made this evil absoline in regard to worldly cxistence and in 2 manner of
speaking justified it. The sclfpenetration that set in with Augustie con-
inued down through the Christian thinkers to Pascal, to Kierkegaard and
Nietzsche.
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against the dangers and falsifications of enlightenment, but by way of i
creased enlightenment, by way of the resson tha transcends the perversions
of the undersanding.

“This recusrent conflct takes is first historc form in the Platonic antih-
s berween Socrates a0d the Sophists. It is the conficx beoween philos-
ophy and unphilosophy, becween carnestness in bond with the source and
the arbitcary thinking that knows no bond. The antiphilosopher who comes
into being along with philosophical thinking, and like a Proteus in 3 thou-
sand disguises b accompanied it throughout history down 1o our own day,
s for the fis ime consciously challenged by Plto. In this sruggle with
its adversary philosophy comes for the first time 1 itself. Plato became the
source of philosophy in the crisis that never ccases even though it may be
denicd or talked away.

T s 2 fearful irony that Socrates should have been convicied 3 2 Sophist
by an Atheaian court, a distorion that characterizes the sitvation of philos-
ophy in the world. For the undiscerning, Socratcs and Sophism were
the same. Invisible to the general public, the new, the great countermove-
meot and rebirth, was embodied in this one man. To the public he was the
very essence of the Sophism they hated. The public mind, defeading itelf
agaiast ealighteament and the demands of philosophy, condemoed him as
cvil incarmate. Tn their frivolt, the Sophiss are at onee irritatiog aod
acceptable to the crowd. For the Sophists are pliable, affable, serviceable,
and sometimes pleasingly seductive. But when it i 2 quesion of thinking
in carnest, whea an absolute is manifested, an cternal truth that makes 2
chaim on independent thinking, then there is somerhing in man that rebels
against the rigors of responaibl self<laricaion. He docs not want t wake
up but to go on

‘But did Plto show the way? Does he sl show us the way? The essence
of his communication is to make men aware of the necessiy of fnding the
way, and o give them the strength to search for it. The way itelf is pot
‘manifesed in definite instrucions. For it cannot be indicated by pointing.
t0 2 finite goal in the world. That is Plao's indispensable contrbuton ©
the sel responsibiley of buman thinking (though Plato restrics responsible
thinkiag to philosopherkings).

“The philosophizing reader of Plato is spurred to transcend anything that
may look ke a doctine. And in ths transcending ther i 2 peculiar
philosophical saisfaction. The cscatial always seems near at band, heoce
Plato's great force of atraction. It s never deinicivly preseat, hence the
great demand 1o devote new powers t i. Plato seems to promise the ex-
traordinary. But to atain it the Patonist must draw i from himself. Plato
brings us philosophizing, which by its very nature is pever completed or
concluded.

In Phto we seem to e the incarnation of philosophiziog as such. By
bis reality, we ascertain what philosophy is. Through him we tet the value
of our own thioking.
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Augustine represeats the unity of the polaites and contradictions inherent
in the natwre of Christian, Catholic thinking. He seems o provide the
foundation of nearly all essential Christan thought, insofar 1s the great
polemical posidons of the ensuing centuries took partiulars from Augus-
tine but neglected the whole. It bas often been possible for each of two
contending Christan positions to invoke his authority.

A history of Augustiism would be  history of Christisn thought as 2
whole. If we wish to grasp his essence in order to recogize it in the Chris-
tan thiaking of later days, we canaot conteat ourselves with any formula:
it s the tendeacy to original inward though in contras to mere intellctual
operatons; it s 2 radical thinking through of problems; it s 2 thinking
grounded in faith, not an intellectval derivation from presupposed dogr
itis 2 thinking that follows no prescribed method or system; it i the think
ing of the whole mas, which in turn rakes its laim upon the whole man.

‘Augustinism ezjoyed exclusive dominance down to the twelfth ceorury.
The Aristorelanism and Thomism of the thirteenth. century broughe op-
position and completion. But the influence of St. Thomas was limited
the Catbolic world. Augustine was no less 2 force among Protesants than
among Catholics.

‘When we speak of Augustinism in special histoical contexts, we are re-
ferrog t© particular doctrines, as, for example, predestnation and the cor-
responding doctrine of grace (Luther, Calsi, the Jansenists) in contrast 1o
the Semipelagianism of the ofical doctrioe; or the “illumination theory of
knowledge” in contrast 1o the Aristotelan theory of abstraction; or the
iy o thelogy and pilphy (i dimppearnc o philogy = aa
independent source) in contrast to the doctrine of degress, according ©
which philosophy is an independent field of investigation arched over and
‘completed, but not superseded, by theology.

3. Augustine’s Meaning for Us
In Augustine, as in scarcely aay other thinker, we may sudy the reait of
Chrisian-Catholic faith (but not of Jesus of of New Testament Chris
tianity). Through him eminently we become acquainted with the funds-
‘menial problems that cazme into the world with Chrisian thinking. Even if
we do ot share in such thinking, it is cssatial that we enter as far s
possible ino the thoughs of the belicver who knows himself o be saved by
‘God's revelation. It is not by the threadbare ealightenment that reduces the
Church t 2 clerical swindle, © wrong thiaking and superstidon, but by
sympathetic seady of Augusdine’s profound themes, by an understandiog of
this great, authenic opponeat, that a philosopher can clarify positons that
‘may be appropriate o his struggle with revealed faith.
Through Augustine we study the themes of Catholicism in their pro-'
foundest meaning. He did not know the evil that the Church as a political
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gianings were made toward modern science), but ook part in them with his
questioning. He used them as the material of his philosophizing. He em-
ployed their findings in the scientific myth of the building of the world in
Timacus; their methods were for him guides for the practice of purcly
conceprual thought as . preparation for the transcending movement of
the dialctic. He despised mere empirical knowledge.

‘What he regarded as esseaial in astronomy was ot the koowledge itelf
but that it disclosed  reflection of the Ideas. He dismissed as useless play
such experiments as those desigaed to clarify the reltions between musical
tones and strings of diffrent leogths. He was not interested in exact
empirical observation.

Plato ook no pleasure in the infinite diversity of phepomens, the study
of which had been the constant preoccupation of the Ionian sceatits whose
endeavors culminated in Democitus aad Aristotle. The scieatific epiit
of endless progress spurred by the fascination of actual facts was alien
him.

‘Consequently, the Platonic Academy was ook a plce of scentfic in-
vestigation. The potion of  compendious scieace, uniting all the sciences,
segardless of where they had sprung up, and striving, independeatly of
philosophy, to assemble and t foster compeling insights, was far removed
from Plao. He would have had po iaterest in the immense work of collect-
ing, the morphological classifcaton of ideas and natural phegomaena carried
on in Aristotk’s school. For the Pltonic Academy was a school of philos-
ophizing. Itscentral concern was o educate and form future satesmen. The
men of the Academy were pregared, if the occasion offered, w seize the
opportusity to found 2 philosophical state. They bad 20 taste for mere
learning of the kind that flowered so magaiicently in the Alezandrian

‘Science and philosophy are not scparate. A science that s not drawn into
philosophizing has no value, This s the basis of the enduring trh that an
interet i science i fundamentally philosophical and canoot be grounded in
science itsef, that accordingly 2 philosophical aritude underkis all true
science. However, it never became cleas o Placo or, with few exceptions, ©
other thnkers of his time that scientiic knowledge has its own charactr of
uth.

». The Platonic standard, the dogmasic sendency: Lack of dariy evacerniog
the relation between science and phiksophy, and concerning sceatific posic
biliiesin general, i relsted perhaps to another tendeacy in Plao, though this
wras a tendency that never became dominaat because it was fundamenally
transoended in his philosophizing.  am speakiog of the tendency toward
conclusive dogena, the shit from fid ideas t a congealed Idea of being,
from a playful eading of signs t an externalized objecive koowledge, from
experimental thinking to the finished product of thought.
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But all this began with Plto. He was perfecly well aware of the ambiguity
of the copula “is" “The become is become and.the becoming is becoming
and the furure is futore and the nonbeing is not being—all these are in.
accurate statements.” Plto elaborates logical forms of cogent relations be.
tween deductions; he singles out preamiss, aranges 2 mauldplicity of concepts
by progressive dichotomic division from the most universal class to the
indivisbl individual. He raies the queston of compelling correctness in
general. The whole of logic down to modern logistics has drawn inspiration
from bim. The aim s a0 cdifice of cogent formal relatons betvween things.

But in Plato this logical endeavor stands in the service of something els;
it s itel this something ele. The queston is: Hlas a thinking thatis not 2
knowiog any meaning? Can such thiaking, as distinct from logistic formu-
lations, disclose something ele, which vaishes in logistic operations?

If we reflct on the nature of language and meaning, on the bond that
attaches our fulilled thinking to laaguage, and oa the futility or rather the
lmited possbilty of translating word meanings into sign language, we.
shall be bound to conclude that the logical formulations which Plato was
first to se forth in 2 systematic way are designed a5 the medium of an in-
teation which suffuses them and which is likely to be Jost when the medium
is developed as such in endless logistic determinations.

Can the pereanial magic of all concepual philosophy and it futiliy be
understood at onc and the same time? Can it be that in its “void* some-
thing is awakened which fals silent i too much thought is devoted to the
‘void tlf? Can it be that something irreplaceable is acualized in tautologies
through their place in the context of thought, through the momeat for
which they speak—but in such 2 way that a statemeat may equally well be
taken as an cccentric way of saying nothing or 2s a decply moving clim?
Consider for example the words spokea by Max Weber shordly before his
death: “The true is the wuth”

Tautology is a foundering on the shoals oflogical emptiness. Thinking can
come 1 grief in contradictions and vicous circles. Plto's philosophizing.
awakens our ea to something which findsits expression ia logical emptiness
(sloy) o i bl alay (conmdicion s vicos i)

Dialecticis the logic of 2 communicable movement of thought. This move-
‘meat of thought does not hold fast toits momentary conteat. As movement,
it is iself content. It s a thinking in the realm of the incommunicable,
which is manifested in philosophically communicable movement.

O she second objecsion: The objecton is: Thinking bas objecive meas-
ing only when it is reated to reaity through experience. Thinking is not
belng; it can relate o being oaly indirectly. Thinking that thinks it can
know being as such is misleading. Thus Kant asks “whether, with the con-
cepe of something that is absolutely necessary, 1 am scill thinking something
or perhaps thinking pothiog at all” To have objective meaning, thinkiog
must be related to observation.
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decide (whether to act thus or thus, whether ( act or Dot o act) and of
ing responsible for our decsion.

i i e ety of i gt b of e s
of decision. If I have a numbser of possibilies before me, o test and choose
among, wil and abilty are not the same thing. 1 decide and act to the besc
of my ability, but always in respect to parciculars. I i otherwise when the
decision involves my whole being. Then my will and my abilit are the same,
bue this will comes to me incompreheasibly. I cannot will this will, but
through i, because of it, 1 can will. I do not look on at my decision. 1 do
oo bring it about. Whil decidiog, 1 am already decided. In this decision
T do not bave myslf in hand; 1 am dependent on God, who gives me o
myscf.

But if I have thus become aware of my nature 25 2 whole, if then, sacrific-
iog my freedom, I conclude that I am cternally doomed to be thus and
cannor become otherwise, Augustine replcs: Corruption by original sin
is depeadeat on the grace of redempion and gains hope through fath.

. Origin of freedom: In the freedomn of our action, this is the fundameatal
experieace: | will but | canot will my willing. 1 must experience the source
from which 1 will. From out of myself I cannot produce this source, this
power to decide, I love, but if I do not lov, 1 cannot create love within my-
slf. 1 am myself, but T can fail ryself. T must put my trust in myself, bu 1
‘canoot rely on myseli. A good temperament, an amiable disposition, and
other patural maits are pot 2 solid ground. Thercfore I am not absolutely
free in my will, my freedom, my love. I am given to myself, and thos given
to mysel T can be free and become myself. In producing mysef, T have
ot produced myself, To myslf 1 owe ncicher the outward conditions of
my existeace nor my own sclf. Hence Augustine says with St. Paul: “What
hast thou that thow didst not receive [quid habes, quid non accepist]?”

"The paradox remais: It is God who brings forth freedom in man and
does nox leave him at the merey of nature. But in 30 doing God admits the
possibilty of a human acivicy against Himself, sgainst God. God leaves
man fre; but if man wrs against God, only God's help and grace can
eazble him, through his own acts, to turn to the good.

In my freedom for the good I am the work of God. My freedom is
freedom that bas been given me, ot my own. 1 cannot boast of my free-
dom. It i pride (superbia) to claim credit for what I owe to God. The
appropriate attitude is humilty in freedom. I 1 credit myself with what
comes from God, T am cast back into my own darkness It i pride to take
plessure in myscf as my own work. Humilty is the atitude underlying the
eruth of all good actions.

= The impossbity of being conscious of & good deed: Augustine knows
the perversion of complacency: it i ineradicable, because it is rooted in our
very fsitenes. In order 0 act wel, I must see the good and recogize my
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death at the hands of this world. Jesus, the mas, is 2 model for us. Jesus,
the Chrit, the Logos, is God Himself; He saves us if we believe in Him.
“He took the form of a servant without losing the form of God, putting
o humanity without putting off His godliness, 2 mediator, insofar s He is
2 man, and 25 2 man also the way.”

The teasion between what cannot be reconciled in thought, berween the
idea of God and the idea of Chist, is not resolved in an insight susceptible
of completon, but in Chriscological aod Trinitarian speculatons, which
are intended ot 1o cxplain, but t throw light on, the mysery.

‘The incarnation of God—"to the Grecks foolishaes, to the Jews a
stumbling block"—contains 2 sublime meaning t which human resson
an gain access: extreme human evil; the profound Jewish conception of
suffering; the voice of the Godbead in failure; in the most errible suffering
an intimation of the sacrifice expected of men; a perception not oply of
man's limitations, but alio of the ineradicable remnaat of his pride, an
error exemplified by all philosophical selfrelance; the humiliy of the soul
that is ceran of ranscendence. But all his fows from Jesus the man and
carries no implicaton that Jesus is also the Chris, that he is also God Him-
sef.

. Philosophical sranscending: In philosophical wanscending, Augustie, o0
Neoplatonic ground, drawing primarily on the passion of his faih o the
Biblical One God, develops the following ideas:

Siace God is not the object of an immediate perception, knowledge must
sise up to Him. In chis it is helped by the “proofs of the exisence of God™
Augustine docs not develop them systematically or abstracly, but with @
stirting_conereteness. “1 asked the heavens, the sun, the moon and sar
“Neither, say they, ‘are we the God whom thou seekest” I asked the.
and the decps, and the creeping things tht lived, and they replied, ‘We
are ot thy God, seck higher than us . . . And I answered unto all these
things . .. Ye have t0ld me concerning my God, that ye are pot He; tell
me something about Him” And with 4 loud veice they exclaimed, *He
made us"

‘God is everywhere hiddeo, everywhere manifes. To no one is it given to
know that He s o not to koow Him. But atheiso, says Augustine, is mad-
ness. Heaven and carth and all things proclim that they are created.
Wherein? In the fact that they change and move. “We are, because some-
body created us; we did not antecede our owa existence as though e
could have made ourslves.”

“This we know thanks to God. But our knowledge, compared to His, is
ignorance. For we do ot know God Himself. When we think of God, it
is in categories without which no_thinking is possble. But since He i
subject to Do category, we must, thinking of Himm in categories, shatter the
categories by dhinking beyond them. Thus, in Augustine’s formulation, we
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stance of this thinking, or its modve force, or the fulfillment that i already
present in the search? The answer is the Platonic Eros.

2. The Question of Communicability

As we have seen, knowledge s divided into the usual knowledge, which
possesses and disposes of something, and fundamental knowledge, which
st gives meaning to this ordinary knowledge. The two are not com-
musicabl i the same wayThe conteats of mathematical, astronomica,
‘medical knowledge,or of cratsmanship, can be taught simply and direcly.
But what of the truth that is in them, the truth of their correctness, the
source and goal from which this teachble knowledge and al life derive
their meaning, the knowledge whose measure is pok man but which is the
‘measure of man? How can it be communicated and taught?

‘The truth in knowledge, which adits of the expressibl, definable object
25 & medium but not as the ulimate form of knowledge—can this truth be
framed in specch? Having noobject, docs it no secp away into the ineffable?
But a truch that cannot be communicated in any way is 5o longer truth. If
direct communication is impossible, we must communicate indicectly. How
this can be done became with Plato 2 fundamental queston of philosophy.
He did not answer it conclusively. It can neicher be understood nor solved
by purcly theoretial insight. Plato was fist to see the radical importance
of this question.

In the Sevensh Letir be speaks directly of the communication of truth:
“With it it is Dot the same as with other things we learn: it cannok be
framed in words, but from prowacted concentraton. devoted o the object
a0d from spending one’s life with it, 2 light suddenly burss forh in the
soul as though kindled by a fying spark, and then it fecds on ivelE” The
unseid and unsayable is commuaicated indirectly in speech, but only in
the speech without reservation that takes plac in the eacompassing com-
‘municy. In the inspiration of the moment it flares up among mes, but oaly
among men joined in an eoduriag bond.

For this resson Phato thought lile of written communication and says
in bis Seventh Letser: “Concerning the eseatials 1 have writien 00 book
noe shall I write one.” Plao s far from saying that he i keepiag seressome-
thing that can be sid. He means chat by its very nature the essentil refuses:
o be fixaed in doctrine, for in such fxation it would b lost.

‘Yet, in appareat contradiction o this view, Plato creaed a writen work
which for depth 2nd greatness bas o equal ia all he history of philosopby.
He wrote with extreme care and admirable selfdisiplive. There is 00
doube that he atached great importane to b writings. And yet o bis own.
jodgment this iework consisted merely of intimations and reminiscencss;
it was ot 2 communication of the essnce. But thea it becomes importnt





